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Preface 


A collection, Debitum Nature, of some of my recent (2023-2024) writings which endeavour to express and explain my 
weltanschauung of pathei-mathos and such personal rememberings, feelings, and intuitions of mine, as may be 
relevant to understanding, and placing into context, my post-2011 wordful presencings of that weltanschauung. The 
dual context being (i) my own personal experiences, including some forty years (1968-2009) of extremism as an 
activist and as an ideologue, and (ii) Supra-personal because the axioms of personal empathy and pathei-mathos that 
form the foundations of that 'numinous way of pathei-mathos' could possibly be the basis for other individuals to 
develope their own numinous weltanschauung free from the influence of the manufactured impersonal causal 
abstractions that shaped the ancient world, some of which still influence the modern world, and the more recent 


impersonal causal abstractions which since the Second World War are prevalent and now authoritative in the modern 
world. 


David Myatt 
August 2024 


Image Credit: 


Gold funerary tablet (c. 200 BCE) found at Eleutherna, Crete, 
of the kind presumed to be associated with an aural iepdc Adyoc (esoteric mythos), 
all of which funerary items have inscriptions similar to the following: 
TAs matc eiut Kal OVpavod aOTEPOEVTOG 
(lam a child of Gaia and the starry heavens) 


qv. Tractate Ill 
https://davidmyatt. wordpress.com/wp-content/uploads/2018/03/eight-tractates-v2-print. pdf 


Summary Of The Philosophy Of Pathei-Mathos 
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§ Appendix: Notes on Aristotle, Metaphysics, Book 5, 1015a 


Physis And Being 


The numinous way - the philosophy - of pathei-mathos is based on four principles: (i) that it is empathy and pathei- 
mathos which can wordlessly reveal the ontological reality both of our own physis [1] and of how we, as sentient 
beings, relate to other living beings and to Being itself; (ii) that it is denotatum [2] - and thus the abstractions deriving 
therefrom [3] - which, in respect of human beings, can and often do obscure our physis and our relation to other living 
beings and to Being; (iii) that denotatum and abstractions imply a dialectic of contradictory opposites and thus for we 
human beings a separation-of-otherness; and (iv) that this dialectic of opposites is, has been, and can be a cause of 
suffering for both ourselves, as sentient beings, and - as a causal human presenced effect - for the other life with 
which we share the planet named in English as Earth. 


In respect of the term numinous, it 


"derives from the classical Latin numen and denotes 'a reverence for the divine; a divinity; divine power' with 
the word numen assimilated into English in the 15th century, with the English use of 'numinous' dating from 
the middle of the 17th century and used to signify ‘of or relating to a numen; revealing or indicating the 
presence of a divinity; divine, spiritual.’ 


It thus has a wider meaning than that ascribed to it by Rudolf Otto in his Das Heilige. For him, it was manifest 
in the written words - 'the revelation’ - of the Old and New Testaments of Christianity (qv. Das Heilige, 
chapters X, XI) as well as in Christian exegesis manifest in the preaching of individuals such as Martin Luther 
(Das Heilige, chapter XII) and in religious terms it involved 'worship' (Das Heilige, chapter XIII ff) and in 
philosophical terms was described by Kant's a priori (Das Heilige, chapter XVII). Yet Otto also wrote that is 
was sui generis, a personal emotion or feeling. 


The wider meaning of the numinous results from our faculty of empathy which provides or can provide an 
individual intuition - a wordless-knowing or awareness - of the numinous, and as a personal human faculty 
empathy has a personal horizon and thus cannot be extrapolated from such a personal knowing into some- 
thing supra-personal be this some-thing denotata, including an i6éq/eiSoc, or an axiom (ax) or a source 
(aittoc) for some 'revelation' or ideology or similar manifestations constructed by and dependent on 
appellation. In the case of a 'revelation' the source is often named as God or a god/the god (8€0c, 6 8€0c) 
who or which are often described by a myth or mythoi." Denotata, Empathy, And The Hermetic Tradition, 
2022 


In respect of empathy and pathei-mathos, they 


"incline us to suggest that ipseity is an illusion of perspective: that there is, fundamentally, no division 
between ‘us’ - aS some individual sentient, mortal being - and what has hitherto been understood and 
named as the Unity, The One, God, The Eternal. That ‘we’ are not ‘observers’ but rather Being existing as 
Being exists and is presenced in the Cosmos. That thus all our striving, individually and collectively when 
based on some ideal or on some form - some abstraction and what is derived therefrom, such as ideology 
and dogma - always is or becomes sad/tragic, and which recurrence of sadness/tragedy, generation following 
generation, is perhaps even inevitable unless and until we live according to the wordless knowing that 
empathy and pathei-mathos reveal." [4] 


In essence, empathy and pathei-mathos lead us away from the abstractions we have constructed and manufactured 
and which abstractions we often tend to impose, or project, upon other human beings, upon ourselves, often in the 
belief that such abstractions can aid our understanding of others and of ourselves, with a feature of all abstractions 
being inclusion and exclusion; that is, certain individuals are considered as belonging to or as defined by a particular 
category while others are not. 


Over millennia we have manufactured certain abstractions and their assumed opposites and classified many of them 
according to particular moral standards so that a particular abstraction is considered good and/or beneficial and/or as 
necessary and/or as healthy, while its assumed dialectical opposite is considered bad (or evil), or unnecessary, or 
unhealthy, and/or as unwarranted. 


Thus in ancient Greece and Rome slavery was accepted by the majority, and considered by the ruling elite as natural 
and necessary, with human beings assigned to or included in the category ‘slave’ a commodity who could be traded 
with slaves regarded as necessary to the functioning of society. Over centuries, with the evolution of religions such as 
Christianity and with the development in Western societies of humanist weltanschauungen, the moral values of this 
particular abstraction, this particular category to which certain human beings assigned, changed such that for perhaps 
a majority slavery came to be regarded as morally repugnant. Similarly in respect of the abstraction designated in 
modern times by such terms as "the rdle of women in society" which réle for millennia in the West was defined 


according to various masculous criteria - deriving from a ruling and an accepted patriarchy - but which réle in the past 
century in Western societies has gradually been redefined. 


Yet irrespective of such developments, such changes associated with certain abstractions, the abstractions themselves 
and the dialectic of moral opposites associated with them remain because, for perhaps a majority, abstractions and 
ipseity, as a criteria of judgment and/or as a human instinct, remain; as evident in the continuing violence against, the 
killing of, and the manipulation, of women by men, and in what has become described by terms such as "modern 
Slavery" and "human trafficking”. 


In addition, we human beings have continued to manufacture abstractions and continue to assign individuals to them, 
a useful example being the abstraction denoted by the terms The State and The Nation-State [5] and which 
abstraction, with its government, its supra-personal authority, its laws, its economy, and its inclusion/exclusion 
(citizenship or lack of it) has come to dominate and influence the life of the majority of people in the West. 


Ontologically, abstractions - ancient and modern - usurp our connexion to Being and to other living beings so that 
instead of using wordless empathy and pathei-mathos as a guide to Reality [6] we tend to define ourselves or are 
defined by others according to an abstraction or according to various abstractions. In the matter of the abstraction that 
is The State there is a tendency to define or to try to understand our relation to Reality by for example whether we 
belong, are a citizen of a particular State; by whether or not we have an acceptable standard of living because of the 
opportunities and employment and/or the assistance afforded by the economy and the policies of the State; by 
whether or not we agree or disagree with the policies of the government in power, and often by whether or not we 
have transgressed some State-made law or laws. Similarly, in the matter of belief in a revealed religion such as 
Christianity or Islam we tend to define or understand our relation to Reality by means of such an abstraction: that is, 
according to the revelation (or a particular interpretation of it) and its eschatology, and thus by how the promise of 
Heaven/Jannah may be personally obtained. 


Empathy and pathei-mathos, however, wordlessly - sans denotatum, sans abstractions, sans a dialectic of 
contradictory opposites - uncover physis: our physis, that of other mortals, that of other living beings, and that of 
Being/Reality itself. Which physis, howsoever presenced - in ourselves, in other living beings, in Being - is fluxive, a 
balance between the being that it now is, that it was, and that it has the inherent (the acausal) quality to be. [7] 


This uncovering, such a revealing, is of a knowing beyond ipseity and thus beyond the separation-of-otherness which 
denotatum, abstractions, and a dialectic of opposites manufacture and presence. A knowing of ourselves as an 
affective connexion [8] to other living beings and to Being itself, with Being revealed as fluxive (as a meson - YEGOV [9] 
- with the potentiality to change, to develope) and thus which (i) is not - as in the theology of revealed religions such 
as Christianity and Islam - a God who is Eternal, Unchanging, Omnipotent [10], and (ii) is affected or can be affected (in 
terms of physis) by what we do or do not do. 


This awareness, this knowing, of such an affective connexion - our past, our current, our potentiality, to adversely 
affect, to have adversely affected, to cause, to having caused, suffering or harm to other living beings - also inclines us 
or can incline us toward benignity and humility, and thus incline us to live in a non-suffering causing way, appreciate of 
our thousands of years old culture of pathei-mathos. [11] 


In terms of understanding Being and the divine, it inclines us or can incline us, as sentient beings, to apprehend Being 
as not only presenced in us but as capable of changing - unfolding, evolving - in a manner dependant on our physis 
and on how our physis is presenced by us, and by others, in the future. Which seems to imply a new ontology and one 
distinct from past and current theologies with their anthropomorphic 8€6c (god) and 8¢Eot (gods). 


An ontology of physis: of mortals, of livings beings, and of Being, as fluxive mesons. Of we mortals as a mortal 
microcosm of Being - the cosmic order, the Kéouo¢c - itself [12] with the balance, the meson, that empathy and pathei- 
mathos incline us toward living presenced in the ancient Greek phrase kaAdc kaya8dc, 


"which means those who conduct themselves in a gentlemanly or lady-like manner and who thus manifest - 
because of their innate physis or through pathei-mathos or through a certain type of education or learning - 
nobility of character." [13] 


Which personal conduct, in the modern world, might suggest a Ciceronian-inspired but new type of civitas, and one 


"not based on some abstractive law but on a Spiritual and interior (and thus not political) understanding and 
appreciation of our own Ancestral Culture and that of others; on our ‘civic’ duty to personally presence KaAdc 
Kaya86c and thus to act and to live in a noble way. For the virtues of personal honour and manners, with 
their responsibilities, presence the fairness, the avoidance of hubris, the natural harmonious balance, the 
gender equality, the awareness and appreciation of the divine, that is the numinous." [14] 


With kaAdc Kaya86c, such personal conduct, and such a new civitas, summarising how such a philosophy based on 
empathy and pathei-mathos might, in one way, be presenced in a practical manner in the world. 


David Myatt 
2019 


This essay is a revised and edited version of a reply sent to an academic 
who enquired about the philosophy of pathei-mathos 
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Notes 


[1] | use the term physis - @botc - ontologically, in the Aristotelian sense, to refer to the ‘natural’ and the fluxive being 
(nature) of a being, which nature is often manifest, in we mortals, in our character (persona) and in our deeds. Qv. my 
essay Towards Understanding Physis (2015) and my translation of and commentary on the Poemandres tractate in 
Corpus Hermeticum: Eight Tractates (2017). 


[2] As noted elsewhere, | generally use the term denotatum - from the Latin denotare - not only as meaning “to denote 
or to describe by an expression or a word; to name some-thing; to refer that which is so named or so denoted," but 
also as an Anglicized term implying, depending on context, singular or plural instances. As an Anglicized term there is 
generally no need to use the inflected plural denotata. 


[3] In the context of the philosophy of pathei-mathos the term abstraction signifies a particular named and defined 
category or form (i5éa, ei60c) and which category or form is a manufactured generalization, a hypothesis, a posited 
thing, an assumption or assumptions about, an extrapolation of or from some-thing, or some assumed or extrapolated 
ideal ‘form’ of some-thing. 


In respect of denotatum, in Kratylus 389d Plato has Socrates talk about ‘true, ideal’ naming (denotatum) - BAEmMovta 
TIPOG AUTO EKEiVO 6 EOTLV 6vOuG, qv. my essay Personal Reflexions On Some Metaphysical Questions, 2015. 


[4] Personal Reflexions On Some Metaphysical Questions. 


[5] Contrary to modern convention | tend to write The State instead of “the state" because | consider The State/The 
Nation-State a particular abstraction; as an existent, an entity, which has been manufactured, by human beings, and 
which entity, like many such manufactured ‘things’, has been, in its design and function, changed and which can still 
be changed, and which has associated with it a presumption of a supra-personal (and often moral) authority. 


In addition, written The State (or the State) it suggests some-thing which endures or which may endure beyond the 
limited lifespan of a mortal human being. 


[6] ‘Reality’ in the philosophical sense of what (in terms of physis) is distinguished or distinguishable from what is 
apparent or external. In terms of ancient Hellenic and Western Renaissance mysticism the distinction is between the 
esoteric and the exoteric; between the physis of a being and some outer form (or appearance) including the outer form 
that is a useful tool or implement which can be used to craft or to manufacture some-thing such as other 
categories/abstractions. With the important ontological proviso that what is esoteric is not the ‘essence’ of something - 
as for example Plato’s i6€a/el50c - but instead the physis of the being itself as explicated for instance by Aristotle in 
Metaphysics, Book 5, 1015a, 


EK SFA TOV EipNUEVWV A MPWTN MPVOLC Kal KUPiWC AEYOHEVN EOTLV FA OVOia A THV ExOvTWV APXAV KLVAGEWS EV 
adtoic fh avta: F yap BAN TH TaOTHS SEKTLKA Elvat A€vEeTat POC, Kal ai yevéoEtc Kal TO PUEDOaL TH &NO 
TAUTNG Elvat KLVHOELC. Kal h XA Ths KivroEewWS THv QVGEL SvtTWv ath éotiv, EvundpxXovod MWC A) Suvauet F 
EVTEAEXE(A 


Given the foregoing, then principally - and to be exact - physis denotes the quidditas of beings having 
changement inherent within them; for substantia has been denoted by physis because it embodies this, as 
have the becoming that is a coming-into-being, and a burgeoning, because they are changements predicated 
on it. For physis is inherent changement either manifesting the potentiality of a being or as what a being, 
complete of itself, is. 


That is, as | noted in my essay Towards Understanding Physis, it is a meson (uéoov) balanced between the being that- 
it-was and the being it has the potentiality to unfold to become. 


In respect of “what is real" - twv évtwv - cf. the Poemandres tractate of the Corpus Hermeticum and especially section 
3; 


ONL EyW, MaGetv BEAW TA 6vVTA KAL VOAOAL THY TOUTWYV MUO Kal YuMvat TOV BEdv 


| answered that | seek to learn what is real, to apprehend the physis of beings, and to have knowledge of 
theos [qv. Corpus Hermeticum: Eight Tractates, 2017] 


[7] Qv. Towards Understanding Physis, 2015. 


[8] | use the term affective here, and in other writings, to mean “having the quality of affecting; tending to affect or 
influence." 


[9] Qv. footnote [6]. In terms of ontology a meson is the balance, the median, existing between the being which-was 
and the being which-can-be. 


[10] This understanding of Being as fluxive - as a changement - was prefigured in the mythos of Ancient Greece with 
the supreme deity - the chief of the gods - capable of being overthrown and replaced, as Zeus overthrew Kronos and 
as Kronos himself overthrew his own father. 


[11] As explained in my 2014 essay Education And The Culture of Pathei-Mathos, the term describes 


"the accumulated pathei-mathos of individuals, world-wide, over thousands of years, as (i) described in 
memoirs, aural stories, and historical accounts; as (ii) have inspired particular works of literature or poetry or 


drama; as (iii) expressed via non-verbal mediums such as music and Art, and as (iv) manifest in more recent 
times by ‘art-forms’ such as films and documentaries." 


This culture remembers the suffering and the beauty and the killing and the hubris and the love and the compassion 
that we mortals have presenced and caused over millennia, and which culture 


"thus includes not only traditional accounts of, or accounts inspired by, personal pathei-mathos, old and 
modern - such as the With The Old Breed: At Peleliu and Okinawa by Eugene Sledge, One Day in the Life of 
Ivan Denisovich by Aleksandr Solzhenitsyn, and the poetry of people as diverse as Sappho and Sylvia Plath - 
but also works or art-forms inspired by such pathei-mathos, whether personal or otherwise, and whether 
factually presented or fictionalized. Hence films such as Monsieur Lazhar and Etz Limon may poignantly 
express something about our @botc as human beings and thus form part of the culture of pathei-mathos." 


[12] KOouOV 5E VE(ov GDWHATOG KATETEWWE TOV AVOPWTOV, "a cosmos of the divine body sent down as human beings." 
Tractate IV:2, Corpus Hermeticum. 


Cf. Marsilii Ficini, De Vita Coelitus Comparanda, XXVI, published in 1489 CE, 


Quomodo per inferiora superioribus exposita deducantur superiora, et per mundanas materias mundana 
potissimum dona. 


How, when what is lower is touched by what is higher, the higher is cosmically presenced therein and thus 
gifted because cosmically aligned. 


Which is a philosophical restatement of the phrase "quod est inferius est sicut quod est superius” (what is above is as 
what is below) from the Latin version, published in 1541 CE, of the medieval Hermetic text known as Tabula 
Smaragdina. 


[13] The quotation is from my Classical Paganism And The Christian Ethos, 2017. 


[14] The quotation is from my Tu Es Diaboli lanua: Christianity, The Johannine Weltanschauung, And Presencing The 
Numinous, 2017. 


The Way Of Pathei-Mathos - A Précis 
Exordium 


What | have previously described as the ‘philosophy of pathei-mathos' and the 'way of pathei-mathos' is simply my 
own weltanschauung, a weltanschauung developed over some years as a result of my own pathei-mathos. Thus, and 
despite whatever veracity it may or may not possess, it is only the personal insight of one very fallible individual, a 
fallibility proven by my decades of selfishness and by my decades of reprehensible extremism both political and 
religious. 


Furthermore, and according to my admittedly limited understanding and limited knowledge, this philosophy does not - 
in essence - express anything new. For | feel (and | use the word ‘feel’ intentionally) that | have only re-expressed what 
so many others, over millennia, have expressed as result of (i) their own pathei-mathos and/or (ii) their 
experiences/insights and/or (iii) their particular philosophical musings. 


Indeed, the more | reflect upon my (perhaps pretentiously entitled) ‘philosophy of pathei-mathos' the more | reminded 
of so many things, such as (i) what | intuitively (and possibly incorrectly) understood nearly half a century ago about 
Taoism when | lived in the Far East and was taught that ancient philosophy by someone who was also trying to instruct 
me in a particular Martial Art, and (ii) what | as a Catholic monk felt "singing Gregorian chant in choir and which singing 
often connected me to what JS Bach so often so well expressed by his music; that is, connected me to what - in 
essence - Christianity (the allegory of the life and crucifixion of Christ) and especially monasticism manifested: an 
intimation of some-thing sacred causing us to know beyond words what 'the good' really means, and which knowing 
touches us if only for an instant with a very personal humility and compassion", and (iii) what | learnt from "my first 
few years as a Muslim, before | adhered to a harsh interpretation of Islam; a learning from being invited into the homes 
of Muslim families; sharing meals with them; praying with them; learning Muslim Adab; attending Namaz at my local 
Mosque, and feeling - understanding - what their faith meant to them and what Islam really meant, and manifested, as 
a practical way of living", and (iv) of what | discovered from several years, as a teenager, at first in the Far East and 
then in England, of practising Hatha Yoga according to the Pradipika and Patanjali, and (v) of what | intuited regarding 
Buddhism from over a year of zazen (Some in a zendo) and from months of discussions with Dom Aelred Graham who 
had lived in a Zen monastery in Japan, and (vi) what | so painfully, so personally, discovered via my own pathei- 
mathos. 


As a weltanschauung derived from a personal pathei-mathos, my 'philosophy/way of pathei-mathos' is therefore 
subject to revision. Thus this essay summarising my weltanschauung includes a few (2013-2014) slight revisions - 
mentioned, or briefly described, in some of my more recent effusions - of what was expressed in previous works of 
mine such as The Numinous Way of Pathei-Mathos [1] and Religion, Empathy, and Pathei-Mathos: Essays and Letters 
Regarding Spirituality, Humility, and A Learning From Grief. [2] 


David Myatt 
September 2014 
Revised 2022 


[1] https://davidmyatt.files.wordpress.com/2022/10/numinous-way-pathei-mathos-v7.pdf 


[2] https://davidmyatt.files.wordpress.com/2018/03/religion-and-empathy.pdf 
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The Way Of Pathei-Mathos 
1. Ontology 


The ontology is of causal and acausal being, with (i) causal being as revealed by phainédmenon, by the five Aristotelian 
essentials and thus by science with its observations and theories and principle of 'verifiability', and (ii) acausal being as 
revealed by ovuumd@eta - by the acausal knowing (of living beings) derived from faculty of empathy [1] - and thus of the 
distinction between the 'time' (the change) of living-beings and the 'time' described via the measurement of the 
observed or the assumed/posited/predicted movement of 'things' [2]. 


2. Epistemology 


a. The primacy of pathei-mathos: of a personal pathei-mathos being one of the primary means whereby we can come 
to know the true @votc (physis) of Being, of beings, and of our own being; a Knowing beyond ‘abstractions’, beyond the 
concealment implicit in manufactured opposites, by ipseity (the separation-of-otherness), and by denotatum. 


b. Adding the 'acausal knowing' revealed by the (muliebral) faculty of empathy to the conventional, and causal (and 
somewhat masculous), Knowing of science and logical philosophical speculation, with the proviso that what such 
‘acausal knowing' reveals is (i) of pUotc, the relation between beings, and between beings and Being, and thus of 'the 
separation-of-otherness’, and (ii) the personal and numinous nature of such knowing in the immediacy-of-the-moment, 
and which empathic knowing thus cannot be abstracted out from that ‘living moment' via denotatum: by (words 
written or spoken), or be named or described or expressed (become fixed or 'known') by any dogma or any -ism or any 
-ology, be such -isms or -ologies conventionally understood as political, religious, ideological, or social. 


c. Describing a human, and world-wide and ancestral, ‘culture of pathei-mathos' [3], and which culture of pathei- 
mathos could form part of Studia Humanitatis and thus of that education that enables we human beings to better 
understand our own gvotc [4]. 


3. Ethics 


a. Of personal honour - which presences the virtues of fairness, tolerance, compassion, humility, and ebOtaé(a - as (i) a 
natural intuitive (wordless) expression of the numinous (‘the good’, 5ikn, ouumdGEta) and (ii) of both what the culture of 
pathei-mathos and the acausal-knowing of empathy reveal we should do (or incline us toward doing) in the immediacy 
of the personal moment when personally confronted by what is unfair, unjust, and extreme [5]. 


b. Of how such honour - by its and our @botc - is and can only ever be personal, and thus cannot be extracted out from 
the ‘living moment’ and our participation in the moment; for it is only through such things as a personal study of the 
culture of pathei-mathos and the development of the faculty of empathy that a person who does not naturally possess 
the instinct for 5(kn can develope what is essentially 'the human faculty of honour', and which faculty is often 
appreciated and/or discovered via our own personal pathei-mathos. 


4. One fallible, personal, answer regarding the question of human existence. 


Of understanding ourselves in that supra-personal, and cosmic, perspective that empathy, honour, and pathei-mathos 
- and thus an awareness of the numinous and of the acausal - incline us toward, and which understanding is: (i) of 
ourselves as a finite, fragile, causal, viatorial, microcosmic, affective effluvium [6] of Life (wuxfh) and thus connected to 
all other living beings, human, terran, and non-terran, and (ii) of there being no supra-personal goal to strive toward 
because all Supra-personal goals are and have been just posited - assumed, abstracted - goals derived from the illusion 
of ipseity, and/or from some illusive abstraction, and/or from that misapprehension of our @botc that arises from a lack 
of empathy, honour, and pathei-mathos. 


For a living in the moment, in a balanced - an empathic, honourable - way, presences our @Uotc as conscious beings 
capable of discovering and understanding and living in accord with our connexion to other life; which understanding 
inclines us to avoid the hubris that causes or contributes to the suffering of other life, with such avoidance a personal 
choice not because it is conceived as a path toward some posited thing or goal - such as nirvana or Jannah or Heaven 
or after-life - and not because we might be rewarded by God, by the gods, or by some supra-personal divinity, but 
rather because it manifests the reality, the truth - the meaning - of our being. The truth that (i) we are (or we are 
capable of being) one affective consciously-aware connexion to other life possessed of the capacity to cause 
suffering/harm or not to cause suffering/harm, and (ii) we as an individual are but one viator manifesting the change - 
the being, the @votc - of the Cosmos/mundus toward (a) a conscious awareness (an aiding of wuxn), or (b) stasis, or (c) 
as a contributor toward a decline, toward a loss of wuxr). 


Thus, there is a perceiveration of our @votc; of us as - and not separate from - the Cosmos: a knowledge of ourselves 
as the Cosmos presenced (embodied, incarnated) in a particular time and place and in a particular way. Of how we 
affect or can affect other effluvia, other livings beings, in either a harmful or a non-harming manner. An apprehension, 


that is, of the genesis of suffering and of how we, as human beings possessed of the faculties of reason, of honour, and 
of empathy, have the ability to cease to harm other living beings. Furthermore, and in respect of the genesis of 
suffering, this particular perceiveration provides an important insight about ourselves, as conscious beings; which 
insight is of the division we mistakenly but understandably make, and have made, consciously or unconsciously, 
between our own being - our ipseity - and that of other living beings, whereas such a distinction is only an illusion - 
appearance, hubris, a manufactured abstraction - and the genesis of such suffering as we have inflicted for millennia, 
and continue to inflict, on other life, human and otherwise. 
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Notes 


[1] Refer to: (i) The Way of Pathei-Mathos - A Philosophical Compendiary (Third Edition, 2012), and (ii) Towards 
Understanding The Acausal, 2011. 


[2] Refer to Time And The Separation Of Otherness - Part One, 2012. 


[3] The culture of pathei-mathos is the accumulated pathei-mathos of individuals, world-wide, over thousands of years, 
as (i) described in memoirs, aural stories, and historical accounts; as (ii) have inspired particular works of literature or 

poetry or drama; as (iii) expressed via non-verbal mediums such as music and Art, and as (iv) manifest in more recent 

times by ‘art-forms' such as films and documentaries. 


[4] Refer to Education and The Culture of Pathei-Mathos, 2014. 
[5] By 'extreme' is meant 'to be harsh’, unbalanced, intolerant, prejudiced, hubriatic. 


[6] As mentioned elsewhere, | now prefer the term effluvium, in preference to emanation, in order to try and avoid any 
potential misunderstanding. For although | have previously used the term 'emanation' in my philosophy of pathei- 
mathos as a synonym of effluvium, ‘emanation’ is often understood in the sense of some-thing proceeding from, or 
having, a source; as for example in theological use where the source is considered to be God or some aspect of a 
divinity. Effluvium, however, has (so far as | am aware) no theological connotations and accurately describes the 
perceiveration: a flowing of what-is, sans the assumption of a primal cause, and sans a division or a distinction 
between 'us' - we mortals - and some-thing else, be this some-thing else God, a divinity, or some assumed, ideated, 
cause, essence, origin, or form. 


Glossary 


Abstraction 


An abstraction is a manufactured generalization, a hypothesis, a posited thing, an assumption or assumptions about, 
an extrapolation of or from some-thing, or some assumed or extrapolated ideal 'form' of some-thing. Sometimes, 
abstractions are generalization based on some sample(s), or on Some median (average) value or sets of values, 
observed, sampled, or assumed. 


Abstractions can be of some-thing past, in the present, or described as a goal or an ideal which it is assumed could be 
attained or achieved in the future. 


All abstractions involve a causal perception, based as they are on the presumption of a linear cause-and-effect (and/or 
a dialectic) and on a posited or an assumed category or classification which differs in some way from some other 
assumed or posited categories/classifications, past, present or future. When applied to or used to describe/classify 
/distinguish/motivate living beings, abstractions involve a causal separation-of-otherness; and when worth/value 
/identity (and exclusion/inclusion) is or are assigned to such a causal separation-of-otherness then there is or there 
arises hubris. 


Abstractions are often assumed to provide some 'knowledge' or some ‘understanding’ of some-thing assigned to or 
described by a particular abstraction. For example, in respect of the abstraction of 'race’ applied to human beings, and 
which categorization of human beings describes a median set of values said or assumed to exist 'now' or in some 
recent historical past. 


According to the philosophy of pathei-mathos, this presumption of Knowledge and understanding by the application of 
abstractions to beings - living and otherwise - is false, for abstractions are considered as a primary means by which the 
nature of Being and beings are and have been concealed, requiring as abstractions do the positing and the 
continuation of abstractive opposites in relation to Being and the separation of beings from Being by the process of 
ideation and opposites. 


Acausal 


The acauSal is not a generalization - a concept - deriving from a collocation of assumed, imagined, or causally 
observed Phainédmenon, but instead is that wordless, conceptless, a-temporal, knowing which empathy reveals and 
which a personal ma&@et Ud80c and an appreciation of the numinous often inclines us toward. That is, the acausal is a 
direct and personal (individual) revealing of beings and Being which does not depend on denoting or naming. 


What is so revealed is the a-causal nature of some beings, the connexion which exists between living beings, and how 
living beings are emanations of wuxh. 


Thus speculations and postulations regarding the acausal only serve to obscure the nature of the acausal or distance 
us from that revealing of the acausal that empathy and md@et ud80c and an appreciation of the numinous provide. 


apeth 


Aréte is the prized Hellenic virtue which can roughly be translated by the English word 'excellence' but which also 
implies what is naturally distinguishable - what is pre-eminent - because it reveals or shows certain valued qualities 
such as beauty, honour, valour, harmony. 


Aristotelian Essentials 


The essentials which Aristotle enumerated are: (i) Reality (existence) exists independently of us and our 
consciousness, and thus independent of our senses; (ii) our limited understanding of this independent ‘external world’ 
depends for the most part upon our senses, our faculties - that is, on what we can see, hear or touch; on what we can 
observe or come to know via our senses; (iii) logical argument, or reason, is perhaps the most important means to 
knowledge and understanding of and about this 'external world’; (iv) the cosmos (existence) is, of itself, a reasoned 
order subject to rational laws. 


In addition such essentials now include Isaac Newton's first Rules of Reasoning which is that 


"We are to admit no more causes of natural things than such as are both true and sufficient to explain their 
appearances. To this purpose the philosophers say that Nature does nothing in vain, and more is in vain 
when less will serve; for Nature is pleased with simplicity, and affects not the pomp of superfluous causes." 


Hence why it is often considered that there are five Aristotelian Essentials 


Experimental science seeks to explain the natural world - the phenomenal world - by means of direct, personal 
observation of it, and by making deductions, and formulating hypothesis, based on such direct observation. 


The philosophy of pathei-mathos adds the faculty of empathy - and the knowing so provided by empathy - to these 
essentials. Part of the knowing that empathy reveals, or can reveal, concerns the nature of Being, of beings, and of 
Time. 


appovin 


apyovin (harmony) is or can be manifest/discovered by an individual cultivating wu-wei and owgpoveiv (a fair and 
balanced personal, individual, judgement). 


Compassion 


The English word compassion dates from around 1340 CE and the word in its original sense (and as used in this work) 
means benignity, which word derives from the Latin benignitatem, the sense imputed being of a kind, compassionate, 
well-mannered character, disposition, or deed. Benignity came into English usage around the same time as 
compassion; for example, the word occurs in Chaucer's Troilus and Criseyde [ ii. 483 ] written around 1374 CE. 


Hence, compassion is understood as meaning being kindly disposed toward and/or feeling a sympathy with someone 
(or some living being) affected by pain/suffering/grief or who is enduring vicissitudes. 


The word compassion itself is derived from com, meaning together-with, combined with pati, meaning to-suffer/to- 
endure and derived from the classical Latin passio. Thus useful synonyms for compassion, in this original sense, are 
compassivity and benignity. 


Cosmic Perspective 


The Cosmic Perspective refers to our place in the Cosmos, to the fact that we human beings are simply one fragile 
fallible mortal biological life-form on one planet orbiting one star in one galaxy in a Cosmos of billions of galaxies. Thus 
in terms of this perspective all our theories, our ideas, our beliefs, our abstractions are merely the opinionated product 
of our limited fallible Earth-bound so-called ‘intelligence’, an ‘intelligence’, an understanding, we foolishly, arrogantly, 
pridefully have a tendency to believe in and exalt as if we are somehow ‘the centre of the Universe’ and cosmically 
important. 


The Cosmic Perspective inclines us - or can incline us - toward wu-wei, toward avoiding the error of hubris, toward 
humility, and thus toward an appreciation of the numinous. 


Saipwv 


A Saiuwv is not one of the pantheon of major Greek gods - 9¢oi - but rather a lesser type of divinity who might be 
assigned by those gods to bring good fortune or misfortune to human beings and/or watch over certain human beings 
and especially particular numinous (sacred) places. 


Denotatum 


The term denotatum - from the Latin, denotare - is used in accord with its general meaning which is "to denote or to 
describe by an expression or a word; to name some-thing; to refer that which is so named or so denoted." 


Thus understood, and used as an Anglicized term, denotatum is applicable to both singular and plural instances and 
thus obviates the need to employ the Latin plural denotata. 


Descriptor 


A descriptor is a word, a term, used to describe some-thing which exists and which is personally observed, or is 
discovered, by means of our senses (including the faculty of empathy). 


A descriptor differs from an ideation, category, or abstraction, in that a descriptor describes what-is as 'it' is observed, 
according to its physis (its nature) whereas an abstraction, for example, denotes what is presumed/assumed/idealized, 
past or present or future. A descriptor relies on, is derived from, describes, individual knowing and individual 
judgement; an abstraction relies on something abstract, impersonal, such as some opinion/kKnowing/judgement of 
others or some assumptions, theory, or hypothesis made by others. 


An example of a descriptor is the term ‘violent’ [using physical force sufficient to cause bodily harm or injury to a 
person or persons] to describe the observed behaviour of an individual. Another example would be the term ‘extremist’ 
to describe - to denote - a person who treats or who has been observed to treat others harshly/violently in pursuit of 
some supra-personal objective of a political or of a religious nature. 


dikn 


Depending on context, 5{kn could be the judgement of an individual (or Judgement personified), or the natural and the 
necessary balance, or the correct/customary/ancestral way, or what is expected due to custom, or what is considered 
correct and natural, and so on. 


A personified Judgement - the Aixnv of Hesiod - is the goddess of the natural balance, evident in the ancestral 
customs, the ways, the way of life, the ethos, of a community, whose judgement, 6{kn, is "in accord with", has the 
nature or the character of, what tends to restore such balance after some deed or deeds by an individual or individuals 
have upset or disrupted that balance. This sense of 5ikn as one's ancestral customs is evident, for example, in Homer 
(Odyssey, Ill, 244). 


In the philosophy of pathei-mathos, the term Aika - spelt thus in a modern way with a capital A - is sometimes used to 
intimate a new, a particular and numinous, philosophical principle, and differentiate A(ka from the more general 5ikn. 
As anuminous principle, or axiom, Afka thus suggests what lies beyond and what was the genesis of 5ikn personified 
as the goddess, Judgement - the goddess of natural balance, of the ancestral way and ancestral customs. 


Empathy 


Etymologically, this fairly recent English word, used to translate the German Einfuhlung, derives, via the late Latin 
sympathia, from the Greek ouumdOEla - cuuTaONHs - and is thus formed from the prefix ovv (sym) together with na6- 
[root of ta480c¢] meaning enduring/suffering, feeling: m&oxetv, to endure/suffer. 


As used and defined by the philosophy of pathei-mathos, empathy - €umd@eta - is a natural human faculty: that is, a 
noble intuition about (a revealing of) another human being or another living being. When empathy is developed and 
used, as envisaged by that way of life, then it is a specific and extended type of ouumd@Oeta. That is, it is a type of anda 
means to knowing and understanding another human being and/or other living beings - and thus differs in nature from 
compassion. 


Empathic knowing is different from, but supplementary and complimentary to, that knowing which may be acquired by 
means of the Aristotelian essentials of conventional philosophy and experimental science. 


Empathy reveals or can reveal the nature, the ontology (the physis) - sans abstractions/ideations/words - of Being, of 
beings, and of Time. This revealing is of the the a-causal nature of Being, and of how beings have their genesis in the 
separation-of-otherness; and thus how we human beings are but causal, mortal, fallible, microcosmic emanations of 


UX". 
Enantiodromia 


The unusual compound Greek word évavttodpoutac occurs in a Summary of the philosophy of Heraclitus by Diogenes 
Laértius. 


Enantiodromia is the term used, in the philosophy of pathei-mathos, to describe the revealing, the process, of 
perceiving, feeling, knowing, beyond causal appearance and the separation-of-otherness, and thus when what has 
become separated - or has been incorrectly perceived as separated - returns to the wholeness, the unity, from whence 
it came forth. When, that is, beings are understood in their correct relation to Being, beyond the causal abstraction of 
different/conflicting ideated opposites, and when as a result, a reformation of the individual, occurs. A relation, an 


appreciation of the numinous, that empathy and pathei-mathos provide, and which relation and which appreciation the 
accumulated pathei-mathos of individuals over millennia have made us aware of or tried to inform us or teach us 
about. 


An important and a necessary part of enantiodromia involves a discovery, a Knowing, an acceptance, and - as prelude - 
an interior balancing within individuals, of what has hitherto been perceived and designated as the apparent opposites 
described by terms (descriptors) such as 'muliebral' and 'masculous’. 


The balance attained by - which is - enantiodromia is that of simply feeling, accepting, discovering, the empathic, the 
human, the personal, scale of things and thus understanding our own fallibility-of-knowing, our limitations as a human 
being 


Epic 

Strife; discord; disruption; a quarrel between friends or kin. As in the Odyssey: 
Ht’ Epw AtpetSnot yet’ AUoTEpotow LOnk_E. 
Who placed strife between those two sons of Atreus 


Odyssey, 3, 136 


According to the recounted tales of Greek mythology attributed to Aesop, €ptc was caused by, or was a consequence 
of, the marriage between a personified néAEuoc (as the Sa(uwy of kindred strife) and a personified UBptc (as the 
S5a(uwv of arrogant pride) with Polemos rather forlornly following Hubris around rather than vice versa. Eris is thus the 
child of Polemos and Hubris. 


Extremism 


By extreme is meant to be harsh, so that an extremist is a person who tends toward harshness, or who is harsh, or who 
supports/incites harshness, in pursuit of some objective, usually of a political or a religious nature. Here, harsh is: 
rough, severe, a tendency to be unfeeling, unempathic. 


Hence extremism is considered to be: (a) the result of such harshness, and (b) the principles, the causes, the 
characteristics, that promote, incite, or describe the harsh action of extremists. In addition, a fanatic is considered to 
be someone with a surfeit of zeal or whose enthusiasm for some objective, or for some cause, is intemperate. 


In the terms of the philosophy/way of pathei-mathos, an extremist is someone who commits the error of hubris; and 
error which enantiodromia - following from ma8Et UdBoc - can sometimes correct or forestall. The genesis of extremism 
- be such extremism personal, or described as political or religious - is when the separation-of-otherness is used as a 
means of personal and collective identity and pride, with some ‘others’ - or 'the others’ - assigned to a category 
considered less worthy than the category we assign ourselves and ‘our kind/type' to. 


Extremist ideologies manifest an unbalanced, an excessive, masculous nature. 
evTAacia 


The quality, the virtue, of self-restraint, of a balanced, well-mannered conduct especially under adversity or duress, of 
which Cicero wrote: 


Haec autem scientia continentur ea, quam Graeci e€vtTaE(av nominant, non hanc, quam interpretamur 
modestiam, quo in verbo modus inest, sed illa est eOTAE(a, in qua intellegitur ordinis conservatio 


Those two qualities are evident in that way described by the Greeks as e0tTa&fav although what is meant by ed0ta&ia is not what we 
mean by the moderation of the moderate, but rather what we consider is restrained behaviour... [My translation] 


De Officiis, Liber Primus, 142 


Honour 


The English word honour dates from around 1200 cE, deriving from the Latin honorem (meaning refined, grace, beauty) 
via the Old French (and thence Anglo-Norman) onor/onur. As used by The Way of Pathei-Mathos, honour means an 
instinct for and an adherence to what is fair, dignified, and valourous. An honourable person is thus someone of 
manners, fairness, natural dignity, and valour. 


In respect of early usage of the term, two quotes may be of interest. The first, from c. 1393 CE, is taken from a poem, in 
Middle English, by John Gower: 


And riht in such a maner wise 
Sche bad thei scholde hire don servise, 
So that Achilles underfongeth 


As to a yong ladi belongeth 
Honour, servise and reverence. 


John Gower, Confessio Amantis. Liber Quintus vv. 2997-3001 [Macaulay, G.C., ed. The Works of John Gower. Oxford: Clarendon 
Press. 1901] 


The second is from several centuries later: 


" Honour - as something distinct from mere probity, and which supposes in gentlemen a stronger abhorrence 
of perfidy, falsehood, or cowardice, and a more elevated and delicate sense of the dignity of virtue, than are 
usually found in vulgar minds." 


George Lyttelton. History of the Life of Henry the Second. London, Printed for J. Dodsley. M DCC LXXV II [1777] (A new ed., cor.) vol 
3, p.178 


In the philosophy of pathei-mathos, the personal virtue of honour is considered to be a presencing, a grounding, an 
expression, of wuxn - of Life, of our @votc - occurring when the insight (the knowing) of a developed empathy inclines 
us toward a compassion that is, of necessity, balanced by owWpovetv and in accord with 65ikn. That is, as a means to 
live, to behave, as empathy intimates we can or should in order to avoid committing the folly, the error, of UBptc, in 
order not to cause suffering, and in order to re-present, to acquire, apyovin. 


Humility 


Humility is used, in a spiritual context, to refer to that gentleness, that modest demeanour, that understanding, which 
derives from an appreciation of the numinous and also from one's own admitted uncertainty of knowing and one's 
acknowledgement of past mistakes. An uncertainty of knowing, an acknowledgement of mistakes, that often derive 
from m1a0€t Ud8oc. 


Humility is thus the natural human balance that offsets the unbalance of hubris (UBptc) - the balance that offsets the 
unbalance of pride and arrogance, and the balance that offsets the unbalance of that certainty of knowing which is one 
basis for extremism, for extremist beliefs, for fanaticism and intolerance. That is, humility is a manifestation of the 
natural balance of Life; a restoration of apyovin, of 5ikn, of cwapoveEiv - of those qualities and virtues - that hubris and 
extremism, that Eptc and mé6AEuoc, undermine, distance us from, and replace. 


Ideation 


To posit or to construct an ideated form - an assumed perfect (ideal) form or category or abstraction - of some-thing, 
based on the belief or the assumption that what is observed by the senses, or revealed by observation, is either an 
‘imperfect copy' or an approximation of that thing, which the additional assumption that such an ideated form contains 
or in some way expresses (or can express) 'the essence’ or 'the ethos’ of that thing and of similar things. 


Ideation also implies that the ideated form is or can be or should be contrasted with what it considered or assumed to 
be its ‘opposite’. 


Immediacy-of-the-Moment 


The term the 'immediacy-of-the-moment' describes both (i) the nature and the extent of the acausal knowing that 
empathy and pathei-mathos provide, and (ii) the nature and extent of the morality of the philosophy of pathei-mathos. 


Empathy, for example, being a natural and an individual faculty, is limited in range and application, just as our 
faculties of sight and hearing are limited in range and application. These limits extend to only what is direct, 
immediate, and involve personal interactions with other humans or with other living beings. There is therefore, for the 
philosophy of pathei-mathos, an ‘empathic scale of things' and an acceptance of our limitations of personal knowing 
and personal understanding. An acceptance of (i) the unwisdom, the hubris, of arrogantly making assumptions about 
who and what are beyond the range of our empathy and outside of our personal experience/beyond the scope of our 
pathei-mathos. 


Morality, for the philosophy of pathei-mathos, is a result of individuals using the faculty of empathy; a consequence of 
the insight and the understanding (the acausal knowing) that empathy provides for individuals in the immediacy-of- 
the-moment. Thus, morality is considered to reside not in some abstract theory or some moralistic schemata presented 
in some written text which individuals have to accept and try and conform or aspire to, but rather in personal virtues - 
such as such as compassion and fairness, and evtaé(a - that arise or which can arise naturally through empathy, madEt 
ud8oc, and thus from an awareness and appreciation of the numinous. 


Innocence 


Innocence is regarded as an attribute of those who, being personally unknown to us, are therefore unjudged us by and 
who thus are given the benefit of the doubt. For this presumption of innocence of others - until direct personal 
experience, and individual and empathic knowing of them, prove otherwise - is the fair, the reasoned, the numinous, 
the human, thing to do. 


Empathy and md@et ud80c incline us toward treating other human beings as we ourselves would wish to be treated; 
that is they incline us toward fairness, toward self-restraint, toward being well-mannered, and toward an appreciation 


and understanding of innocence. 
Masculous 


Masculous is a term, a descriptor, used to refer to certain traits, abilities, and qualities that are conventionally and 
historically associated with men, such as competitiveness, aggression, a certain harshness, the desire to 
organize/control, and a desire for adventure and/or for conflict/war/violence/competition over and above personal love 
and culture. Extremist ideologies manifest an unbalanced, an excessive, masculous nature. 


Masculous is from the Latin masculus and occurs, for example, in some seventeenth century works such as one by 
William Struther: "This is not only the language of Canaan, but also the masculous Schiboleth." True Happines, or, King 
Davids Choice: Begunne In Sermons, And Now Digested Into A Treatise. Edinbvrgh, 1633 


Muliebral 


The term muliebral derives from the classical Latin word muliebris, and in the context the philosophy of Pathei-Mathos 
refers to those positive traits, abilities, and qualities that are conventionally and historically associated with women, 
such as empathy, sensitivity, gentleness, compassion, and a desire to love and be loved over and above a desire for 
conflict/adventure/war. 


Numinous 


The numinous is what manifests or can manifest or remind us of (what can reveal) the natural balance of wuyn; a 
balance which UBptc upsets. This natural balance - our being as human beings - is or can be manifest to us in or by 
what is harmonious, or what reminds us of what is harmonious and beautiful. In a practical way, it is what predisposes 
us not to commit bBptc, and thus what we regard or come to appreciate as 'sacred' and dignified; what expresses our 
developed humanity and thus places us, as individuals, in our correct relation to wuxf, and which relation is that we are 
but one mortal emanation of wuyn. 


Pathei-Mathos 


The Greek term ma0et Ud90c derives from The Agamemnon of Aeschylus (written c. 458 BCE), and can be interpreted, 
or translated, as meaning learning from adversary, or wisdom arises from (personal) suffering; or personal experience 
is the genesis of true learning. 


When understood in its Aeschylean context, it implies that for we human beings pathei-mathos possesses a numinous, 
a living, authority. That is, the understanding that arises from one's own personal experience - from formative 
experiences that involve some hardship, some grief, some personal suffering - is often or could be more valuable to us 
(more alive, more relevant, more meaningful) than any doctrine, than any religious faith, than any words/advice one 
might hear from someone else or read in some book. 


Thus, pathei-mathos, like empathy, offers we human beings a certain conscious understanding, a knowing; and, when 
combined, pathei-mathos and empathy are or can be a guide to wisdom, to a particular conscious knowledge 
concerning our own nature (our physis), our relation to Nature, and our relation to other human beings, leading to an 
appreciation of the numinous and an appreciation of virtues such as humility and evtaé(a. 


Politics 


By the term politics is meant both of the following, according to context. (i) The theory and practice of governance, 
with governance itself founded on two fundamental assumptions; that of some minority - a government (elected or 
unelected), some military authority, some oligarchy, some ruling elite, some tyrannos, or some leader - having or 
assuming authority (and thus power and influence) over others, and with that authority being exercised over a specific 
geographic area or territory. (ii) The activities of those individuals or groups whose aim or whose intent is to obtain and 
exercise some authority or some control over - or to influence - a society or sections of a society by means which are 
organized and directed toward changing/reforming that society or sections of a society in accordance with a particular 
ideology. 


MoAEpoc 
Heraclitus fragment 80 


Nd6AEyoc is not some abstract 'war' or strife or kampf, but rather that which is or becomes the genesis of beings from 
Being (the separation of beings from Being), and thus not only that which manifests as 5(kn but also accompanies 
Epic because it is the nature of M6AEuoc that beings, born because of and by €ptc, can be returned to Being, become 
bound together - be whole - again by enantiodromia. 


According to the recounted tales of Greek mythology attributed to Aesop, €ptc was caused by, or was a consequence 
of, the marriage between a personified méAEuoc (as the Sa(uwy of kindred strife) and a personified UBptc (as the 
S5a(uwy of arrogant pride) with Polemos rather forlornly following Hubris around rather than vice versa. Thus Eris is the 
child of Polemos and Hubris. 


Furthermore, Polemos was originally the Saiuwv (not the god) of kindred strife, whether familial, of friends, or of one’s 
TOALC (one’s clan and their places of dwelling). Thus, to describe Polemos, as is sometimes done, as the god of war, is 


doubly incorrect. 
Physis (gvotc) 


The term physis - @0otc - was used by Heraclitus, Aristotle, and others, and occurs in texts such as the Poemandres and 
lepdc Adyoc tractates of the Corpus Hermeticum. 


Physis is usually translated as either 'Nature' (as if 'the natural world’, and the physical cosmos beyond, are meant) or 
as the character (the nature) of a person. However, while the context - of the original Greek text - may suggest (as 
often, for example, in Homer and Herodotus) such a meaning as such English words impute, physis philosophically (as, 
for example, in Heraclitus and Aristotle and the Corpus Hermeticum) has specific ontological meanings. Meanings 
which are lost, or glossed over, when physis is simply translated either as ‘Nature’ or - in terms of mortals - as 
(personal) character. 


Ontologically, as Aristotle makes clear [1], physis denotes the being of those beings who or which have the potentiality 
(the being) to change, be changed, or to develope. That is, to become, or to move or be moved; as for example in the 
motion (of 'things') and the ‘natural unfolding’ or growth, sans an external cause, that living beings demonstrate. 


However, and crucially, physis is not - for human beings - some abstract ‘essence’ (qv. Plato's i6éa/ei60c) but rather a 
balance between the being that it is, it was, and potentially might yet be. That is, in Aristotelian terms, it is a meson - 
uEGOV - of being and 'not being’; and 'not being' in the sense of not yet having become what it could be, and not now 
being what it used to be. Hence why, for Aristotle, a manifestation of physis - in terms of the being of mortals - such as 
aréte (apeth) is a meson, a balance of things, and not, as it is for Plato, some fixed 'form' - some idea, ideal - which as 
Plato wrote "always exists, and has no genesis. It does not die, does not grow, does not decay." [2] 


[1] Refer to the Appendix: Notes on Aristotle, Metaphysics, Book 5, 1015a 
[2] mpWtov yEv del Ov Kal OUTE ylyvVouEVOV OTE ATOAADHEVOV OUTE ADEaVELEVOV OTE PBivov (Symposium 210e - 211a) 


Religion 


By religion is meant organized worship, devotion, and faith, where there is: (i) a belief in some deity/deities, or in some 
Supreme Being or in some supra-personal power who/which can reward or punish the individual, and (ii) a distinction 
made between the realm of the sacred/the-gods/God/the-revered and the realm of the ordinary or the human. 


The term organized here implies an established institution, body or group - or a plurality of these - who or which has at 
least to some degree codified the faith and/or the acts of worship and devotion, and which is accepted as having some 
authority or has established some authority among the adherents. This codification can relate to accepting as 
authoritative certain writings and/or a certain book or books. 


Separation-of-Otherness 


The separation-of-otherness is a term used to describe the implied or assumed causal separateness of living beings, a 
part of which is the distinction we make (instinctive or otherwise) between our self and the others. Another part is 
assigning our self, and the-others, to (or describing them and us by) some category/categories, and to which 
category/categories we ascribe (or to which category/categories has/have been ascribed) certain qualities or 
attributes. 


Given that a part of such ascription/denoting is an assumption or assumptions of worth/value/difference and of 
inclusion/exclusion, the separation-of-otherness is the genesis of hubris; causes and perpetuates conflict and suffering; 
and is a path away from a&puovin, 5{kn, and thus from wisdom. 


The separation-of-otherness conceals the nature of Beings and beings; a nature which empathy and pathei-mathos can 
reveal. 


Society 


By the term society is meant a collection of people who live in a specific geographic area or areas and whose 
association or interaction is mostly determined by a shared set of guidelines or principles or beliefs, irrespective of 
whether these are written or unwritten, and irrespective of whether such guidelines/principles/beliefs are willingly 
accepted or accepted on the basis of acquiescence. These shared guidelines or principles or beliefs often tend to form 
an ethos and a culture and become the basis for what is considered moral (and good) and thence become the 
inspiration for laws and/or constitutions. 


As used here, the term refers to 'modern societies' (especially those of the modern West). 

OWOPOVELV 

| use OWe@POvEtV (SOphronein) in preference to cwopodbvN (SOphrosyne) since sophrosyne has acquired an English 
interpretation - "soundness of mind, moderation" - which in my view distorts the meaning of the original Greek. As 


with my use of the term ma@et Ud80c (pathei-mathos) | use owWe@poveiv in an Anglicized manner with there thus being 
no necessity to employ inflective forms. 


State 
By the term The State is meant: 


The concept of both (1) organizing and controlling - over a particular and large geographical area - land (and 
resources); and (2) organizing and controlling individuals over that same geographical particular and large 
geographical area by: (a) the use of physical force or the threat of force and/or by influencing or persuading or 
manipulating a sufficient number of people to accept some leader/clique/minority/representatives as the legitimate 
authority; (b) by means of the central administration and centralization of resources (especially fiscal and military); 
and (c) by the mandatory taxation of personal income. 


The Good 


For the philosophy of Pathei-Mathos, 'the good' is considered to be what is fair; what alleviates or does not cause 
suffering; what is compassionate; what is honourable; what is reasoned and balanced. This knowing of the good arises 
from the (currently underused and undeveloped) natural human faculty of empathy, and which empathic knowing is 
different from, supplementary and complimentary to, that knowing which may be acquired by means of the Aristotelian 
essentials of conventional philosophy and experimental science. 


Time 


In the philosophy of pathei-mathos, Time is considered to be an expression of the nature - the @Uotc - of beings, and 
thus, for living beings, is a variable emanation of wuxh, differing from being to being, and representing how that living 
being can change (is a fluxion) or may change or has changed, which such change (such fluxions) being a-causal. 


Time - as conventionally understood and as measured/represented by a terran-calendar with durations marked days, 
weeks, and years - is therefore regarded as an abstraction, and an abstraction which tends to conceal the nature of 
living beings. 


UBpic 


UBptc (hubris) is the error of personal insolence, of going beyond the proper limits set by: (a) reasoned (balanced) 
judgement - ow@poveiv - and by (b) an awareness, a personal knowing, of the numinous, and which knowing of the 
numinous can arise from empathy and na&Get a8oc. 


Hubris upsets the natural balance - is contrary to Gpuovin [harmony] - and often results from a person or persons 
striving for or clinging to some causal abstraction. 


According to The Way of Pathei-Mathos, UBptc disrupts - and conceals - our appreciation of what is numinous and thus 
of what/whom we should respect, classically understood as wuxynh and Beoi and Moipat tpivop@ot Uwnuovec Tt’ Eptwvec 
and Satudvwy and those sacred places guarded or watched over by 6atudvwv. 


Way 


The philosophy of pathei-mathos makes a distinction between a religion and a spiritual Way of Life. One of the 
differences being that a religion requires and manifests a codified ritual and doctrine and a certain expectation of 
conformity in terms of doctrine and ritual, as well as a certain organization beyond the local community level resulting 
in particular individuals assuming or being appointed to positions of authority in matters relating to that religion. In 
contrast, Ways are more diverse and more an expression of a spiritual ethos, of a customary, and often localized, way 
of doing certain spiritual things, with there generally being little or no organization beyond the community level and no 
individuals assuming - or being appointed by some organization - to positions of authority in matters relating to that 
ethos. 


Religions thus tend to develope an organized regulatory and supra-local hierarchy which oversees and appoints those, 
such as priests or religious teachers, regarded as proficient in spiritual matters and in matters of doctrine and ritual, 
whereas adherents of Ways tend to locally and informally and communally, and out of respect and a personal knowing, 
accept certain individuals as having a detailed knowledge and an understanding of the ethos and the practices of that 
Way. 


Many spiritual Ways have evolved into religions. 
Wisdom 


Wisdom is both the ability of reasoned - a balanced - judgement, ow@poveiv, a discernment; and a particular conscious 
knowledge concerning our own nature, and our relation to Nature, to other life and other human beings: rerum 
divinarum et humanarum. Part of this knowledge is of how we human beings are often balanced between honour and 
dishonour; balanced between UBptc and apet; between our animalistic desires, our passions, and our human ability to 
be noble, to morally develope ourselves; a balance manifest in our known ability to be able to control, to restrain, 
ourselves, and thus find and follow a middle way, of apuovin. 


Wu-wei 


Wu-wei is a Taoist term used in The Way of Pathei-Mathos/The Numinous Way to refer to a personal 'letting-be' deriving 
from a feeling, a knowing, that an essential part of wisdom is cultivation of an interior personal balance and which 
cultivation requires acceptance that one must work with, or employ, things according to their nature, their @botc, for to 
do otherwise is incorrect, and inclines us toward, or is, being excessive - that is, toward the error, the unbalance, that 
is hubris, an error often manifest in personal arrogance, excessive personal pride, and insolence - that is, a disrespect 
for the numinous. 


In practice, the knowledge, the understanding, the intuition, the insight that is wu-wei is a knowledge, an 
understanding, that can be acquired from empathy, ma9€t ud8oc, and by a knowing of and an appreciation of the 
numinous. This knowledge and understanding is of wholeness, and that life, things/beings, change, flow, exist, in 
certain natural ways which we human beings cannot change however hard we might try; that such a hardness of 
human trying, a belief in such hardness, is unwise, un-natural, upsets the natural balance and can cause 
misfortune/suffering for us and/or for others, now or in the future. Thus success lies in discovering the inner nature (the 
physis) of things/beings/ourselves and gently, naturally, slowly, working with this inner nature, not striving against it. 


poxn 


Life qua being. Our being as a living existent is considered an emanation of wuyn. Thus wuxn is what 'animates' us and 
what gives us our nature, @votc, as human beings. Our nature is that of a mortal fallible being veering between 
ow@poveiv (thoughtful reasoning, and thus fairness) and UBptc. 


Appendix 


Notes on Aristotle, Metaphysics, Book 5, 1015a 


Text 


ék Sr TOv elpnuévwv A MPWTN MVOC Kal KUPiWG AEyouEVN ~oTiv F ovoia h THY ExdvTWV &PXAVv KivAGEWS Ev AdTOIC A 
QUTa: YAP DAN TM TAOTNS SEKTLKN ELVAL AEVETAL MUGLG, Kal ai VEVEGELG KAL TO PUEDOAL TH AMO TAUTNCG ELVAL KLVAOELC. 
Kal  APXN TAG KiWHOEWS THV QUOEL 6VTWV AUTH EoTIV, EvuTapYouGd MWC A SuVvauEt FA EVTEAEXELA. 


Translation 


Given the foregoing, then principally - and to be exact - physis denotes the quidditas of beings having changement 
inherent within them; for substantia has been denoted by physis because it embodies this, as have the becoming that 
is a coming-into-being, and a burgeoning, because they are changements predicated on it. For physis is inherent 
changement either manifesting the potentiality of a being or as what a being, complete of itself, is. 


Commentary And Notes 


physis. obvotc. A transliteration, since (i) this is a fundamental philosophical principle/term that requires contextual 
interpretation, and (ii) the English words 'nature' and Nature not only do not adequately describe this principle but also 
lead to and have led to certain misunderstandings of Aristotle in particular and of classical Greek culture in general. 


quidditas. ovo(a. Quidditas - post-classical Latin, from whence the English word 'quiddity' - is more appropriate here 
than ‘essence’, given the metaphysical (ontological) context and given that 'essence' now has so many non- 
philosophical connotations. An interesting alternative would be the scholastic term haeceitty. As with physis, quidditas 
is a philosophical term which requires contextual interpretation. 


changement inherent. The expression apxnhv Ktvnoewe is crucial to understanding what Aristotle means in respect of 
physis. In regard to k(vnotc, since Aristotle here does not mean 'motion' or 'movement' in the sense of Newtonian 
physics (with its causal concepts of force, mass, velocity, kinetic energy), and since such physical movement is what 
the English words 'motion' and 'movement' now most usually denote, then alternatives must be found. Hence the 
translation 'changement'. 


For what Aristotle is describing here is 'change’, as for example in the natural development, the unfolding, the growth, 
of some-thing living that occurs because it is living; because it is possessed of Life and which Life is the apxnh of the 
changement, the ‘original being’ (the @botc) from whence being-becomes to be often perceived and classified by us in 
orderly ways. 


What is described is an a-causal change, of being-becoming - of being unfolding - and thus fulfilling the potentiality of 
being within it. Hence why here Aristotle writes &pxnv KtufAoEewc, which describes the potential changement inherent 
in certain beings. ! That is, the a-causal origin of beings-becoming, or having become, and which beings (having 
changed, developed, unfolded) we then perceive and classify in orderly ways 2, such as by shape or usefulness to us, 
or by a notion such as causality: in terms of physical- 'movement'. Which is why, in Aristotle, there is a relation 
between gvotc, Lope@r, and cidoc - ciSoc in the sense of 'perceiveration' and not, as in Plato, denoting an abstract 
‘form' or an ‘ideal’ - 60 Kal 60a pvoet Eotw A y(yvetat, H5n Ond&pxovtoc éE ob néguKE yiyvecGat FA civat, obnW PaLEeV 
Thy pvow Exe Eav UA ExN TO cl60c Kal THY LOPOHy. 


Thus @votc is what is a-causal in beings and which acausality is the origin of the 'natural' order that unfolds because of 
the potentiality of being to become, to presence in the causal, whence to be perceived by us in various orderly 
arrangements and/or arranged in terms of usefulness, and which arrangements/usefulness include TO KaAdv - and thus 
schemata, TaEtc 3- and apETH. 


substantia. bAn. | have chosen to use the etymon of the English word 'substance' - qv. substantia in Thomas Aquinas, 
Sententia libri Metaphysicae - to again (i) emphasize the need for contextual interpretation in respect of a specific 
philosophical term, and (ii) to avoid whatever misunderstandings may arise from the modern (non-ontological) 
connotations of words such as 'matter’ and 'substance’. 


as have the becoming that is a coming-into-being, and a burgeoning, because they are changements predicated on it. 
Kal ai yevéoetc Kal TO PUEDOAL TH ANd TAUTNG Elvat KivGEtC. The sense of yéveotc here implies a 'coming-into-being' 
rather than just 'generation', just aS gOUW implies a being 'burgeoning' - unfolding, revealing itself (its physis) - rather 
than just 'growing'. 


the potentiality of a being or as what a being, complete of itself, is. The Greek word EvteAexeta is compounded from év 
EAEL ExEL and the sense here - in relation to EvumdpYoucd - seems to be twofold: of a being as an unchanged being, and 
of what a being has become (or is becoming) as a result of a change, for both types of being actually exist, are real. 
One exists as a being as it is and has remained, and one exists as the being it has become (or is in the process of 
becoming) through the potential for changement inherent within it. Thus, for Aristotle, physis denotes the being of both 
types of being. 


ooo 


[1] In respect of dpxnA as implying what is primarily inherent, qv. 1012b-1013a. 


[2] As Thomas Aquinas wrote: "Sciendum est autem, quod principium et causa licet sint idem subiecto, differunt tamen 
ratione. Nam hoc nomen principium ordinem quemdam importat; hoc vero nomen causa, importat influxum quemdam 
ad esse cauSati." Sententia libri Metaphysicae, liber 5, lectio 1, n 3. 


[3] Regarding 1078a, tod 5€ KaAoD YEYyLoTa E(5N THELC Kai OUUUETP{a Kal TO WELOYEVOV (the most noticeable 
expressions of kalos are schemata and harmony and consonancy), my view - given the context - is that td&&tc here is 
best translated as "schemata", rather than "order" or "arrangement" both of which are vague, open to mis- 
interpretation, and unrelated to the context, which context is mathematical beauty. Similarly, oo(Gw (to me) suggests 
consonancy, echoing as that (now somewhat obscure) English word does both by its use by, among others, 
Shakespeare (Hamlet, Act 2, Scene 2, 286) and also by its relation to the almost 'mathematical beauty' of some music 
(as evident for example in the counterpoint of JS Bach). 


Furthermore, just because the Greek has ouuvetpla it does not necessarily follow that the English word 'symmetry' is 
an appropriate translation, considering how the word symmetry is now used and has been used, in the West for many 
centuries, and especially in relation to art (in terms, for example, of objects and the human body). 


Given that Aristotle in 1078a is referring to geometry in particular and mathematics in general, then an appropriate 
translation is ‘harmony' - as in "a collation of representative signs or marks, so arranged that they exhibit their 
agreement and account for their discrepancies or errors." A harmony, in other words, that is most evident (as | 
mentioned in my essay) in Euclid's Elements, as schemata and consonancy are therein evident, most of the contents 
(theorems) of which book - deriving from people such as Pythagoras - were known to Aristotle. 


Thus, a translation such as "the chief forms of beauty are order and symmetry and definiteness" can in my opinion 
lead to projecting onto Aristotle what he may not necessarily have meant; and projecting onto in respect of how we 
now, over two thousand years after Aristotle, understand and use such common English terms. Hence, also, why | 
sometimes use obscure English words (which may suggest a relevant meaning) or transliterations (as in physis). 


David Myatt 
March 2015 
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Notes On War, Suffering, And Personal Judgement 


Since around 2011 one recurrent theme of my writings has been the question of war and suffering, with the early 
writings, such as War and Violence in the Philosophy of The Numinous Way 1! and A Slowful Learning, Perhaps 2 
concentrating on my 'numinous way' of pathei-mathos, 3? and later ones, such as The Way Of Jesus of Nazareth: A 
Question Of Hermeneutics? * and the 2018 Persecution And War, > in addition considering a particular Christian view 
expressed in 1682 by William Penn in Some Fruits of Solitude: "Let us then try what love can do." © 


Texts which were helpful regarding this question of war and suffering included the 1759 essay Thoughts on the Nature 
of War, And Its Repugnancy To The Christian Life by Anthony Benezet, ” William Penn's Essay Towards The Present And 
Future Peace of Europe 1693, ® Discourses on War by William Ellery Channing, 2 and various reports by the American 
Congressional Research Service (CRS) such as their 2007 Declarations of War and Authorizations for the Use of Military 
Force: Historical Background and Legal Implications, the 2007 Private Security Contractors in Iraq: Background, Legal 
Status, and Other Issues, and the 2006 The Cost of Iraq, Afghanistan, and Other Global War on Terror Operations Since 
9/11. 


Supra-Personal Authority 


In my 2024 essay Reflections On Conflict And Suffering }° the vexatious question of a recent, and as of the date of 
writing Ongoing, armed conflict was considered in a philosophical context of denotata and in particular in regard to the 
manufactured category named 'the nation-State' 11 which by its nature involves: 


"principles similar to those of the Ancient Roman Leges Regiae - qv. the Jus Papirianum attributed to Sextus 
Papirius - where someone or some many possess or have acquired (through for example force of arms) or 
have assumed authority over others, and who by the use of violence and/or by the threat of punishment 
and/or by oratory or propaganda, are able to force or persuade others to accept such authority and obey the 
commands of such authority. 


This acceptance by individuals of a supra-personal authority - or, more often, the demand by some supra- 
personal authority that individuals accept such a supra-personal authority - was manifest in the Christian 
writings of Augustine (b.354 CE, d.430 CE), such as his De Civitate Dei contra Paganos where in Book XIX, 
chapter xiii, he wrote of the necessity of a hierarchy in which God is the supreme authority, with peace 
between human beings and God requiring obedience to that authority; with peace between human beings, 
and civil peace, also of necessity requiring obedience to an order in which each person has their allotted 
place, Ordo est parium dispariumque rerum sua cuique loca tribuens dispositio." ° 


Most modern Western nation-States, which nation-States now dominate our lives, have simply replaced kings, 
emperors, potentates and oligarchs, with Prime Ministers, Presidents, and by what are described as "representatives of 
the people", and in regard to the violence and the threat of punishment, domestic and foreign, former brute honesty 
has been replaced by rhetoric and propaganda, political and social, about 'law and order’, about 'national defence and 
security’ and ‘in the national/public interest'. But the demand, often unstated, that individuals should or must accept 
some Supra-personal authority remains as does the threat or the use of violence or punishment, against dissenting 
individuals, by officials appointed and approved by such supra-personal authorities. That is, that individuals must or 
are expected to forsake their own judgement, their conscience, and rely instead on the judgement of Prime 
Ministers/Presidents, 'representatives of the people’, government ministers and officials, with - as it was for the Roman 
kings and Caesars - the individual required to obey the laws and decrees they manufacture and which laws and 
decrees such modern types regard, or claim to regard, as necessary, ‘just', and moral with declared enemies, domestic 
and foreign, often said to be ‘evil’ or a threat to ‘our’ way of life, our nation, or our society. As often in former times 
there thus is a hierarchy of judgement involved, whatever political ‘flavour’ a modern government is assigned to, is 
assumed to represent, or claims it represents. 


In practice, therefore, the personal suffering, domestic and foreign, that modern nation-States cause or have caused 
not only continues the periodical pain, trauma, injury, grief, and death inflicted on individuals over the past four 
thousand years or more, but increased the multitudes affected as evident for instance in the West (i) by the First and 
Second World wars with their millions upon millions upon millions of causalities and dead and the associated 
destruction inflicted nationally and supra-nationally, and (ii) by the poverty, despair, homelessness, robbery, theft, 
murder, and violent offences against the person, which still exist in so many Western societies. 


Even religions such as Christianity, with its millions of adherents past and present which has been claimed by many of 
its adherents to be the way of peace and equality, 12 have not prevented such wide-spread and continuing suffering. 
Primarily, according to my understanding, !3 because such religions derive from and depend upon a written text or 
texts which invite indeed depend upon exegesis and thence on the interpretation or exposition of one particular 
individual or on a collective, often hierarchical, exposition codified in a particular doctrine. 


Examples being (i) a vernacular interpretation of meaning of the Christian Gospels and/or of the Christian Bible and (ii) 
a particular doctrine derived from a particular interpretation of some or parts of those texts, either in the vernacular or 
in their original language, by a particular individual or by a group, both of which can result and has resulted in schisms, 
such as the Nestorians, the Lollards, and the Protestant reformation, and thence to accusations of heresy and even of 
blasphemy by a particular and established religious hierarchy or by some authority who or which claim to rule ‘in the 
name of or by the grace of God". 


Empathy And Pathei-Mathos As A Guide 


It is my contention that the wordless knowing which personal empathy provides or can provide together with the 
wordless knowing arising from a personal pathei-mathos is a moral alternative to the abrogation of personal judgement 
and of personal conscience required by a nation-State and by established religions in the particular matters of war and 
the violence involved in supra-personal conflicts where there is an assumed 'us' and a ‘them’. 


A moral alternative because there is a personal, individual, horizon to both empathy and pathei-mathos so that what is 
beyond this horizon is something we rationally, we humbly, we morally, accept we do not yet Know and have not 
personally experienced and so cannot judge or form a reasonable, a fair, a balanced, opinion about. For empathy and 
pathei-mathos live within us manifesting the always limited nature, the horizon, of our own knowledge and 
understanding. That it is a failure to appreciate and understand this which continues the periodical pain, trauma, 
injury, grief, and death inflicted on individuals. 


Basically, this is 


"an alternative way that compliments and is respectful of other answers, other choices, and of other ways of 
dealing with issues such as the suffering that afflicts others, the harm that humans do so often inflict and 
have for so long inflicted upon others. 


The personal non-judgemental way, of presumption of innocence and of wu-wei, balanced by, if required, a 
personal valourous, an honourable, intervention in a personal situation in the immediacy of the moment. 
There is, in this alternative, no guidance required; and no-thing - such as an afterlife, or enlightenment, or 
liberty or happiness - to be attained. No need for dogma or too many words; no need for comparisons; no 
‘just cause’ to excuse our behaviour. No mechanisms and no techniques to enable us to progress toward 
some-thing because there is no need or requirement to progress toward what is not there to be attained. 
There is only a personal living in such a way that we try to be compassionate, empathic, loving, honourable, 
kind, tolerant, gentle, and humble. And this is essentially the wisdom, the insight, the way of living - sans 
denotatum - that thousands upon thousands of people over millennia have contributed to the culture of 
pathei-mathos, as well as the essence of the message which many if not all spiritual ways and religions, in 
their genesis, perhaps saught to reveal: the message of the health of love and of our need, as fallible beings 
often inclined toward the unbalance of hubris, for humility." 14 


As it says in Matthew 5 v.7: 
UAKGPLOL Oi EAEHMOVEC, STL AVTOL EAENOHoovTat 
"Fortunate, the compassionate, for they shall receive compassion." 1 
As it says in the Rule of Saint Benedict: 
"The peak of our endeavour is to achieve profound humility..." Chapter 7, The Value of Humility 
As it says in the Quran: 
"The 'Ibaad of Ar-Rahman [Allah] are those who walk on earth in humility." 25:63 
As it says in the Dhammapada: 
Yo balo manfati balyaé pauditovapi tena so balo ca pauditamani sa ve baloti vuccati. 


"Accepting of themselves, the simple person in their simplicity is wise, [although] if they pride themselves 
they are wise, they are simply full of pride." 


Which interpretations of mine, in English, of the original texts return us to the question of exegesis, and to empathy 
and pathei-mathos and why | personally find in them a more reliable, because wordless, guide to wisdom understood 
as an appreciation of, and of our relation to, the other mortal beings, Hominid and otherwise, with which we share this 
planet, and of our relation to Being itself: that is, to The Numinous, The Acausal, The One-The-Only (T0 Ev), the Monas 
(uovac) and The-Unity. 


The numinous is 8E.6tn<c, divinity-presenced, as in tractate XI v. 11 of the Corpus Hermeticum, Oet6tn Ta ulav, and as 
in Plutarch, De Pythiae Oraculis, 407a, 398a-f. The numinous is essentially what is, or what manifests or can manifest 
or remind us of (what can reveal) that which is felt, experienced, or understood as sacred, numinal, sublime, divine, 
awe-inspiring, beautiful, and beyond our ability, as mortals, to control or meaningfully express through the medium of 
words. For Christians, it is considered to be God; for Muslims, Allah; for the Romans, divinitas; for others ancient and 
modern, it was and is considered to be expressible, or intimated, by mythoi and presenced in 6 8€6c, the deity, and/or 
by 8eoi, the gods. 


David Myatt 
June 2024 
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heart, with all thy soul, with all thy mind, and with all thy strength; and thy Fellow-Creature, as thyself." Thoughts on 
the Nature of War, And Its Repugnancy To The Christian Life, Anthony Benezet, 1759, http://www.fredsakademiet.dk 
/library/benezet_thanksgiving.pdf 


13. qv. (i) Exegesis and Translation: Some Personal Reflexions, https://davidmyatt.wordpress.com/wp-content/uploads 
/2013/04/exegesis-and-translation-partsone-two.pdf (ii) Questions Of Hermeneutics And Exegesis, 
https://davidmyatt.wordpress.com/wp-content/uploads/2023/07/questions-hermeneutics.pdf (iii) The Way Of Jesus of 
Nazareth: A Question Of Hermeneutics, included in Selected Essays And Effusions, https://davidmyatt.wordpress.com 
/wp-content/uploads/2018/03/essays-and-effusions.pdf (iv) Questions of Good, Evil, Honour, and God in Religion, 
Empathy, and Pathei-Mathos, https://davidmyatt.files.wordpress.com/2018/03/religion-and-empathy.pdf (v) Numinosity, 
Denotata, Empathy, And The Hermetic Tradition, https://davidmyatt.wordpress.com/wp-content/uploads/2022/03/dwm- 
denotata-empathy-v1b.pdf 


14. Religion, Empathy, and Pathei-Mathos, https://davidmyatt.files.wordpress.com/2018/03/religion-and-empathy. pdf 
In regard to some terms and expressions used in that quotation: 


innocence. Innocence is regarded as an attribute of those who, being personally unknown to us and beyond the purvue 
of our empathy, are therefore unjudged us by and who thus are given the benefit of the doubt. For this presumption of 

innocence of others - until direct personal experience, and individual and empathic knowing of them, prove otherwise - 
is the fair, the reasoned, thing to do. 


wu-wei. The cultivation of an inner balance arising from an appreciation of the natural change (the flux) of living beings 
and how it is unbalanced, and harsh, of us to interfere in ways which conflict with the natural character of such beings 
and with that natural change. Part of this appreciation is of the numinous; another is of our own limits and limitations 
because we ourselves are only a small part of such natural change, an aspect of which is Nature; and which 
appreciation of the numinous and of our limits incline us toward a certain humility. Regarding 'the numinous’, qv. the 
end of the Empathy And Pathei-Mathos As A Guide section: 


The numinous is 8eL6tn¢c, divinity-presenced, as in tractate XI v. 11 of the Corpus Hermeticum, 8et6tnTa lav, and as in Plutarch, De 
Pythiae Oraculis, 407a, 398a-f. The numinous is essentially what is, or what manifests or can manifest or remind us of (what can 
reveal) that which is felt, experienced, or understood as sacred, numinal, sublime, divine, awe-inspiring, beautiful, and beyond our 
ability, as mortals, to control or meaningfully express through the medium of words. For Christians, it is considered to be God; for 


Muslims, Allah; for the Romans, divinitas; for others ancient and modern, it was and is considered to be expressible, or intimated, by 
mythoi and presenced in 6 8¢€0c, the deity, and/or by 8¢oi, the gods. 


a personal valourous, an honourable, intervention. That is, an honourable self-defence. For it is, in my experience, part 
of our reasoned, fair, just, human nature to defend ourselves when attacked and (in the immediacy of the personal 
moment) to valorously, with chivalry, act in defence of someone or others close-by who are unfairly attacked or 
dishonourably threatened or being bullied by others, and to thus employ, if our personal judgement of the 
circumstances deem it necessary, force sufficient to cause injury or injuries to the attacker or attackers. 


15. The Beatitudes, https://davidmyatt.wordpress.com/wp-content/uploads/2018/03/the-beatitudes-v1.pdf 


Creative Commons Attribution-NoDerivs 4.0 license 


Reflections On Conflict And Suffering 


Preamble 


Since the publication of my short 2023 essay Weltschmerz And The Conflict In Gaza ! a philosophical question | have 
once again considered is the nature of resistance, retaliation, and armed conflict, given the number of civilian, 
Palestinian, deaths, resulting from the use, by the professional military forces of one State-entity of modern and 
advanced weaponry, supplied by other State-entities, against what the government of that State-entity, and their 
allies, have declared to be an armed terrorist group albeit one that is quite small and poorly-armed in comparison to 
the attacking professional military forces. 


Since an analytical consideration of this question of necessity involves a lengthy often abstruse digression about 
aspects of my weltanschauung of pathei-mathos, some may regard this essay as replete with "inscrutably dense 
arguments" although and hopefully a few others will see such a framing as placing such a recent conflict into a 
necessary and wider perspective and thus far beyond politics and religiosity. 


David Myatt 
May 30t 2024 


Three Related Issues 


According to my weltanschauung (or way) of pathei-mathos 2 the matter resolves into three related issues: (i) the 
question of suffering and what empathy and our human culture of pathei-mathos 3 inform us about suffering; (ii) the 
temporal nature of all human manufactured abstractions; and (iii) the question of authority. 


In regard to authority, individual empathy and a personal pathei-mathos inlines us to consider authority as personal 
because they not only engender a certain humility, a knowing or awareness of our past errors and mistakes and thus of 
our fallibility, but also because both have a ‘local horizon’ so that what is 


“beyond our personal empathic knowing of others, beyond our knowledge and our experience [our pathei- 
mathos], beyond the limited (local) range of our empathy and that personal (local) knowledge of ourselves 
which pathei-mathos reveals - is something we rationally, we humbly, accept we do not know and so cannot 
judge or form a reasonable, a fair, a balanced, opinion about. For empathy, like pathei-mathos, lives within 
us; manifesting, as both empathy and pathei-mathos do, the always limited nature, the horizon, of our own 
knowledge and understanding." 4 


"In practical terms this means trying to cultivate within ourselves the virtues mentioned by Cicero - self- 
restraint, dignity, fairness, honesty - and implies we have no concern for or we seek to cultivate no concern 
for supra-personal hierarchies and supra-personal authority - whether political, religious, or otherwise - and 
thus move away from, try to distance ourselves from, the consequences of such supra-personal hierarchies 
and supra-personal authority manifest as the consequences are and have been, throughout our history, in 
war, prejudice, intolerance, unfairness, extremism, and persecution in the name of some ideology, some 
religion, or because someone has commanded us to persecute those that they and others have declared are 
‘our’ enemies, and which war and persecutions are often, especially in modern times, accompanied by 
propaganda and lies." > 


In regard to suffering, the understanding is from what is individually known or intuited to be 'good' (honourable) and 
what is individually known or intuited to be 'bad' (dishonourable) both of which knowing and intuition result from 
empathy, from a personal pathei-mathos, and/or from a study or the culture of pathei-mathos; © with this knowing and 
intuition extending to all biological life on our planet be such life hominid or otherwise. 


"For empathy enables us to directly perceive, to sense, the @votc (the physis) of human beings and other 
living beings, involving as empathy does a translocation of ourselves and thus a knowing-of another living- 
being as that living-being is, without presumptions and sans all ideations, all projections, all assumed or 
believed categories or categorizations. For empathy involves a numinous sympathy with another living- 
being; a becoming - for a causal moment or moments - of that other-being, so that we know, can feel, can 
understand, the suffering or the joy of that living-being. In such moments, there is no distinction made 
between them and us - there is only the flow of life; only the presencing and the ultimate unity of Life, of 
woxn, with our individuals self understood as just one fallible, fragile, microcosmic, mortal emanation of Life, 
and which emanation can affect other life in a good way or a bad way. In addition, empathy and pathei- 
mathos, provide us with the understanding that we human beings have the ability - the character - (or can 
develope the ability, the character) to understand and to restrain ourselves, to decide to do what is good and 
not do what is wrong. This ability of reason, this choice, and this ability to develope our character, are the 
genesis of culture and express our natural potential as human beings. 


The numinous sympathy - ouumdGEta (Sympatheia, benignity) - with another living being that empathy 


provides naturally inclines us to treat other living beings as we ourselves would wish to be treated: with 
fairness, compassion, honour, and dignity. It also inclines us not to judge those whom we do not know; those 
beyond the purveu - beyond the range of - our faculty of empathy." 7 


In regard to the temporal nature of all human manufactured abstractions, this understanding results from both our 
personal pathei-mathos, and the culture of pathei-mathos, which provides us with a supra-personal, 'cosmic 
perspective’, of for example not only nations, Empires, war, conquest, revolutions, invasions but also of every idea 
i6€q/ei60c) and all -isms and -ologies. For every human manufactured construct, such as a nation-State, not only has a 
limited life-span but is also subject to change, to revisions, to ameliorations, reformation, and re-interpretation. Thus, 
in the example of a nation-State, the boundaries may change though war or invasion or conquest, as the peoples 
within the entity change though emigration and immigration and assimilation, and as the authority or authorities 
governing or ruling the entity can and do change over decades and centuries sometimes through internal revolution or 
invasion. A pertinent example being England before and after the Roman conquest, after the arrival of the Vikings and 
then after the Norman conquest followed centuries later by civil war and culminating in the immigration that occurred 
after the Second World War and which is continuing. 


In regard to every idea (i6€q/ei60c) and all -isms and -ologies, their change is inherent in the reality of them being 
dependent on denotatum or denotata which are by their physis the genesis of an opposite and hence of the resulting 
dialectic, of opposition. As | mentioned in Numinosity, Denotata, Empathy, And The Hermetic Tradition, ® 


[begin quotation] 


the nature of - the causality inherent in - denotata results in eris [Epic], a discord of opposites: for every 
denotatum has or developes an opposite and thus can cleave physis, as Heraclitus poetically and somewhat 
enigmatically expressed: 


tod 5€ Adyou to0H’ Edvtoc del AEOvVETOL yivovtat GvOpwMol Kal MPdGGEV A aKODOAL KAL AKOVGAVTEG 
TO MPWTOV: YLVOHEVWV YAP MAVTWV KATA TOV AdyoVv TOVSE ANE(POLOLW EO(KAOL, TELPWHEVOL KAL 
EMEWV KAL EPYWV TOLOUTWV, OKO(WV EYW SLNVEDUAL KATA MVOGLV SLALPEWV EKAOTOV Kal PEATWV SKWC 
Exel: Toc 5E GAAOUG AvOPWTtOUG AavOdvEL OKOOa EYENBEVTEG TlOLODOLV, SKWOTIEM OKOOA EVSOVTEG 
ETMAAaVOdvVOVTAL. (2) 


Although this naming and expression [which | explain] exists, human beings tend to ignore it, both 
before and after they have become aware of it. Yet even though, regarding such naming and 
expression, | have revealed details of how Physis has been cleaved asunder, some human beings 
are inexperienced concerning it, fumbling about with words and deeds, just as other human beings, 
be they interested or just forgetful, are unaware of what they have done. () 


cidévat 5€ xen Tov MOAELOV EdvTa Evvdv, Kal Siknyv Eptv, Kal yLVOUEVaA TaVTa KAT Eplv Kal 
XPEWHEVA <XpEWV> (C) 


One should be aware that Polemos pervades, with discord 65{kn, and that beings are naturally born 
bydiscord. () 


Notes: 


(a) Fragment 1, Diels-Krantz. 

(b) A short commentary on my translation is available at https://davidmyatt.wordpress.com/heraclitus- 
fragment-1/ 

(c) Fragment B80. 

(d) | have transliterated méAEuoc, and left S5(kn as 5(kn because both m6AEuoc and Sikn should be regarded, 
like wuxn (psyche/Psyche) as terms or as principles in their own right (hence the capitalization), and thus 
imply, suggest, and require, interpretation and explanation. To render them blandly by English terms such as 
‘war’ and ‘justice’ - which have their own now particular meaning(s) - is in my view erroneous and somewhat 
lackadaisical, since 5ikn for instance could be, depending on context: the custom(s) of a folk, judgement (or 
Judgement personified), the natural and the necessary balance, the correct/customary/ancestral way, and so 
on.[ 


[end quotation] 


Discord And Denotata 


The notion of discord so being born by denotata sundering physis is also and perhaps better expressed by 
Anaximander who like Heraclitus has been much misunderstood. As | noted in Anaximander, Imbalance, And 
Opposites, 9 


[begin quotation] 
aoXn <...> TOV OVTWV TO AMELPOV <...> 


é— wv 6€ fh véveoic éott Toic OGL, Kal Thy PPopay Eic TadTA vivecOat KATA TO XPEWV: SLS6vat yap aAvVTH 
Siknv Kal tio AaAANHAOLC THC AStKiac KaTa THY TOD yPd6vovu TaEtvW [Theophrastus/Simplicius] 


My interpretation of meaning: 
< [the] source ... of beings is the un-definitive @ ...> 


Where beings have their origin there also they cease to exist: offering payment © to balance, © one 
to another, their unbalance for such is the arrangement of what is passing. 4 


Notes: 


a. Because the beginning is fragmentary it is difficult to provide a satisfactory explanation of what is meant, 
although many explanations have been suggested over many centuries including the speculation that 
‘apeiron’ is the first principle, the apxn, of beings, with &nEtpov almost invariably translated by words such as 
the boundless, infinity, the limit-less. 


However, a&metpov is a privation of nmetpap, a lack of completion; a lack of a verdict; or, often overlooked, a 
lack of a means, a method, an instrument, to reach a particular conclusion or of a tool do a particular task, 
qv. Odyssey: 3.431-435, and my translation: 


Oc Egad’, oi &’ &pa navtec Enoimvuov. HAVE LEV AP Bodc 
ék TIeS(ov, HAPov 6é Gof\c Tapa vNdc ~ionc 

TnAEudxou ETAPOL UEYAAHTOPOG, HAVE SE XAAKEDG 

OMA’ EV XEPOLV EXWV XAAKHLA, TE(PATA TEXVNG, 

GkKvWOva TE OMDpav tT’ EuMO(Nntdov TE MUPaYPENV, 

oioiv te xpvodv EipyaEEto 


Such were his words, and all of his sons occupied themselves with those things 

So that an ox arrived from the fields; the comrades of the vigourous Telemachus 
Arrived from their well-balanced ship; the goldsmith arrived bearing in his arms 

Those bronze tools with which he accomplished his art: 

A hammer, anvil and well-made fire-tongs 

Which he used to work gold. 


Hence my suggestion here that what Anaximander might have implied is that the source of beings is 'un- 
definitive’, incapable of resolution because we do not posses the tools, such as words, to resolve it. Which 
explains why he goes on to contrast 5ikn with d&5tkta, which balance and unbalance | explain below. 


b. Payment as in a debt owed or because of some personal need or mistake, as in our relatively recent 
phrase ‘debt of honour’. The debt may be to a person or persons or as in ancient times to a deity either in 
expiation or in the hope of avoiding a misfortune wrought by some deity, for example by the "Trimorphed 
Moirai with their ever-heedful Furies" of the gods, Moipat tofuop@ot uwnuovec Tt’ Eptvvec. 


The suggestion therefore might be that the offer of payment relates to those who, despite the fact that 
source of beings is 'un-definitive’, having tried to define it and in the process constructed a dialectic of 
opposites, and thus brought conflict, realize their error. As Heraclitus noted: 


cidévat 5€ xen Tov MOAEOV EdvTAa Evvdv, Kal Siknyv Eptv, Kal ylVoHEVa TAaVTa KAT’ ELV Kal 
XPEWHEVA [XpPEWV] 


One should be aware that Polemos pervades, with discord 5{kn, and that beings are naturally born 
by discord. 


c. In respect of 5{kn it here simply implies balance in contrast to the unbalance, the privation of balance, that 
is a6tkta. The translations 'order' or justice or 'fitting' - like 'disorder' or injustice or 'unfitting' for &5tk(a - are 
too redolent of some modern or ancient morality designed to manifest 'order' or justice or what is considered 
fitting in contrast to their assumed dialectical opposites. 


d. In respect of ypdvoc, it is not here a modern abstract measurable 'time' (in ancient times by a sundial; in 
later times by a mechanical clock) but 'the passing' of living or of events as evident in the Agamemnon: 


Totov xpdvou SE Kal nEeMdpOntat MdAtc 278 

Then - how long has it been since the citadel was ravaged? 

tic 5€ MANY Gewv Gnavt’ anAuWWv Tov 6t’ aiWvoc xpdvov 554-5 

Who - except for the gods - passes their entire life without any injury at all? 
[end quotation] 


Appellation, Abstractions, And Empathy 


The meaning of the appellations inherent in causal abstraction can and does change over periods causal time through 
common usage ?° and through the changes of interpretation (exegesis) wrought through political ideology, social 


change, and religious dogma and reforms. The interpretation of an appellation, a denotatum, in another language can 
also vary or distort the original meaning, a classic example being Hellenistic Greek words, occurring the Corpus 
Hermeticum, such as Adyoc and voidc conventionally interpreted as 'word' and 'intellect/mind' neither of which 
interpretations are satisfactory. 11 


What is important about all this is that empathy and pathei-mathos are directly personal and wordless perceiverations 
and experiences and therefore are not dependant on denotata, on any i6éqa/eiSoc, and by the nature of empathy and 
pathei-mathos cannot be extrapolated beyond such a personal experiencing. That is, they are mystical in the sense of 
being contemplative in providing not only a personal apprehension of the numinous but an awareness which 
transcends the temporal and the denotata used and which have been used to describe Reality understood as in 
tractate IIl:1 of the Corpus Hermeticum: 


AdEa TavtTWV O BEC Kal BEtoV kal MbOtC BEla. APA TMV 6vTWV O BEdc, Kal VOC Kal @bOLC Kal DAN, cogia Eic 
SetEtv anadvtTwv Wv 


The numen of all beings is The Theos: numinal, and of numinal physis. The origin of what exists is The Theos, 
who is Perceiveration and Physis and Substance: the sapientia which is a revealing of all beings. 12 


In respect of which | incline toward the view that The Theos (6 8€0c) of this and several other tractates of the Corpus 
Hermeticum is not equivalent to the God of the Christian tradition and that to render both 6 8€dc and 9¢6c of such 
tractates by the term God (a patriarchal male) is a mistake, especially as verse 9 of the Poemandres tractate states 
‘the theos' is both male-and-female: 


0 5€ Novdc 0 8Edc, aPpEVdONAUG Wy, Tw Kal PWC LUTAPXYWV, ANEKONGE Adywlt ETEPOV Nodbv Snutoupyov, Oc 
8Ed0c TOD MUPOG Kal MVEOUATOS Wy, ESNUWLOUPYNOE SLOLKNTAaS Tlvac ENMTH, EV KOKAOLG TEPLEXOVTAG TOV 
aioO@ntov KOGHOV, Kal fF SLoiKNOLc AUTH EiMAPUEVN KQAETTOL. 


The Theos, the perceiveration, male-and-female [appEevd68nAuc] being Life and phaos, whose logos brought 
forth another perceiveration, an artisan, who - the theos of Fire and pnuema - fashioned seven viziers to 
surround the perceptible cosmic order in spheres and whose administration is described as fate. 


Which recalls the dispute voiced by the Alexandrian Christian priest Arius (born c.250, died 336 AD) regarding the 
theological difference, for instance in the Gospel of John, between 6 8€6c¢ and 8Edc with the disputants who said there 
was a difference being denounced as heretics by the Church authorities of the time. 


In The Real World 


The societies of today are dependant on causal abstractions just as many ancient societies were, with abstractions 
used to classify individuals and judge individuals. Thus in ancient Greece and Rome slavery was accepted by perhaps 
a majority in a community, as well as considered by the ruling elite as natural and necessary, with human beings 
assigned to or included in the category 'slave' a commodity who could be traded with slaves regarded as necessary to 
the functioning of society. Over centuries, with the evolution of religions such as Christianity and with the development 
in Western societies of humanist weltanschauungen, the moral values of this particular abstraction, this particular 
category to which certain human beings were assigned, changed such that for perhaps a majority slavery gradually 
came to be regarded as morally repugnant. Similarly in respect of the abstraction designated in modern times by such 
terms as "the réle of women in society" which réle for millennia in the West was defined according to various criteria 
mostly deriving from a ruling and an accepted patriarchy but which réle in the past century in Western societies has 
gradually been redefined. 


We have continued to manufacture causal abstractions and continue to assign individuals to them, as in the 
abstraction denoted by the term nation-State and which abstraction, with its government, its supra-personal authority, 
its laws, its economy, its perceived or declared enemies often in the form of another nation-State, and its 
inclusion/exclusion (citizenship or lack of it) has come to dominate and influence the life of the majority of people in 
the West. 


In the real world, abstractions conceal our connexion to Being and to other living beings so that instead of using 
wordless empathy and pathei-mathos as a guide to Reality and to living we tend to define ourselves or are defined by 
others according to an abstraction or according to various abstractions, all of which are defined and/or explained by 
denotata and thus open to interpretation, involve a dialectic of opposites and all of which lead to or will lead to over 
durations of causal time to €ptc, to discord. According to the recounted tales of Greek mythology attributed to Aesop, 
EOlc was Caused by, or was a consequence of, the marriage between a personified m6AEuoc (as the Saiuwv of kindred 
strife) and a personified UBptc (as the Satuwy of arrogant pride) with Polemos following Hubris around rather than vice 
versa, with Eris thus considered the child of Polemos and Hubris. 33 


In the matter of the abstraction that is the nation-State there is a tendency to define or to try to understand our 
relation to Reality by for example whether we belong, are a citizen of a particular State; by whether or not we have an 
acceptable standard of living because of the opportunities and employment and/or the assistance afforded by the 
economy and the policies of the nation-State; by whether or not we agree or disagree with the policies of the 
government in power, and often by whether or not we have accepted the social norms of the society or societies that 
the State governs. Similarly, in the matter of belief in a revealed religion such as Christianity or Islam we tend to define 
or understand our relation to Reality by means of such an abstraction: that is, according to the revelation (or a 


particular interpretation of it) and its eschatology, and thus by how the promise of Heaven/Jannah may be personally 
obtained. 


A Philosophical Question Answered 


The denotatum nation-State and the denotata of its - or of our - perceived or declared enemies often in the form of 
another nation-State but sometimes and latterly in the form of some organized group, is an example of Eptc already 
existing or waiting to be presenced or agitated for often by propaganda. 


Which is and was the case with the current conflict in Gaza. There is, as our human culture of pathei-mathos reveals, 
an 'us' and a 'them'; we, the vengeful or we the righteous representing what is 'good', and there are 'the others' who 
have wronged or harmed us or transgressed against us usually in some heinous way and who we often regard as ‘evil’. 
There is or there will be killing, destruction, civilian casualties, suffering, and often an invasion, until the enemy has 
been declared defeated or has been subjugated. 


In regard to armed resistance to an occupying power the same criteria apply for it is empathy and a personal pathei- 
mathos or a learning from our human culture of pathei-mathos that betake us as individuals away from this recurrent 
suffering-causing dialectic -which in our modern times is often manifest in political and ideological dogma or as in the 
conflict in Gaza underlying and seemingly opposed religious views - toward compassion, wu-wei, 14, and thus to what 
was described in the Poemandres tractate of the Corpus Hermeticum as the renunciations involved in an &vo6oc, the 
journey toward personal wisdom: 


Kal oOUTWC OPUat AOLMOV GvwW Sia THC APYOviac, Kal TAL TPWTNL CWvnNt S(Swot Thy AVENTLKAY EVEPYELAV Kal 
TAY HELWTLKYV, Kal TAL SEUTEPAL THY UNnXavAY TV Kakdv, S6AOV AVEVEPYNTOV, Kal TAL TE(TNL TAY 
EMLOUUNTLKAY ANATHV AVEVEPYNTOV, KAL TAL TETAPTNHL THY APXOVTLKHY TPOgaviayv ANAEOVEKTHTOV, Kat TAL 
MEUMTNHL TO PPAOOG TO AVOOLOV Kal TAG TOAUNS THY MPOTIETELAV, KAL TAL EKTNL TAC APOPUAG TAG KAaKaAG TOD 
MAOUTOU AVEVEPYNTOUG, Kal TAL EBS6uNt CwWvnt TO EvEeSpEvdov wEedDSoc. 


Thus does the mortal hasten through the harmonious structure, offering up, in the first realm, that vigour 
which grows and which fades, and - in the second one - those dishonourable machinations, no longer 
functioning. In the third, that eagerness which deceives, no longer functioning; in the fourth, the arrogance of 
command, no longer insatiable; in the fifth, profane insolence and reckless haste; in the sixth, the bad 
inclinations occasioned by riches, no longer functioning; and in the seventh realm, the lies that lie in wait. 15 


As described in tractate XIII, 
ETOLUOG EVEVOUNV Kal AMNAAOTP(Woa TO Ev EOL PPOVNUG ANNO TAC Tod KdouOU aNaTNHG 
Thus | prepared myself, distancing my ethos from the treachery in the world 16 


This is indeed mystical in the sense of being contemplative and perhaps in withdrawing internally or externally from 
society, alone, with a partner, or with one's family. It is possibly, at the very least, a modern manifestation of The 
Beatitudes 1” and to personally act and to live with an awareness and appreciation of the numinous and thus with self- 
restraint, dignity, fairness, honesty and avoidance of hubris. 


Notes 
1. https://davidmyatt.wordpress.com/wp-content/uploads/2023/12/dwm-gaza.pdf 


2. The Numinous Way Of Pathei-Mathos, seventh edition, 2022. https://perceiverations.wordpress.com/wp-content 
/uploads/2022/10/numinous-way-pathei-mathos-v7.pdf 


The axioms of the Way are given in Appendix One. 


3. The human culture of pathei-mathos is the accumulated pathei-mathos of individuals, world-wide, over thousands of 
years, as (i) described in memoirs, aural stories, and historical accounts; as (ii) have inspired particular works of 
literature or poetry or drama; as (iii) expressed via non-verbal mediums such as music and Art, and as (iv) manifest in 
more recent times by certain newer art-forms including certain films and documentaries. This culture recounts the 
suffering and the beauty and the killing and the hubris and the love and the compassion that we mortals have 
presenced and caused over millennia. 


4. Personal Reflexions On Some Metaphysical Questions, 2015. https://davidmyatt.wordpress.com/wp-content/uploads 
/2015/03/dwm-some-metaphysical-questions-v5b.pdf 


5. Persecution And War, 2018. https://archive.org/download/persecution-and-war/Persecution_And_War.pdf 


6. In regard to 'good' and 'bad' as honour and dishonour, qv. Good and Evil - The Perspective of Pathei-Mathos in 
Religion, Empathy, and Pathei-Mathos, https://davidmyatt.files.wordpress.com/2018/03/religion-and-empathy. pdf 


7. Morality, Virtues, and Way of Life in The Numinous Way Of Pathei-Mathos, op.cit. 


8. Numinosity, Denotata, Empathy, And The Hermetic Tradition, included in Hermetica And Alchemy, 
https://perceiverations.wordpress.com/wp-content/uploads/2024/05/hermetica-alchemy-dwmyatt. pdf 


9. Inclued in Hermetica And Alchemy, https://perceiverations.wordpress.com/wp-content/uploads/2024/05/hermetica- 
alchemy-dwmyatt. pdf 


10. An obvious modern example is the English word 'gay' which originally, of persons, meant "disposed to joy and 
mirth; merry", or as in the Provencal phrase "gai saber" which referred to the art of poetry and was assimilated into 
English as "the gay science”. 


11. In regard to vovc as 'mind', 


This conventional interpretation is in my view incorrect, being another example of not only retrospective 
reinterpretation but of using a word which has acquired, over the past thousand years or more, certain 
meanings which detract from an understanding of the original text. Retrospective reinterpretation because 
the assumption is that what is being described is an axiomatic, reasoned, philosophy centred on ideations 
such as Thought, Mind, and Logos, rather than what it is: an attempt to describe, in fallible words, a personal 
intuition about our existence, our human nature, and which intuition is said to emanate from a supernatural 
being named Poemandres. 


In addition, one should ask what does a translation such as '|lam Poimandres, mind of sovereignty' [vide 
Copenhaver] actually mean? That there is a disembodied 'mind' which calls itself Poemandres? That this 
disembodied 'mind' is also some gargantuan supernatural shapeshifting being possessed of the faculty of 
human speech? That some-thing called 'sovereignty' has a mind? | incline toward the view that the sense of 
the word voUc here, as often in classical literature, is perceiverance; that is, a particular type of astute 
awareness, as of one's Surroundings, of one's self, and as in understanding (‘reading’) a situation often in an 
instinctive way. Thus, what is not meant is some-thing termed 'mind' (or some faculty thereof), distinguished 
as this abstract 'thing' termed 'mind' has often been from another entity termed ‘the body’. 


Perceiverance thus describes the ability to sense, to perceive, when something may be amiss; and hence 
also of the Greek word implying resolve, purpose, because one had decided on a particular course of action, 
or because one's awareness of a situation impels or directs one to a particular course of action. Hence why, 
in the Oedipus Tyrannus, Sophocles has Creon voice his understanding of the incipient hubris of Oedipus, of 
his pride without a purpose, of his apparent inability to understand, to correctly perceive, the situation: 


el TOL VOUITELG KTHAUA Thy avdadiav 
eivat tt TOD vod yweic, OUK OPOWc Mpoveic. 


If you believe that what is valuable is pride, by itself, 
Without a purpose, then your judgement is not right. 


vv. 549-550 


Translating vodc as perceiverance/perceiveration thus places it into the correct context, given 
av@evtiac - authority. For "| am Poemandres, the perceiveration of authority" implies "What 
[knowledge] | reveal (or am about to reveal) is authentic," so that an alternative translation, in 
keeping with the hermeticism of the text, would be "| am Poemandres, the authentic 
perceiveration." [ The English word authentic means 'of authority, authoritative’ and is derived, via 
Latin, from the Greek avOevtia ] 


Source: 
Commentary on v.2 of the Poemandres tractate, Corpus Hermeticum: Eight Tractates, included in 
Hermetica And Alchemy, https://perceiverations.wordpress.com/wp-content/uploads/2024/05 
/nermetica-alchemy-dwmyatt. pdf 


12. 


(i) AGEa madvtwv O BEdc. The sense of 56&a here, especially given the following mention of Oeioc and @votc, is of 
immanence and of transcendent sublimity, and thus of what is considered to be - that is, is outwardly manifest as - 
glorious; cf. Boethius: Unde non iniuria tragicus exclamat: "Q 66&a, 56Ea, puplotot 5A Beotwv ovsév yeyWot Biotov 
WYKWOaG HEYav (Book Ill, vi). 


Hence my interpretation as 'numen'’, instead of the usual 'splendour' or ‘glory’ which do not, given their modern 
connotations and common usage, express the original sense of the Greek. 


(ii) By numinal - in this t¢@6¢ Adyoc - is Meant divine not in the specific sense of a monotheistic and Biblical (and male) 
God but in the more general sense of pertaining to a deity or deities, male or female, as in a paganus (and not 
necessarily patriarchal) polytheism. 


13. A Sa(uwy is not one of the pantheon of major Greek gods - 980i - but rather a lesser type of divinity who might be 
assigned by those gods to bring good fortune or misfortune to human beings and/or watch over certain human beings 
and especially particular numinous (sacred) places. Furthermore, Polemos was originally the 5a(uwy of kindred strife, 
whether familial, or of one's mdAtc (one's folk and their places of dwelling). Thus, to describe Polemos, as is sometimes 
done, as the god of conflict (or war), is doubly incorrect with the alternative being to transliterate it. 


14. Wu-wei is a Taoist term used in the way of Pathei-Mathos to refer to a personal 'letting-be' deriving from a feeling, a 
knowing, that an essential part of wisdom is cultivation of an interior personal balance and which cultivation requires 
acceptance that one must work with, or employ, things according to their nature, their @botc, for to do otherwise is 
incorrect, and inclines us toward, or is, being excessive - that is, toward the error, the unbalance, that is hubris, an 
error often manifest in personal arrogance, excessive personal pride, and insolence - that is, a disrespect for the 
numinous. 


15. Corpus Hermeticum: Eight Tractates, included in Hermetica And Alchemy, https://perceiverations.wordpress.com 
/wp-content/uploads/2024/05/hermetica-alchemy-dwmyatt. pdf 


16. From my commentary on that tractate: 


separated from the world. In respect of amaAAOTPLOW what is implied is not 'alienated' from (which has too 
many modern connotations) the world (kéouoc), but rather 'separate' - distanced - from the world, from 
worldly things, as a mystic is often ‘otherworldly’ and may seem to be - to others, and to themselves - a 
stranger in the world. 


distancing my ethos. Reading &mnAAotp(Woa (with Parthey, et al) not the emendation of Nock (amnvipeiwoa) 
with gpdvnua here suggestive of one's character and especially of one's "way of thinking", one's 
weltanschauung: that is, the ‘spirit’ or ethos which guides one's way of life. 


treachery. anadtnc. Personified in Hesiod's Theogony as a child of Night (NUE) along with "darksome Kir and 
Death" - KApa weéAatwav Kal Odvatov - and Nemesis, NEvEOLC. 


Corpus Hermeticum: Eight Tractates, included in 
Hermetica And Alchemy, https://perceiverations.wordpress.com/wp-content/uploads/2024/05/hermetica-alchemy-dwmyatt.pdf 


17. The Greek text, and my translation, are included in Appendix Three. 


Appendix One 


Axioms Of The Way Of Pathei-Mathos 


i) That human beings possess a mostly latent perceptive faculty, the faculty of empathy - €uma&8eta - which when used, 
or when developed and used, can provide us with a particular type of Knowing, a particular type of knowledge, and 
especially a certain knowledge concerning the @votc (the physis, the nature or character) of human beings and other 
living beings. 


ii) This type of knowing, this perception, is different from and supplementary to that acquired by means of the 
Aristotelian essentials of conventional philosophy and experimental science [1], and thus enables us to better 
understand Phainédmenon, ourselves, and other living beings. 


iii) That because of or following ma&OeEt Ud80c there is or there can be a change in, a development of, the nature, the 
character - the @botc - of the person because of that revealing and that appreciation (or re-appreciation) of the 
numinous whose genesis is this m&8et ud80c, and which appreciation of the numinous includes an awareness of why 
UBptc is an error (often the error) of unbalance, of disrespect or ignorance (of the numinous), of a going beyond the 
due limits, and which UBptc itself is the genesis both of the topavvoc [2] and of the modern error of extremism. For 
the tyrannos and the modern extremist (and their extremisms) embody and give rise to and perpetuate Epic [3] and 
thus are a cause of, or contribute to and aid, suffering. 


iv) This change, this development of the individual, is or can be the result of enantiodromia [4] and reveals the nature 
of, and restores in individuals, the natural balance necessary for wuxh [5] to flourish - which natural balance is 5(kn as 
Aika [6] and which restoration of balance within the individual results in apuovin [7], manifest as apuovin (harmony) is 
in the cultivation, in the individual, of wu-wei [8] and owgpoveiv (a fair and balanced personal, individual, judgement) 
[9]. 


v) The development and use of empathy, the cultivation of wu-wei and owW@poveiv, are thus a means, a way, whereby 
individuals can cease to cause suffering or cease to contribute to, or cease to aid, suffering. 


vi) The reason as to why an individual might so seek to avoid causing suffering is the reason, the knowledge - the 
appreciation of the numinous - that empathy and né8et ud8oc provide. 


vii) This appreciation of the numinous inclines or can incline an individual to living in a certain way and which way of 
life naturally inclines the individual toward developing, in a natural way - sans any methodology, praxis, theory, 
dogma, or faith - certain attributes of character, and which attributes of character include compassion, self-restraint, 
fairness, and a reasoned, a personal, judgement. 


Footnotes 


[1] The essentials which Aristotle enumerated are: (i) Reality (existence) exists independently of us and our 
consciousness, and thus independent of our senses; (ii) our limited understanding of this independent ‘external world’ 
depends for the most part upon our senses - that is, on what we can see, hear or touch; that is, on what we can 
observe or come to know via our senses; (iii) logical argument, or reason, is perhaps the most important means to 
knowledge and understanding of and about this 'external world’; (iv) the cosmos (existence) is, of itself, a reasoned 
order subject to rational laws. 


Experimental science seeks to explain the natural world - the phenomenal world - by means of direct, personal 
observation of it, and by making deductions, and formulating hypothesis, based on such direct observation, with the 
important and necessary proviso, expressed by Isaac Newton in his Principia, that 


"We are to admit no more causes of natural things than such as are both true and sufficient to explain their 
appearance..... for Nature is pleased with simplicity, and affects not the pomp of superfluous causes." 


[2] The sense of t0pavvoc is not exactly what our fairly modern term tyrant is commonly regarded as imputing. Rather, 
it refers to the intemperate person of excess who is so subsumed with some passion or some aim or a lust for power 
that they go far beyond the due, the accepted, bounds of behaviour and thus exceed the limits of or misuse whatever 
authority they have been entrusted with. Thus do they, by their excess, by their disrespect for the customs of their 
ancestors, by their lack of reasoned, well-balanced, judgement [ow@poveiv] offend the gods, and thus, to restore the 
balance, do the Eptwvec take revenge. For it is in the nature of the topavvoc that they forget, or they scorn, the truth, 
the ancient wisdom, that their lives are subject to, guided by, Moipat to(uop@ot Uvhwovec Tt’ Eptvvec - 


tic obv &vayKNC EoTIV CiaKOOTPdQOG. 
Moipat tp{uop@ot uvnuovec tT’ EptvbEc 


Who then compels to steer us? 
Trimorphed Moirai with their ever-heedful Furies! 


Aeschylus (attributed), Prometheus Bound, 515-6 


[3] Heraclitus, fragment 80: 


eid€vat 5€ xen Tov MOAELOV EdvTa Evvov, Kal Siknv Eptv, Kal yLVOHEVA TAVTA KAT EPlV Kal KYPEWHEVA 
[xpewv] 


One should be aware that Polemos pervades, with discord 5{kn, and that beings are naturally born by discord. 


See Heraclitus - Some Translations and Notes. https://perceiverations.files.wordpress.com/2013/03/dwm-heraclitus- 
translations-notes.pdf 


In respect of the modern error of UBptc that is extremism, an error manifest in extremists, my understanding of an 
extremist is a person who tends toward harshness, or who is harsh, or who supports/incites harshness, in pursuit of 
some objective, usually of a political or a religious. 


[4] See The Change of Enantiodromia, which is included here as Appendix Two. 


[5] The meaning here of wuxf is derived from the usage of Homer, Aeschylus, Aristotle, etcetera, and implies Life qua 
being. Or, expressed another way, living beings are emanations of, and thus manifest, wuxnh. This sense of wuxn is 
beautifully expressed in a, in my view, rather mis-understood fragment attributed to Heraclitus: 


wuxXAtow Bdvatoc LSwW~P yEveobal, VbaTt 5€ Odvatoc yAv yEeveoOat, Ek yc 5E Vwo—E yivetat, EF VbaTtoc 5E 
WUXl. Fragment 36 


Where the water begins our living ends and where earth begins water ends, and yet earth nurtures water 
and from that water, Life. 


[6] In respect of the numinous principle of Aika, refer to The Principle of Atka. 


[7] Although @vdotc has a natural tendency to become covered up (®0otc KpbntEcOat mlAet - concealment accompanies 
Physis) it can be uncovered through Adyoc and néGet d8oc. 


[8] Wu-wei is a Taoist term used in The Way of Pathei-Mathos to refer to a personal ‘letting-be' deriving from a feeling, 


a knowing, that an essential part of wisdom is cultivation of an interior personal balance and which cultivation requires 
acceptance that one must work with, or employ, things according to their nature, their @botc, for to do otherwise is 
incorrect, and inclines us toward, or is, being excessive - that is, toward the error, the unbalance, that is hubris, an 
error often manifest in personal arrogance, excessive personal pride, and insolence - that is, a disrespect for the 
numinous. 


In practice, the knowledge, the understanding, the intuition, the insight that is wu-wei is a knowledge, an 
understanding, that can be acquired from empathy, ma8€t ud8oc, and by a knowing of and an appreciation of the 
numinous. This knowledge and understanding is of wholeness and that life, things/beings, change, flow, exist, in 
certain natural ways which we human beings cannot change however hard we might try; that such a hardness of 
human trying, a belief in such hardness, is unwise, un-natural, upsets the natural balance and can cause 
misfortune/suffering for us and/or for others, now or in the future. Thus success lies in discovering the inner nature (the 
physis) of things/beings/ourselves and gently, naturally, slowly, working with this inner nature, not striving against it. 


[9] Heraclitus, fragment 112: 
OWMPOVEIV APETH YEY(OTN, Kal Goin aANVEa AEYELV Kal ToLEiv KATA QUO EMafovTac 


Most excellent is balanced reasoning, for that skill can tell inner character from outer. 


Source: 
https://perceiverations.wordpress.com/wp-content/uploads/2022/10/numinous-way-pathei-mathos-v7.pdf 


Appendix Two 
The Change of Enantiodromia 


The Meaning of Enantiodromia 


The unusual compound Greek word évavttodpoutac occurs in a summary of the philosophy of Heraclitus by Diogenes 
Laértius: 


Tavta 6€ yivecOat ka8’ EiuaouEvNV Kal Sta TAC EvavttoSpoulac ApydoOat Ta 6vTa (ix. 7) 


This unusual word is usually translated as something like 'conflict of opposites’ or 'opposing forces’ which | consider are 
incorrect for several reasons. 


Firstly, in my view, a transliteration should be used instead of some translation, for the Greek expression suggests 
something unique, something which exists in its own right as a principle or 'thing' and which uniqueness of meaning 
has a context, with both context and uniqueness lost if a bland translation is attempted. Lost, as the uniqueness, and 
context, of for example, 5atud6vwv becomes lost if simply translated as 'spirits' (or worse, as 'gods'), or as the meaning 
of kakdc in Hellenic culture is lost if mistranslated as ‘evil’. 


Second, the context seems to me to hint at something far more important than 'conflict of opposites’, the context 
being the interesting description of the philosophy of Heraclitus before and after the word occurs, as given by 
Diogenes Laértius: 


1) Ek MUpPOG TA NMAVTA OUVEOTAVAL 

2) cic TOOTO AVAAVEDBAL 

3) mavta 5€ yiveoBat ka8’ EivapuEVNY Kal Sta TAG EvavtTLoSpoutac HOUdOBaL Ta 6VTA 
4) kal navta woxov eivat kal Satudvwv NAHEN 


The foundation/base/essence of all beings [ 'things' ] is pyros to which they return, with all [of them] by 
genesis appropriately apportioned [Separated into portions] to be bound together again by enantiodromia, 
and all filled/suffused/vivified with/by woxf and Demons. 


This raises several interesting questions, not least concerning wuxh and Satudvwv, but also regarding the sense of 
mTupoc. Is pyros here a philosophical principle - such as wuxh - or used as in fragment 43, the source of which is also 
Diogenes Laértius: 


UBplw xen oBEvvbvat UGAAOV A MUpKainy (ix 2) 
Better to deal with your hubris before you confront that fire 


Personally, | incline toward the former, of some principle being meant, given the context, and the generalization - €k 
TUpPOG TA TavTa. In respect of wuxWv Kal Satudvwv | would suggest that what is implied is the numinous, our 


apprehension of The Numen, and which numen is the source of wuyf and the origin of Demons. For a Saiuwv is not 
one of the pantheon of major Greek gods - 8¢oi - but another type of divinity (that is, another emanation of the 
numen; another manifestation of the numinous) who might be assigned by those numinous gods to bring good fortune 
or misfortune to human beings and/or who watch over certain human beings and especially over particular numinous 
(Sacred) places. 


Thus the above summary of the philosophy of Heraclitus might be paraphrased as: 


The foundation of all beings is Pyros to which they return, with all by genesis appropriately apportioned to be 
bound together again by enantiodromia, with all beings suffused with [are emanations of] the numen. 


Furthermore, hubris disrupts - and conceals - our appreciation of the numen, our appreciation of wuxf and of Demons: 
of what is numinous and what/whom we should respect. A disruption that makes us unbalanced, makes us disrespect 
the numinous and that of the numinous (Such as Satudvwv and Geol and sacred places), and which unbalance 
enantiodromia can correct, with enantiodromia suggesting a confrontation - that expected dealing with our hubris 
necessary in order to return to Pyros, the source of beings. Here, Pyros is understood not as we understand 'fire' - and 
not even as some sort of basic physical element among other elements such as water - but rather as akin to both the 
constant 'warmth and the light of the Sun’ (that brings life) and the sudden lightning that, as from Zeus, can serve as 
warning (omen) and retribution, and which can destroy and be a cause of devastating fire and thus also of the 
regeneration/rebuilding that often follows from such fires and from the learning, the respect, that arises from 
appreciating warnings (omens) from the gods. All of which perhaps explains fragment 64: 


TH SE TMavTa OlakiTEt KEpavvdc 
All beings are guided by Lightning 


Enantiodromia in the Philosophy of Pathei-Mathos 


In the philosophy of pathei-mathos, enantiodromia is understood as the process - the natural change - that occurs or 
which can occur in a human being because of or following m&8et ud8oc. For part of mé8Et udB0c is a ‘confrontational 
contest’ - an interior battle - and an acceptance of the need to take part in this battle and 'face the consequences’, one 
of which is learning the (often uncomfortable) truth about one's own unbalanced, strife-causing, nature. 


If successful in this confrontation, there is or there can be a positive, moral, development of the nature, the character - 
the @votc (physis) - of the person because of that revealing and that appreciation (or re-appreciation) of the numinous 
whose genesis is this pathei-mathos, and which appreciation includes an awareness of why UBptc is an error (often the 
error) of unbalance, of disrespect, of a going beyond the due limits, and which UBptc is the genesis of the tUpavvoc 
and of the modern error of extremism. For the tyrannos and the extremist (and their extremisms) embody and give rise 
to and perpetuate €ptc [28]. 


Thus enantiodromia reveals the nature of, and restores in individuals, the natural balance necessary for wuxr to 
flourish - which natural balance is 5(kn as Afka [29] and which restoration of balance within the individual results in 
apyovin [30], manifest as &pyovin is in the cultivation, in the individual, of wu-wei and owgpoveiv (a fair and balanced 
personal, individual, judgement). 


Footnotes 
[1] Heraclitus, fragment 80: 
cid€vat 6€ xen Tov MOAEUOV EdvTa Evvdv, Kal Siknyv Eptv, Kal yluv6vEVaA TAaVTa KAT’ EPlv Kal YPEWHEVA [XPEWV] 


One should be aware that Polemos pervades, with discord 65{kn, and that beings are naturally born by 
discord. 


See my Heraclitus - Some Translations and Notes. (Fifth Edition, 2012) 


[2] In respect of the numinous principle of Aika, refer to Appendix | of https://perceiverations.wordpress.com/wp- 
content/uploads/2022/10/numinous-way-pathei-mathos-v7.pdf 


[3] Although vdotc has a natural tendency to become covered up (®votc KpbntTEcOat mlAet - concealment accompanies 
Physis ) it can be uncovered through Adyoc and na8et UdOoc. 


Source: 
https://perceiverations.wordpress.com/wp-content/uploads/2022/10/numinous-way-pathei-mathos-v7.pdf 


Appendix Three 
The Beatitudes 
The Learning On The Hillside 
To kata Mat@Oaiov evayyéALov 
The Gospel According To Matthew 


5:1-10 


Text 

1 15wv 5€ tobc S6xAOUG AVEBN Eic TO 6POG, Kal KaBioavTtOSG AVTOD MPOGHAGaV ALTH oi UAONTAL adTOD- 
2 kal avolEac TO OT6UA AVTOD ES(5aOKEV AVTOUG AEYWV: 

3 Makdplot of NTWYXOL TH NVEOUATL, STL ADTHV EOTLV FH BaclAcia TWV OVPAVODV. 

4 yakdptot ot mevOodvtEc, STL AVTOL TAPAKANONoovTat. 

5 WaKapLol Ol Mpaeic, STL AVTOL KANPOVOUNOOVOLY Thy yh. 

6 UAKAPLOL Of TELVWVTES Kal SLWHWVTEC THVv StKaLoobvny, STL ADTOL KOPTADONOGOVTAL. 

7 UaAKaplol Ot EAEHMOVEC, STL AVTOL EAENOHoOovTAL. 

8 yakdptot ot KaABapol TH KapSia, STL ADTOL TOV BEdV GwovTat. 

9 yakadpltot oi cipnvonotot, 6Tt ADTOL Viol BEOD KANONhoovtTat. 


10 paKkdptot oi SEStWYUEVOL EVEKEV SLKALOGDVNG, STL AVTWV EOTW A BactAe(a THV ODPAVOV. 


Translation 

1 Observing the multitudes, he ascended the hill and, having sat down, his disciples approached him. 
2 Then, a revelation, for he instructed those there by saying this: 

3 Fortunate, those humble with spiritus, for theirs is the Kingdom of Empyrean. 

4 Fortunate, those who grieve, for they shall have solace. 

5 Fortunate, the gentle, for they shall acquire the Earth. 

6 Fortunate, those who hunger and thirst for fairness, for they shall be replete. 

7 Fortunate, the compassionate, for they shall receive compassion. 

8 Fortunate, the refined of heart, for they shall perceive Theos. 

9 Fortunate, the peaceable, for they shall be called children of Theos. 


10 Fortunate, those harassed due to their fairness, for theirs is the Kingdom of Empyrean. 


Commentary 
1. 6poc. Here a hill, rather than a mountain. 
2. 


avoi—acg TO oOT6UA AUTOD. | take this metaphorically as in a disclosing or a revealing, not literally as in "opening his 
mouth." 


those there. Although the Greek text does not explicitly state the fact, the context suggests that Jesus addressed both 
the multitude and his disciples. 


SF 


wakdap.oc. A difficult word to translate since "blessed" has acquired particular (Sometimes moralistic) meanings as a 
result of nearly two thousand years of exegesis, while "happy" is rather prosaic. The context - as in 6Tt ADTWV EOTW A 
BaotAe(a THV ODPAVWV - Suggests "fortunate". 


mMtTWXOc. Usually translated as "poor" which however has too many exegetical and modern connotations, and does not 


express the metaphorical sense here which implies being "humble" in respect of To nvedua. 


TQ MvEO"aTL [...] THV OVUPAVOV. In respect of TO TVEDUa as the spiritus (rather than as the Spirit) and obpavdc as 
Empyrean (rather than Heaven), qv. my commentary on John 1:32, [1] from which this an extract: 


ovpavoc here is always translated as 'heaven' although the term 'heaven' - used in the context of the 
Gospels - now has rather different connotations than the Greek obpavéc, with the word 'heaven' now often 
implying something explained by almost two thousand years of exegesis and as depicted, for example, in 
medieval and Renaissance Christian art. However, those hearing or reading this particular Greek gospel for 
the first time in the formative years of Christianity would most probably have assumed the usual Greek 
usage of "the heavens" in the sense of the "the star-filled firmament above" or in the sense of "the sky" or as 
the abode of theos and/or of the gods, €v ovpavW BEo! 


Lisal 


It therefore seems apposite to suggest a more neutral word than'heaven' as a translation of obpavdéc and one 
which might not only be understood in various 'classical' ways by an audience of Greek speakers (Such as the 
ways described above) but also be open to a new, and Christian, interpretation consistent with the milieu 
that existed when the Gospel of John was written and first heard. That is, before the exegesis of later 
centuries and long before post-Roman Christian iconography. Hence my suggestion of the post-classical Latin 
term Empyrean, which can bear the interpretation of the abode of theos and/or of the gods, of "the sky", of 
the "the star-filled firmament above"; and a Christian one suggested by Genesis 2.8 - mapa5etoov Ev E6Seu 
(the Paradise of Eden) - and also by shamayim. 


5. mpaoc. Gentle - in the sense of mild, balanced, temperament - rather than "meek". 


6. S5tkatoogbvn. Fairness. Not some abstract, legalistic, "justice", and not "righteousness" which word has over centuries 
acquired sometimes strident and disputable moralistic meanings as well as implying a certain conformity to accepted 
(and disputable or dogmatic) standards. 


7. €AEH WY. The classical Latin term misericordia - used by Jerome, and the origin of the English word misericordious - 
expresses the sense well, which is of ooumdOEta (Sympatheia, benignity) resulting in compassion. Cf. Luke 11.41 (mAnv 
TA EVOVTA H6TE EAENUOOOVNV, Kai iSov Ndévta KaBapa LUV EoTLV), Acts 10:2, KTA. 


8. 


oi KaBapol TH KapSia. Literally, those whose hearts are clean, in the physical sense, as in having undertaken a ritual 
cleansing of the body. Cf. Corpus Hermeticum, Poemandres 22, [2] where as in Luke 11.41 - qv. €AEhUWwv in v. 7 here - it 
occurs in relation to compassion, the compassionate: 


Tapay(vouat adtTOG EyW O Nodc Toic dototc Kal AyaBoic Kal KaABapoic Kal EAEHYOOL, Toic EDOEBODOL, Kal A 
Tapovota you yivetat BonGEta, Kal ED8bG TA MaVTA yuWPIToVOL Kal TOV TATEPA LAGOKOVTAL AYVAMNTLKWC Kal 
EVXAPLOTOVOLY EVAOVODVTEG Kal DUVODVTEG TETAYHEVWC TIPOG AVTOV TH OTOPYA 


|, perceiveration, attend to those of respectful deeds, the honourable, the refined, the compassionate, those 
aware of the numinous; to whom my being is a help so that they soon acquire knowledge of the whole and 
are affectionately gracious toward the father, fondly celebrating in song his position. 


In respect of ka8apoic, | prefer refined here - as in the Corpus Hermeticum - rather than 'pure' given the disputable 
nature of the term ‘pure’ and the connotations acquired over centuries be they religious, sanctimonious, political, or 
otherwise. 


8€0c. For reasons explained in my commentary on verse | of chapter one of The Gospel According To John - and in my 
commentaries on tractates from the Corpus Hermeticum [2] - | transliterate 8edc. 


9. oi eEionvorotol. The peaceable ones, which includes pacificators - those who are pacificatory, and thus who are 
conciliatory and who actively seek peace - and those who have a peaceable disposition. 


10. S5twkw. Harass, rather than "persecuted" which has acquired too many modern and especially political 
connotations. Cf. John 5:16, kai 5a ToOTO ES(wkov ot lovbaiot Tov Inoodv, 6tt tTadta EmolEet Ev caBBaTW, "and thus did 
the Judaeans harass Jesus because he was doing such things on the Sabbath." 


My interpretation, based on John 5:16, is that those who are harassed are so on account of (EveKa) their fairness, not 
because those who are harassing them disparage or hate fairness in general. 


David Myatt 
30.iii.18 


Notes 


[1] My translation and commentary - of chapters 1-5 - is available at https://davidmyatt.wordpress.com/gospel- 
according-to-john/ 


[2] D. Myatt. Corpus Hermeticum: Eight Tractates. Included in Hermetica And Alchemy, 
https://perceiverations.wordpress.com/wp-content/uploads/2024/05/hermetica-alchemy-dwmyatt. pdf 


Greek Bible text from: 
Novum Testamentum Graece, 28th revised edition, Edited by Barbara Aland and others, 2012, Deutsche Bibelgesellschaft, Stuttgart. 
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A Personal Remembering 


Listening again for the first time in nearly two decades to Beethoven's Piano Concerto number five (in a live 
performance by Yunchan Lim) reminds me of how during my three decades (1968-1998) as a political extremist | often 
veered from the Apollonian to the Dionysian and back again and again; only seemingly in balance, between them, for 
short periods as when as a vagabond ! or as a Catholic monk | saught to find and live that balance and what | 
intuitively felt might be beyond it. Always, always, in my hubris veering back to and living the Dionysian and in 
retrospect learning very little of personal value and thus continuing to cause and contribute to the suffering of others. 


Which returns me to some words written centuries ago by William Penn which | only began to appreciate a decade ago: 


"They overturn the Christian Religion: 1. In the Nature of it, which is Meekness; 2. In the Practice of it, which 
is Suffering." 2 


Part of which appreciation | attempted to express in my translation of and commentary on The Beatitudes 3 while the 
They mentioned by William Penn are, according to my admittedly fallible understanding, those who interpret that 
religion in various other ways given that such a religion is based on written texts which require exegesis, as | have 
endeavoured to explain in various texts. 4 


Hence one of the reasons why | developed what is the weltanschauungen of pathei-mathos where individual empathy 
and personal pathei-mathos are a guide, a moral alternative, not written texts which require interpretation, for those 
weltanschauungen ° seemed to me to be: 


"a moral alternative because there is a personal, individual, horizon to both empathy and pathei-mathos so 
that what is beyond this horizon is something we rationally, we humbly, we morally, accept we do not yet 
know and have not personally experienced and so cannot judge or form a reasonable, a fair, a balanced, 
opinion about. For empathy and pathei-mathos live within us manifesting the always limited nature, the 
horizon, of our own knowledge and understanding. That it is a failure to appreciate and understand this 
which continues the periodical pain, trauma, injury, grief, and death inflicted on individuals." © 


In effect this is a return to personal judgement based on one's direct experience and on an acceptance of our fallibility 
manifest in a certain humility, in an uncertitude of knowing, rather than on a hubriatic certitude of knowing we 
personally assume or accept because we have accepted the authority, the exegesis or the interpretation, of some 
other person, or of some hierarchical collocation of others, or because we have accepted that some causal abstraction 
is more important, a better guide to behaviour and Reality, than our personal empathy and pathei-mathos. A causal 
abstraction such as 'the nation-State’', 7 and the government thereof, or what a particular religious hierarchy or 
preacher, or deémagogue, deems we should accept or believe in order to achieve some posited goal such as, in the 
case of religion Heaven or Jannah or Nirvana, and, in the case of some government, some posited 'peace' or prosperity 
or freedom which 'they' our declared and accepted national or ideological enemies are alleged to be determined or 
threatening to deny us. 


Hence the cycle of suffering over decades and millennia, where individuals and families become part of the maelstrom 
of some supra-personal conflict or other, be it religious or born of some causal abstraction such as the nation-State. 


Of course, | may be mistaken in all of this, but it is all | now seem to have, perhaps and hopefully in expiation, for 
personally causing suffering during my fanatical, hubriatic, extremist, years: first as a political activist and ideologue 
(1968-1998) and then as a religious zealot (2000-2009) who accepted a particular interpretation of a particular 
religion. 


David Myatt 


July 31st 2024 
v.1.4 


1. Some Poems Of A Vagabond, https://davidmyatt.wordpress.com/wp-content/uploads/2024/07/some-old-poetry. pdf 
2. The Great Case of Liberty of Conscience Once More Briefly Debated and Defended, 1670 CE 

3. https://davidmyatt.wordpress.com/wp-content/uploads/2018/03/the-beatitudes-v1.pdf 

4. For example, Exegesis And Pathei-Mathos, https://davidmyatt.wordpress.com/wp-content/uploads/2023/10/exegesis- 
pathei-mathos-v1.pdf 

5. Plural, because while the philosophy as | have attempted to describe it through the medium of words represents my 
pathei-mathos, the empathy and pathei-mathos that is its basis could be and possibly should be the basis for others to 
develope their own weltanschauung. 

6. Notes On War, Suffering, And Personal Judgement, https://davidmyatt.wordpress.com/wp-content/uploads/2024/06 
/dwmyatt-notes-war-suffering. pdf 

7. Abstractions, The Way Of Pathei-Mathos, And The Modern World, https://davidmyatt.wordpress.com/wp-content 
/uploads/2024/06/dmyatt-and-abstractions.pdf 
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Developing The Numinous Way Of Pathei-Mathos 


Impersonal Abstractions, The Modern World, And The Axioms Of Empathy And Pathei-Mathos 


Précis 


It is my contention that my personal 'numinous way of pathei-mathos'’, [1] or at least the foundations of that Way, 
which are personal empathy and pathei-mathos, could possibly be the basis for other individuals to develope their own 
numinous weltanschauung free from the influence of the manufactured impersonal causal abstractions that shaped the 
ancient world, some of which still influence the modern world, and the more recent impersonal causal abstractions 
which since the Second World War are prevalent and now authoritative in the modern world because supported by 
many if not most governments and Institutions in the Western world, and often now used by governments as the basis 
for criminal laws. 


Defining Causal Abstractions 


As described in the Numinous Way of Pathei-Mathos, an abstraction is 


"a manufactured generalization, a hypothesis, a posited thing, an assumption or assumptions about, an 
extrapolation of or from some-thing, or some assumed or extrapolated ideal 'form' of some-thing. 
Sometimes, abstractions are generalization based on some sample(s), or on Some median (average) value or 
sets of values, observed, sampled, or assumed. 


Abstractions can be of some-thing past, in the present, or described as a goal or an ideal which it is assumed 
could be attained or achieved in the future. 


All abstractions involve a causal perception, based as they are on the presumption of a linear cause-and- 
effect (and/or a dialectic) and on a posited or an assumed category or classification which differs in some 
way from some other assumed or posited categories/classifications, past, present or future. When applied to 
or used to describe/classify/distinguish/motivate living beings, abstractions involve a causal separation-of- 
otherness; and when worth/value/identity (and exclusion/inclusion) is or are assigned to such a causal 
separation-of-otherness then there is or there arises hubris. 


Abstractions are often assumed to provide some ‘knowledge’ or some ‘understanding’ of some-thing 
assigned to or described by a particular abstraction. For example, in respect of the abstraction of 'race' 
applied to human beings, and which categorization of human beings describes a median set of values said or 
assumed to exist 'now' or in some recent historical past." [1] 


In philosophical terms, a causal abstraction is an ideation, an idea (i6¢a/el50c), which is explained and/or defined by 
words and terms (denotata) and which invariably is used to form or describe a particular category of 'things'. [2] Thus 
a particular living tree is assigned to the category Oak, or a sub-category thereof, such as a Holm Oak, and which 
category is believed to be a means to 'know' and ‘understand’ that particular living being. Hence, that particular living 
tree is not considered to be an individual, separate, living entity with its own 'being' but is instead treated as one of a 
‘particular kind' and thus judged and treated according to what, at a particular time, is considered to be appropriate for 
the particular category it has been assigned to. This, in effect, is a stereotyping of a living, individual entity; and a 
stereotyping almost completely ignored in modern societies abrogating as those societies do certain ancestral, and 
world-wide, ancestral traditions where such a living entity was considered, even respected, as a living, individual 
entity; as for example in the ancient tradition in certain Britannic lands of venerating a particular Oak or a particular 
woodland. 


In both ancient and modern times causal abstractions and the categories developed from them have been and are 
used to categorize human beings, as for example in regard to the supra-personal abstraction, the entity, termed 'the 
nation-State'’ where individual human beings and families are considered to be, or not to be, 'citizens' of that entity and 
often treated accordingly, with citizens having certain privileges and freedoms often denied to non-citizens. 


More recently, causal abstractions and the categories developed from them have been deployed to describe individual 
human beings and their behaviour both personal and social. Thus, a human being categorized, and judged, by 
whomsoever for whatever reason, as 'depressive' is treated as the society of the time requires such a category to be 
treated, which is often by means of pharmaceutical medication and/or by a prescribed regime of therapy. 


In another, perhaps more relevant example which | personally have some practical experience of, human beings are 
often categorized, and judged, by the political beliefs they publicly adhere to, or may be alleged to adhere to, ata 
particular time of their lives, especially if their political views do not align with, or contradict, the zeitgeist of the 
society of their time. Thus, in my own case, the judgement is "once a nazi always a nazi" and that such nazis should 
"never be forgiven" and treated according to whatever persecutional and dehumanizing treatment the judgemental 


ones deem such "nazis" deserve. 


For such dehumanizing, or more precisely such hubriatic, impersonal, judgment and consequential treatment, is 
implicit in applying abstract, causal, abstractions to individual living beings, human and otherwise. 


That this is not understood in the societies of our time, except by a few, is in my opinion somewhat indicative of how 
prevalent hubris still is among us. 


Hence, despite our thousands of years old culture of pathei-mathos [3] we do not seem to have learned from what 
others tried to explain to us: 


ob 6’ &koue Siknc, und’ UBptv 6geEAAE: 

UBptc yap TE KaKN SELAW BpotW: OVSE WEV EGBADG 
Onlo(Wc mEpevEV SOvatat, BapvGEt SE 8’ OM’ aAUTAG 
eyKUpOac Athol: 060c 6’ ETEPNGL TAapEADEtV 
Kpetoowy Ec Ta S(kata: A(kn 5’ bTEP “YBetoc toxEt 
Ec TEAOG EEEABOVOG: TABWV SE TE VATILOG EYVW 


You should listen to [the goddess] Fairness and not oblige Hubris 

Since Hubris harms unfortunate mortals while even the more fortunate 

Are not equal to carrying that heavy a burden, meeting as they do with Mischief. 
The best path to take is the opposite one: that of honour 

For, in the end, Fairness is above Hubris 

Which is something the young come to learn from adversity. [4] 


The Axioms Of Empathy And Pathei-Mathos 
The axioms are: 


(i) That human beings possess a still mostly latent perceptive faculty, the faculty of empathy - EumadGeta - which when 
used, or when developed and used, can provide us with a particular type of Knowing, a particular type of knowledge, 
and especially a certain wordless knowledge concerning or awareness of the @botc (the physis, the nature or 
character) of human beings and other living beings. 


This type of knowing, this perception, is different from and supplementary to that acquired by means of the Aristotelian 
essentials of conventional philosophy and experimental science [5], and thus enables us to better understand 
Phaindmenon, ourselves, and other living beings. 


ii) That m&Oet Ud90c, a personal learning from adversity, from difficult, or harsh, or life threatening experiences, 
provides us or can provide us, like empathy, with a particular wordless knowledge concerning, or an awareness of, the 
votc (physis) of ourselves, of other human beings and of other living beings. 


Thus, according to the numinous way of pathei-mathos it is personal empathy and pathei-mathos which enable us to 
circumvent causal abstractions because what is 


“beyond our personal empathic knowing of others, beyond our knowledge and our experience [our pathei- 
mathos], beyond the limited (local) range of our empathy and that personal (local) knowledge of ourselves 
which pathei-mathos reveals - is something we rationally, we humbly, accept we do not know and so cannot 
judge or form a reasonable, a fair, a balanced, opinion about. For empathy, like pathei-mathos, lives within 
us; manifesting, as both empathy and pathei-mathos do, the always limited nature, the horizon, of our own 
knowledge and understanding." [6] 


For a weltanschauung such as the numinous way of pathei-mathos betakes us or can betake us as individuals beyond 
the acceptance of a supra-personal authority, and thus beyond the demand by some supra-personal authority that we 
individuals accept or have to accepted such a supra-personal authority, and which authority, in the Western world was 
described in the Christian writings of Augustine (b.354 CE, d.430 CE), as for example in his De Civitate Dei contra 
Paganos where in Book XIX, chapter xiii, he wrote of the necessity of a hierarchy in which God is the supreme 
authority, with peace between human beings and God requiring obedience to that authority; and with peace between 
human beings, and civil peace, also of necessity requiring obedience to an order in which each person has their 
allotted place, Ordo est parium dispariumque rerum sua cuique loca tribuens dispositio. 


Modern nation-States have simply replaced God as the supreme authority with Prime Ministers, Presidents, and those 
who are described as elected "representatives of the people", or in case of some nation-States with some individual or 
individuals or some unelected representatives who or which have assumed authority by means such as a coup d'état 
or similar means, but all of whom expect the people they rule to obey whatever decisions or laws or diktats they make. 
Both types if necessary enforce their authority by means such as Courts of Law or through the use of civil or military 
organizations such as the Police and the armed forces, all of who or all of which accept and indeed are based upon a 
Supra-personal chain-of-command with statuary laws made by some government (past and present) or imposed by 
some assumed authority regarded as necessary for what they deem to be the 'correct' functioning of society. 


Furthermore, in practical terms a weltanschauung such as the numinous way of pathei-mathos 


"means trying to cultivate within ourselves the virtues mentioned by Cicero - self-restraint, dignity, fairness, 
honesty - and implies we have no concern for or we seek to cultivate no concern for supra-personal 
hierarchies and supra-personal authority - whether political, religious, or otherwise - and thus move away 
from, try to distance ourselves from, the consequences of such supra-personal hierarchies and supra- 
personal authority manifest as the consequences are and have been, throughout our [human] history, in war, 
prejudice, intolerance, unfairness, extremism, and persecution in the name of some ideology, some religion, 
or because someone has commanded us to persecute those that they and others have declared are '‘our' 
enemies, and which war and persecutions are often, especially in modern times, accompanied by 
propaganda and lies." [7] 


Developing The Numinous Way Of Pathei-Mathos 


Since the numinous way of pathei-mathos is based on personal empathy and personal pathei-mathos which develope 
an appreciation of the limitation, the infortunity, of words, and of the categories derived from them, and thus 
engenders in an individual a knowing of the limited nature of their understanding and of their fallibility, the numinous 
way of pathei-mathos is apolitical since politics is derived from and dependant on words, spoken and written, and on 
supra-personal often ideological categories as well as on supra-personal organizations or movements with a particular 
agenda or particular aims. 


For an appreciation of the infortunity of words is a wordless-knowing, born of empathy and pathei-mathos, of the cycle 
of suffering; of how we humans continue to repeat the errors of the past caused as such errors often are by some 
suffering-causing causal abstractions championed by some supra-personal authority such as government or some 
President or Prime Minister or Caesar or Emperor or King or some tyrant or some religious potentate or preacher or 
political demagogue or political organization, urging us as individuals to go to war or partake in some invasion or 
crusade or armed conflict, or some campaign, or revolution, or whatever. 


Thus it seems logical to suggest that if other individuals develope their own numinous weltanschauung it would be a 
personal and thus non-political one and, similar to the numinous way of pathei-mathos, involve a mystical living, a life- 
style choice, involving the individual and/or their partner or family if they have one; where the appellation 'mystical' 
suggests a personal intuitive insight about and a personal awareness of the nature of Reality, with Reality wordlessly 
known through their empathy and pathei-mathos. 


There is also in the numinous way of pathei-mathos an appreciation of the fact that the nature of - the causality 
inherent in - denotata results in eris (Epic), and thus in a discord of opposites: for every denotatum has or developes 
an opposite and thus can cleave physis, as Heraclitus enigmatically expressed: 


tod 5€ Adyou toDS’ EdvtoOc del AEOvVETOL yivovtat GvVOpwMol Kai MPdOBEV A akOVGAL Kal AKOVGAVTEG TO 
MPWTOV: VLVOHEVWV YAP MaVTWY KATH TOV Adyov T6VHE arE(POLOLY EO(KAOL, MELOWHEVOL Kal EMEWV Kal ENyYWV 
TOLOUTWV, OKO(WY EYW SiNVEOUAL KATA MVOLV SLALPEWV EKAOTOV Kal PPATWV SkWC EXEL: TOUG SE GAAOUG 
avOpwrouc AavOdvet OKOoa EVEPBEVTEC MOLOVOLV, 6KWOTIEP OKOGG EUVSOVTEC ETLAAVOdvVoVTAL. [8] 


Although this naming and expression [which | explain] exists, human beings tend to ignore it, both before 
and after they have become aware of it. Yet even though, regarding such naming and expression, | have 
revealed details of how Physis has been cleaved asunder, some human beings are inexperienced concerning 
it, fumbling about with words and deeds, just as other human beings, be they interested or just forgetful, are 
unaware of what they have done. [9] 


eidévat 5€ xen Tov MOAELOV EdvTa Evvdv, Kal Siknyv Eptv, Kal ylVOUEVa TaAVTa KAT ELV Kal YPEWHEVA 
<xpewv> [10] 


One should be aware that Polemos pervades, with discord 5(kn, and that beings are naturally born by 
discord. 


In addition, 


"the meaning of the appellations inherent in causal abstraction can and does change over periods causal 
time through common usage and through the changes of interpretation (exegesis) wrought through political 
ideology, social change, and religious dogma and reforms. The interpretation of an appellation, a denotatum, 
in another language can also vary or distort the original meaning, a classic example being Hellenistic Greek 
words, occurring the Corpus Hermeticum, such as Adyoc and voidc conventionally interpreted as 'word' and 
‘intellect/mind’ neither of which interpretations are satisfactory. 


What is important about all this is that empathy and pathei-mathos are directly personal and wordless 
perceiverations and experiences and therefore are not dependant on denotata, on any iS€qa/eiSoc, and by the 
nature of empathy and pathei-mathos cannot be extrapolated beyond such a personal experiencing." [11] 


David Myatt 
August 2024 


[1] https://perceiverations.wordpress.com/wp-content/uploads/2022/10/numinous-way-pathei-mathos-v7.pdf 


[2] Philosophically, 'a thing' is an entity which exists independently of another 'thing', and which is a particular object 
of human perception. It is also or can be distinguishable from the word or the idea which attempts to describe it; that 
is, itis the actual 'being' behind or beyond such a causal apprehension or appellation. 


[3] The culture of pathei-mathos is the accumulated pathei-mathos of individuals, world-wide, over thousands of years, 
as may be (i) described in memoirs, aural stories, and historical accounts; as may have (ii) have inspired particular 
works of literature or poetry or drama; as (iii) expressed via non-verbal mediums such as music and Art, and as (iv) 
may be manifest in more recent times by ‘art-forms such as certain films and documentaries. 


This thus includes not only traditional accounts of, or accounts inspired by, personal pathei-mathos, old and modern - 
such as With The Old Breed: At Peleliu and Okinawa by Eugene Sledge, One Day in the Life of lvan Denisovich by 
Aleksandr Solzhenitsyn, and the poetry of people as diverse as Sappho and Sylvia Plath; and also works or art-forms 
inspired by such pathei-mathos, whether personal or otherwise, and whether factually presented or fictionalized. 
Hence films such as Monsieur Lazhar and Etz Limon may poignantly express something about our gvotc as human 
beings and thus form part of the culture of pathei-mathos. 


[4] Hesiod, Epya kat ‘Huépat [Works and Days], vv 213-218. 
Notes on my translation: 


a. 5{kn. The goddess of Fairness/Justice/Judgement, and - importantly - of Tradition (Ancestral Custom). In “Epya kat 
‘Hueépat, as in Geoyovia (Theogony), Hesiod is recounting and explaining part of that tradition, one important aspect of 
which tradition is understanding the relation between the gods and mortals. Given both the antiquity of the text and 
the context, 'Fairness' - as the name of the goddess - is, in my view, more appropriate than the now common 
appellation ‘Justice’, considering the modern (oft times impersonal) connotations of the word ‘justice’. 


b. Mischief. The sense of &tnovv here is not of 'delusion' nor of 'calamities', per se, but rather of encountering that 
which or those whom (such as the goddess of mischief, Atn) can bring mischief or misfortune into the ‘fortunate life' of 
a 'fortunate mortal’, and which encounters are, according to classical tradition, considered as having been instigated 
by the gods. Hence, of course, why Sophocles [Antigone, 1337-8] wrote Wc MEMOWHEVNC OOK EoTtt OvNtoic cUUMOPac 
anadAAayny (mortals cannot be delivered from the misfortunes of their fate). 


c. 5{katoc. Honour expresses the sense that is meant: of being fair; capable of doing the decent thing; of dutifully 
observing ancestral customs. A reasonable alternative for ‘honour’ would thus be 'decency', both preferable to words 
such as ‘just’ and ‘justice’ which are not only too impersonal but have too many inappropriate modern connotations. 


d. vrmttoc. Literal - 'young', 'uncultured' (i.e. un-schooled, un-educated in the ways of ancestral custom) - rather than 
metaphorical (‘foolish', ignorant). 


[5] The essentials which Aristotle enumerated are: 


i) Reality (existence) exists independently of us and our consciousness, and thus independent of our senses; 

(ii) our limited understanding of this independent ‘external world' depends for the most part upon our senses, our 
faculties - that is, on what we can See, hear or touch; on what we can observe or come to know via our senses; 

(iii) logical argument, or reason, is perhaps the most important means to knowledge and understanding of and about 
this ‘external world’; 

(iv) the cosmos (existence) is, of itself, a reasoned order subject to rational laws. 


In addition such essentials now include Isaac Newton's first Rules of Reasoning which is that 


"We are to admit no more causes of natural things than such as are both true and sufficient to explain their 
appearances. To this purpose the philosophers say that Nature does nothing in vain, and more is in vain 
when less will serve; for Nature is pleased with simplicity, and aspects not the pomp of superfluous causes." 


Hence why it is often considered that there are five Aristotelian Essentials. Experimental science seeks to explain the 
natural world - the phenomenal world - by means of direct, personal observation of it, and by making deductions, and 
formulating hypothesis, based on such direct observation. 


[6] Personal Reflexions On Some Metaphysical Questions, 2015. https://davidmyatt.wordpress.com/wp-content/uploads 
/2015/03/dwm-some-metaphysical-questions-v5b.pdf 


[7] Persecution And War, 2018. https://archive.org/download/persecution-and-war/Persecution_And_War.pdf 
[8] Fragment 1, Diels-Krantz. 


[9] A short commentary on my translation is available at https://davidmyatt.wordpress.com/heraclitus-fragment-1/ 


[10] Fragment B80. 


[11] Reflections On Conflict And Suffering, https://davidmyatt.wordpress.com/wp-content/uploads/2024/06/conflict- 
and-suffering-dwmyatt. pdf 
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Physis And Jesus Of Nazareth 


A recent (2024) article in The Telegraph newspaper by Christopher Howse, in his weekly column Sacred Mysteries, and 
titled Time to celebrate things too hard to understand, mentioned physis in connection with Jesus of Nazareth noting 
that if Jesus is not both human and God then 'mankind' (human beings) has/have not through him been reconciled to 
God. He also quotes, in a vernacular translation, from the beginning of John 10:18, with the Greek of John:18: 


Kal €Eovolav ExW MGA AaBEtv ADTHV: TAUTNV Tv EVTOANY EAGBov napa Tob matedc pov. [1] 
The Historical And Metaphysical Context 


In regard to physis, the author of that newspaper article noted that it is a problematic term, used "in different senses 
by opposing factions." and that "we translate as nature". In my 2017 text The Concept Of Physis, [2] | provided the 
historical context: 


"The term physis - @0otc - was used by Heraclitus, Aristotle, and others, and occurs in texts such as the 
Poemandres and lepdc Adyoc tractates of the Corpus Hermeticum. 


Physis is usually translated as either 'Nature' (as if 'the natural world', and the physical cosmos beyond, are 
meant) or as the character (the nature) of a person. However, while the context - of the original Greek text - 
may suggest (as often, for example, in Homer and Herodotus) such a meaning as such English words impute, 
physis philosophically (as, for example, in Heraclitus and Aristotle and the Corpus Hermeticum) has specific 
ontological meanings. Meanings which are lost, or glossed over, when physis is simply translated either as 
‘Nature' or - in terms of mortals - as (personal) character. 


Ontologically, as Aristotle makes clear, physis denotes the being of those beings who or which have the 
potentiality (the being) to change, be changed, or to develope. That is, to become, or to move or be moved; 
as for example in the motion (of 'things') and the 'natural unfolding' or growth, sans an external cause, that 
living beings demonstrate. 


However, and crucially, physis is not - for human beings - some abstract 'essence' (qv. Plato's i6€a/et60c) but 
rather a balance between the being that it is, it was, and potentially might yet be. That is, in Aristotelian 
terms, it is a meson - WEOGov - of being and 'not being'; and 'not being' in the sense of not yet having become 
what it could be, and not now being what it used to be. Hence why, for Aristotle, a manifestation of physis - 
in terms of the being of mortals - such as aréte (&petr) is a meson, a balance of things, and not, as it is for 
Plato, some fixed 'form' - some idea, ideal - which as Plato wrote "always exists, and has no genesis. It does 
not die, does not grow, does not decay." 


According to my understanding of Heraclitus, physis also suggests - as in Fragment 1 - the 'natural' being of 
a being which we mortals have a tendency to cover-up or conceal." 


In regard to Jesus of Nazareth, his natural being has most certainly been covered-up or concealed by mortals. Similarly, 
as portrayed in the Gospels and particularly in the Gospel of John, he is a balance (an Aristotelian uéoov) - qv. Appendix 
Two: Notes on Aristotle, Metaphysics, Book 5, 1015a - between the being that he is as a mortal, that he was before the 


Incarnation, and potentially will be (and became) after the Passion and his mortal death, 


As also noted in The Concept Of Physis, in the lepéc Adyoc tractate of the Corpus Hermeticum Physis is personified in 
the following way: 


TO yap VEtov A MAGA KOOULKN GUYKPAOLC QUGEL AVAVEOVEVN: 
Ev yap THL BEtwt Kal | @VOLG KABEOTNKEV. 


"The divine is all of that mixion: renewance of the cosmic order through Physis 
For Physis is presenced in the divine." [3] 


That is, the divine is presenced on Earth through Jesus, who renews or can renew our life on Earth, bringing an 
awareness that our mortal death is not the end of our life. 


According to chapter five of the Gospel of John: 


33 DUEIC AMEOTOAKATE TIPOC IWaVUNV, Kal UEUAPTOPNKEDV TH AANGELa- 

34 Eyw 5E ob Mapa avOpwWrov Thy Waptuplav AaUBavVW, GAA TADTA AEYW (va DEC OWOATE. 

35 éxeivoc Av 6 Abxvoc 6 KalduEVOC Kal gatvwv, KuEic 52 HOEAHOATE AYAAALAPAVat TEPdC Weav év TH QwTl 
auto. 

36 Eyw 5€ Exw thy paptupiav yEiTw tod Iwavvou: Ta yap Epya & SE6WKEV OL O MATNAP (va TEAELWOW ADTA, 
QUTA TA EPVA A MOLW WAPTUPET MEPL EUOD OTL O MATHP WE ANECTAAKEDV. 

37 kal 6 néuwac WE TaTHP EKeivoc HEUAPTUPNKEDY TEpl ENO. OTE QWVNV AbTOD MWMOTE AKNKOaTE OTE El50C 
QUTOD EWPAKATE, 

38 Kal TOV Adyov AUTOD ODK EXETE Ev DUIV HEVOVTA, OTL OV ANEOTELAEV EKELVOC, TOUTW DUEIC OV MLOTEDETE. 
39 EPAUVATE TAC YPagac, STL DUEIC SOKETTE Ev aDTAIC CwWhv aiwvlov EXEL: Kal Ekeivat ciow ai UaPTUPODOGAL 
MEPL EOD: 

4O kai ov BEAETE EADEiV TP6C HE (va TWh ExntTe. [4] 


33 You inquired after John, and he was evidential to the veritas. 

34 And, although the testimony | receive is not from people, | say these things that you may be rescued. 
35 He: a lantern, firefull and revealing; you: desirous to seasonably exult in his phaos. 

36 | however have a testimony beyond that of John, for the deeds the father gifted me that | should 
accomplish them - the deeds which | do - are witness that the father sent me, 

37 With the father - he who sent me - a witness about me: he whose voice you have never heard, whose 
likeness you have never observed, 

38 With his Logos not remaining within you for you do not trust the one he sent. 

39 You search the writings because you suppose that there is within them life everlasting and that they are a 
witness about me. 

40 And yet have no desire to go to me so that you might have Life. [5] 


Such a presencing and renewance has often been considered as the central mysterium of Christianity and one 
‘esoteric' to this very day as manifest in the Eucharist of the Mass where we mortals can according to Christian 
doctrine partake of the numinosity of theos as presenced in The Last Supper and which return and re-presentation is 
the real aim of our mortal lives. This is 8Ewotc in the sense of being mystically (re)united with theos while still being 
mortal, human, because there is and cannot be any partaking of, any participation in, the essence, the quidditas - 
ovoia - of theos, a sense expressed by Maximus of Constantinople, 


Thc Eml TH BEWOAVaL TOV GvVOPWMoV WWOTIKAC EvEepyEelac ANWETAL MEPAC KATA MAVTA TEOTMOV YWPIC WOVNG 
S5nNAovoTt TAG MPdCG ALVTOV KAT OVO(aV TaUTOTNHTOG. [Queestiones ad Thalassium de Scriptura Sacra, XXIl 
[Patrologiae Graeca, 90, c.0318] 


the end of the opus mysterium of human beings becoming of Theos can be in all ways except one, namely 
that of having the identity of His Essence. 


This becoming, this wordless awareness of the numinous through the Eucharist of the mystery of the life and death of 
Jesus of Nazareth, is well expressed by the Greek word 8et6tN¢ which occurs in Paul's Epistle to the Romans, 1.20 
where it led to some theological discussions regarding how and in what God is manifest, since some commentators 
apparently mistakenly equated 9et6tn¢ with Bedtnc. The Latin of Jerome is: 


invisibilia enim ipsius a creatura mundi per ea quae facta sunt intellecta conspiciuntur sempiterna quoque 
eius virtus et divinitas 


which translates the Greek 8ELd6tn¢c by the Latin divinitas, a word used by Cicero, with the Greek text of Romans, 1.20, 
as in NA28, [1] 


TA VaN KdpaTta adTOD aNd KTiceWC KdOHOD Toic MOLHLAOLW voobUEVA KABOPaTAL, fH TE ALSLoc ADTOD SbVaptC 
Kal BELOTNG 


The Wycliffe translation: 


For the invisible things of him, that be understood, be beheld of the creature of the world, by those 
things that be made, yea, and the everlasting virtue of him and the Godhead. 


King James Bible: 


For the invisible things of him from the creation of the world are clearly seen, being understood by 
the things that are made, even his eternal power and Godhead. 


Douay-Rheims: 


For the invisible things of him, from the creation of the world, are clearly seen, being understood by 
the things that are made; his eternal power also, and divinity. 


Were | to temerariously venture my own ‘interpretation of meaning' of the Greek - that is, my non-literal translation - it 
would be along the following lines: 


Through the foundation of the Kosmos, those unseen beings of that Being were visible, apprehensible by the 
beings which that Being produced, as also the sempiternal influence of that Being, and divinity-presenced. 


In which interpretation | have endeavoured to express the metaphysical - the ontological - meaning, and have taken 
avtod - literally, "of him/his" - as "of that Being". In addition, Also, 50vautc is - at least in my fallible opinion - more 
subtle than the strident "might" or "power" translations impute, suggesting instead "influence" as in tractate Ill:1 of the 
Corpus Hermeticum, where it interestingly occurs in relation to Beioc - Suvduet Gelat 6vta Ev xaeEt, by the influence of 
the numen - and where the term physis also occurs. 


My translation of tractate IlII:1 is as follows: 


The numen of all beings is theos: numinal, and of numinal physis. The origin of what exists is theos, who is 
Perceiveration and Physis and Substance: the sapientia which is a revealing of all beings. For the numinal is 
the origin: physis, vigour, incumbency, accomplishment, renewance. In the Abyss, an unmeasurable 
darkness, and, by the influence of the numen, Water and delicate apprehending Pnuema, there, in Kaos. 
Then, a numinous phaos arose and, from beneath the sandy ground, Parsements coagulated from fluidic 
essence. And all of the deities <particularize> seedful physis. [6] 


AdEa TavtTWV O BEOC Kal BEtov kal Mbotc BEla. APA THV 6vTWV O BEdC, Kal VOC Kal @bOLC Kal DAN, cogia Eic 
SeiEw andvtwv wv: &pxr) TO Vetov Kai pbatc Kal évépyeta Kal AvayKN Kal TEAOC Kal dvavéwolc. Av yao 
OKOTOG GMELPOV Ev ABUGOWL Kai HS5wp kal nvedUa AENTOV VOEPOSV, SuVapuEt GElat Svta Ev xaEL. AvELBN 5A OWC 
aylov Kal Endyn tog' Gupwet €& bypac ovolac ototyeta Kal VEot MavTEC tkKaTABLEPWOoLt POGEWCS EvoTIOPOD. 


Summa 


It is my understanding that not only is the Greek term physis (@votc) approrpiate in describing the metaphysical and 
the human nature of Jesus of Nazareth but also that the earlier, and sometimes paganus metaphysical context of that 
and other terms such as 9€t6tn¢ (divinitas) are approrpiate in describing the mysterium that is the Eucharist where 
divinity is wordlessly presenced, with there thus being an historical thread to the new apprehension of the divine that 
the life Jesus of Nazareth, as recounted in the Gospels, and in his mortal and divine nature, in his Passion and 
crucifixtion, presenced on Earth over two millennia ago. 


David Myatt 
June 2024 


Image credit: 
Icon of Jesus Pantocrator, Aénowc Mosaic 
Hagia Sophia, c. 1260 CE 


[1] NA28. Nestle-Aland. Novum Testamentum Graece, 28th revised edition. Deutsche Bibelgesellschaft, Stuttgart. 
2012 


My interpretation of meaning: "No one plucks this [life] from me for | have the authority to bring that to pass for myself 
and the authority to bring it back. For that is the command | received from my Father." 


Douay-Rheims: "No man taketh it away from me: but | lay it down of myself, and | have power to lay it down: and | 
have power to take it up again. This commandment have | received of my Father." 


[2] In this extract | have not included the footnotes which accompany the text which is here provided as Appendix One. 
[3] Appendix One. 
[4] Greek text from NA28, op.cit 


[5] My interpretation of meaning, qv. The Gospel According to John: Translation And Commentary, Volume I, 


https://davidmyatt.wordpress.com/wp-content/uploads/2023/08/myatt-gospel-john-1-5.pdf 


My commentary, in that text, on these verses: 


33. 

a) you inquired after John. DuEtc dnEOTHAKATE TIPO0C IWavunv. Literally, "you dispatched unto John," referring 
to 1:19, the priests and Levites dispatched from Jerusalem. 

b) and he was evidential to the veritas. kal UE“AaPTUPNKEV TH GANVEia. That is, he attested - gave evidence 
concerning - the veritas. Regarding veritas, qv. the comment on mAnpenc xapttoc kal aAnOeia, 1:14. 


35, 

a) lantern. AUyvoc. The term 'lamp' is inappropriate given its modern connotations. 

b) firefull and revealing. KatOuEvoc Kal gatvuwy. | take this metaphorically - the burning fire of the lantern 
shines a bright revealing light - rather than the literal "burning and bright”. 

c) In regard to phaos, qv. 1:4-5. Cf. Poemandres, 32, Cwhv kat wc; Eusebius, Historia Ecclesiastica, I:2, t6 TE 
WC TO MPOKOOULOV Kal THY TIPO AaiWvVWV VOEPaY Kal OVOLWHSN Gogiav Tév TE CWVTAa. 


36. beyond that of John. yEiTw tod Iwdvvov. Not the rather strident 'greater than' - with its implication of 
‘better than’ - but the comparative 'beyond that’ as in an elder or someone fully-grown who is years beyond 
the age of someone younger, qv. Aeschylus, Agamemnon, 358, 


WC Ute Eva Unt’ obv veaodv tiv’ bnEpTEAgoat WEya SoOvAElac yayyayov G&TNC TAaVaAWTOV 
Such that neither the full-grown nor any young were beyond the limits of Misfortune's all-taking 
enslaving vast trawl. 


37. whose likeness you have never observed. oite cifoc abtod EwodKkate. An interesting question of 
interpretation here is the meaning of elS50c. Whether to translate as ‘form' - with a possible implied reference 
to Plato's 'theory of forms' - or as the literal 'shape' or 'appearance'. Given the context - and 6:46, obx OTL 
TOV TaTéEpa EWPaKEV Tic Ei UA O Dv Napa Tod Beo0d, obTOC EWPAKEV Tov Natépa - | take the literal meaning; 
hence likeness, as in Wycliffe. 


39. you search the writings. EpavVaTE TAC YOagac. qv. 2:22 regarding ypa@h not as the post-Hellenic 
exegetical 'scripture' but as having the usual Hellenistic meaning of 'that which is written’, a writing. The ASV 
[Anglo-Saxon version] has Smeageaé halige gewritu. 


The Gospel According to John: Translation And Commentary, Volume I, op. cit. 
[6] In respect of the translation: 


The numen of all beings is theos. AdEa navtwv 6 8Edc. The sense of 56&a here, especially given the following mention 
of 8etoc and gvotc, is of immanence and of transcendent sublimity, encompassing both (i) the interpretation given to 
the word in LXX and the New Testament, of a divine glory (qv. Exodus 16:10, Matthew 25:31, and Luke 2:9) and thus of 
what is considered to be - that is, is outwardly manifest as - glorious, or splendid, as in Matthew 4:8, a sense well- 
expressed in the Latin of Jerome: iterum adsumit eum diabolus in montem excelsum valde et ostendit ei omnia regna 
mundi et gloriam eorum, and (ii) the classical, more personal sense, of honour, and reputation or repute, the latter as 
for example referenced by Boethius: Unde non iniuria tragicus exclamat: "Q 66Ea, 66Ea, yvpfotot 6h BootHv obbév 
yeyWot Blotov WyKWoac HEyav (Book Ill, vi). 


Hence | have opted for 'numen'’, rather than the usual 'splendour' or 'glory' which do not, in my view given their 
modern connotations and common usage, express the sense of the Greek; with the meaning of 'numen' here being 
expressed by what follows: "numinal and of numinal physis", where by numinal - in this tg9dc¢ Adyoc - is meant divine 
not necessarily in the specific sense of a monotheistic and Biblical God but in the more general sense of pertaining to 
divinity in general. 

tTWV 6vtTWV. What is real/what exists (Reality/Existence) - qv. the beginning of the Poemandres tractate, and my 
commentary thereon, in Corpus Hermeticum: Eight Tractates, https://davidmyatt.wordpress.com/wp-content/uploads 
/2018/03/eight-tractates-v2-print. pdf 

vooc. Perceiveration, not 'mind', qv. Poemandres 2. 

substance. UAn, the materia of 'things' and living beings - contrasted with ovota, essence. qv. Poemandres 10. 
sapientia. cogia. qv. Poemandres 29. 

vigour. Evepyeta. In the sense of vitality and vigorous activity. See my note on fA Eiwapyevn, Poemandres 15. 


Abyss. &Buoooc. 


A delicate apprehending pneuma. nvedua Aemtov voepdév. In respect of voepdc, the sense here is not 
‘intelligent'/‘intelligence' - as in "quickness or superiority of understanding, sagacity", etcetera - but rather of self- 


awareness; that is, of possessing a faculty to perceive, comprehend, and to rationally understand the 

external world. Which is why | have opted for 'apprehending'. influence. 50vayutc. Not here 'force' or 'power' per se but 
rather the influence arising from, inherent in, the numen by virtue of the numinosity of theos. The kind of influence 
which can nurture a ‘delicate apprehending pneuma’. 


Kaos. xaoc. 


numinous phaos. @Wc &ytov. Regarding the transliteration of @W>c - using the Homeric @doc (phaos) - see my 
commentary on Poemandres 4; and regarding &ytoc as 'numinous', rather than the conventional 'holy' or 'sacred', refer 
to the commentary on Ad&Ea nadvtwv O 8Edc above, and especially the note on the duality of the numinous in pagan 
weltanschauungen in my commentary on Poemandres 5. 


Appendix One 


The Concept Of Physis 


The term physis - @0otc - was used by Heraclitus, Aristotle, and others, and occurs in texts such as the Poemandres and 
lepdc Adyoc tractates of the Corpus Hermeticum. 


Physis is usually translated as either 'Nature' (as if 'the natural world', and the physical cosmos beyond, are meant) or 
as the character (the nature) of a person. However, while the context - of the original Greek text - may suggest (as 
often, for example, in Homer and Herodotus) such a meaning as such English words impute, physis philosophically (as, 
for example, in Heraclitus and Aristotle and the Corpus Hermeticum) has specific ontological meanings. Meanings 
which are lost, or glossed over, when physis is simply translated either as ‘Nature’ or - in terms of mortals - as 
(personal) character. 


Ontologically, as Aristotle makes clear [1], physis denotes the being of those beings who or which have the potentiality 
(the being) to change, be changed, or to develope. That is, to become, or to move or be moved; as for example in the 
motion (of 'things') and the ‘natural unfolding’ or growth, sans an external cause, that living beings demonstrate. 


However, and crucially, physis is not - for human beings - some abstract ‘essence’ (qv. Plato's i6éa/ei60c) but rather a 
balance between the being that it is, it was, and potentially might yet be. That is, in Aristotelian terms, it is a meson - 
uEoOV - Of being and 'not being’; and 'not being' in the sense of not yet having become what it could be, and not now 
being what it used to be. Hence why, for Aristotle, a manifestation of physis - in terms of the being of mortals - such as 
aréte (&peth) is a meson, a balance of things, and not, as it is for Plato, some fixed 'form' - some idea, ideal - which as 
Plato wrote "always exists, and has no genesis. It does not die, does not grow, does not decay." [2] 


According to my understanding of Heraclitus, physis also suggests - as in Fragment 1 - the 'natural' being of a being 
which we mortals have a tendency to cover-up or conceal [3]. 


Furthermore, physis is one of the main themes in the Poemandres tractate of the Corpus Hermeticum, for the author 
seeks "to apprehend the physis of beings" [4] with physis often mystically personified: 


"This is a mysterium esoteric even to this day. For Physis, having intimately joined with the human, produced 
a most wondrous wonder possessed of the physis of the harmonious seven | mentioned before, of Fire and 
pneuma. Physis did not tarry, giving birth to seven male-and-female humans with the physis of those viziers, 
and etherean [...] 


[For] those seven came into being in this way. Earth was muliebral, Water was lustful, and Fire maturing. 
From Aether, the pnuema, and with Physis bringing forth human-shaped bodies. Of Life and phaos, the human 
came to be of psyche and perceiveration; from Life - psyche; from phaos - perceiveration; and with 
everything in the observable cosmic order cyclic until its completion... 


When the cycle was fulfilled, the connexions between all things were, by the deliberations of theos, 
unfastened. Living beings - all male-and-female then - were, including humans, rent asunder thus bringing 
into being portions that were masculous with the others muliebral." [5] 


Physis is also personified in the le9d6c Adyoc tractate: 


"The divine is all of that mixion: renewance of the cosmic order through Physis 
For Physis is presenced in the divine." [6] 


The Numinous Way Of Pathei-Mathos 


In the philosophy of pathei-mathos, physis is used contextually to refer to: 


(i) the ontology of beings, an ontology - a reality, a 'true nature '- that is often obscured by denotatum [7] 
and by abstractions, [8] both of which conceal physis; 
(ii) the relationship between beings, and between beings and Being, which is of us - we mortals - as a nexion, 


an affective effluvium (or emanation) of Life (yuxf) and thus of why 'the separation-of-otherness' [9] is a 
concealment of that relationship; 

(iii) the character, or persona, of human beings, and which character - sans denotatum - can be discovered 
(revealed, Known) by the faculty of empathy; 

(iv) the unity - the being - beyond the division of our physis, as individual mortals, into masculous and 
muliebral; 

(v) that manifestation denoted by the concept Time, with Time considered to be an expression/manifestation 
of the physis of beings. [10] 


My concept of physis is therefore primarily ontological. 
Notes 


[1] Refer to Appendix Two below. 


[2] MpWtov HEV del Ov Kal OUTE VLYVOHEVOV OUTE ATIOAAUHEVOV OUTE AVEAVGUEVOV OUTE MBivov (Symposium 210e - 
211a). 


[3] Refer to Appendix VI, Some Notes on Heraclitus Fragment 1, of The Numinous Way of Pathei-Mathos, op.cit. 


[4] Poemandres 3. Corpus Hermeticum: Eight Tractates, https://davidmyatt.wordpress.com/wp-content/uploads 
/2018/03/eight-tractates-v2-print. pdf 


[5] Poemandres 16-18. Corpus Hermeticum: Eight Tractates, op.cit. 
[6] lepdc Adyoc 3; qv. Corpus Hermeticum: Eight Tractates, op.cit. 


[7] In my philosophy of pathei-mathos, | use the term denotatum - from the Latin, denotare - in accord with its general 
meaning which is "to denote or to describe by an expression or a word; to name some-thing; to refer that which is so 
named or so denoted." 


Thus understood, and used as an Anglicized term, denotatum is applicable to both singular and plural instances and 
thus obviates the need to employ the Latin plural denotata. 


[8] An abstraction is a manufactured generalization, a hypothesis, a posited thing, an assumption or assumptions 
about, an extrapolation of or from some-thing, or some assumed or extrapolated ideal 'form' of some-thing. 
Sometimes, abstractions are generalization based on some sample(s), or on some median (average) value or sets of 
values, observed, sampled, or assumed. 


Abstractions can be of some-thing past, in the present, or described as a goal or an ideal which it is assumed could be 
attained or achieved in the future. Abstractions are often assumed to provide some 'knowledge' or some 
‘understanding’ of some-thing assigned to or described by a particular abstraction. 


[9] Refer, for example, to my The Error of The-Separation-of-Otherness in The Numinous Way of Pathei-Mathos, 
https://davidmyatt.wordpress.com/wp-content/uploads/2022/10/numinous-way-pathei-mathos-v7.pdf 


[10] Time And The Separation Of Otherness - Part One. 2012. 


Appendix Two 


Notes on Aristotle, Metaphysics, Book 5, 1015a 


Text 


ék Sr TOv elpnuévwv FA MPWTN MVOC Kal KUPiWc AEyouEVN ~EoTiv 1 oboia H THY ExdvTWV APXAV KivAGEWS Ev ADTOIC A 
QvTa: H YAP DAN TM TAOTNS SEKTLKN ELVAL AEVETAL MUCLC, Kal ai VEVEGELC KAL TO QUEGBAL TH AMO TAUTNC Eval KLVAGELC. 
Kal  APXNA TAS KiWWHOEWS THV QOOEL 6VTWV AUTH EoTIV, EvuTapYouGd MWC A SuVvauEt FA EVTEAEXELA. 


Translation 


Given the foregoing, then principally - and to be exact - physis denotes the quidditas of beings having changement 
inherent within them; for substantia has been denoted by physis because it embodies this, as have the becoming that 
is a coming-into-being, and a burgeoning, because they are changements predicated on it. For physis is inherent 
changement either manifesting the potentiality of a being or as what a being, complete of itself, is. 


Commentary And Notes 


physis. obotc. A transliteration, since (i) this is a fundamental philosophical principle/term that requires contextual 
interpretation, and (ii) the English words 'nature' and Nature not only do not adequately describe this principle but also 
lead to and have led to certain misunderstandings of Aristotle in particular and of classical Greek culture in general. 


quidditas. ovota. Quidditas - post-classical Latin, from whence the English word 'quiddity' - is more appropriate here 
than ‘essence’, given the metaphysical (ontological) context and given that 'essence' now has so many non- 
philosophical connotations. An interesting alternative would be the scholastic term haeceitty. As with physis, quidditas 
is a philosophical term which requires contextual interpretation. 


changement inherent. The expression a&pxnv KtwhoEWws is crucial to understanding what Aristotle means in respect of 
physis. In regard to k(vnotc, since Aristotle here does not mean 'motion' or 'movement' in the sense of Newtonian 
physics (with its causal concepts of force, mass, velocity, kinetic energy), and since such physical movement is what 
the English words 'motion' and 'movement' now most usually denote, then alternatives must be found. Hence the 
translation 'changement’. 


For what Aristotle is describing here is 'change’, as for example in the natural development, the unfolding, the growth, 
of some-thing living that occurs because it is living; because it is possessed of Life and which Life is the apxnh of the 
changement, the ‘original being' (the @botc) from whence being-becomes to be often perceived and classified by us in 
orderly ways. 


What is described is an a-causal change, of being-becoming - of being unfolding - and thus fulfilling the potentiality of 
being within it. Hence why here Aristotle writes &pxnv KtwhoEewc, which describes the potential changement inherent 
in certain beings. 1 That is, the a-causal origin of beings-becoming, or having become, and which beings (having 
changed, developed, unfolded) we then perceive and classify in orderly ways 2, such as by shape or usefulness to us, 
or by a notion such as causality: in terms of physical- 'movement'. Which is why, in Aristotle, there is a relation 
between gvotc, Lope@r, and cidoc - ciSoc in the sense of 'perceiveration' and not, as in Plato, denoting an abstract 
‘form’ or an ‘ideal’ - 60 Kal 60a pvoet Eotw A y(yvetat, A5n On&pxovtoc éE ob néguKeE yiyveobat FA civat, obnW PaLEeV 
Thy pvow Exe Eav UH ExN TO ElS0c¢ Kal Thy LOPEHy. 


Thus @votc is what is a-causal in beings and which acausality is the origin of the 'natural' order that unfolds because of 
the potentiality of being to become, to presence in the causal, whence to be perceived by us in various orderly 
arrangements and/or arranged in terms of usefulness, and which arrangements/usefulness include TO KaAdv - and thus 
schemata, TaEtc 3 - and apeTh. 


substantia. bAn. | have chosen to use the etymon of the English word 'substance' - qv. substantia in Thomas Aquinas, 
Sententia libri Metaphysicae - to again (i) emphasize the need for contextual interpretation in respect of a specific 
philosophical term, and (ii) to avoid whatever misunderstandings may arise from the modern (non-ontological) 
connotations of words such as 'matter' and 'substance’. 


as have the becoming that is a coming-into-being, and a burgeoning, because they are changements predicated on it. 
Kal ai yevéoetc Kal TO PUEDOAL TH AN TAUTNG Elvat KiviGEtC. The sense of yéveotc here implies a 'coming-into-being' 
rather than just 'generation', just aS pOW implies a being 'burgeoning' - unfolding, revealing itself (its physis) - rather 
than just ‘growing’. 


the potentiality of a being or as what a being, complete of itself, is. The Greek word EvteAExeEta is compounded from Ev 
EAEL ExEL and the sense here - in relation to E€vumdpxovGd - seems to be twofold: of a being as an unchanged being, and 
of what a being has become (or is becoming) as a result of a change, for both types of being actually exist, are real. 
One exists as a being as it is and has remained, and one exists as the being it has become (or is in the process of 
becoming) through the potential for changement inherent within it. Thus, for Aristotle, physis denotes the being of both 
types of being. 


ooo 


[1] In respect of d&pxA as implying what is primarily inherent, qv. 1012b-1013a. 

[2] As Thomas Aquinas wrote: "Sciendum est autem, quod principium et causa licet sint idem subiecto, differunt tamen 
ratione. Nam hoc nomen principium ordinem quemdam importat; hoc vero nomen causa, importat influxum quemdam 
ad esse cauSati." Sententia libri Metaphysicae, liber 5, lectio 1, n 3. 


[3] Regarding 1078a, tod 5€ KaAoD YEYyLoTa E(6N TAELC Kal GCUUNETPiA Kal TO WELOYEVOV (the most noticeable 
expressions of kalos are schemata and harmony and consonancy), my view - given the context - is that ta&&tc here is 
best translated as "schemata", rather than "order" or "arrangement" both of which are vague, open to mis- 
interpretation, and unrelated to the context, which context is mathematical beauty. Similarly, oo(Gw (to me) suggests 
consonancy, echoing as that (now somewhat obscure) English word does both by its use by, among others, 
Shakespeare (Hamlet, Act 2, Scene 2, 286) and also by its relation to the almost 'mathematical beauty' of some music 
(as evident for example in the counterpoint of JS Bach). 


Furthermore, just because the Greek has ouuvetpla it does not necessarily follow that the English word 'symmetry' is 
an appropriate translation, considering how the word symmetry is now used and has been used, in the West for many 
centuries, and especially in relation to art (in terms, for example, of objects and the human body). 


Given that Aristotle in 1078a is referring to geometry in particular and mathematics in general, then an appropriate 
translation is ‘harmony' - as in "a collation of representative signs or marks, so arranged that they exhibit their 
agreement and account for their discrepancies or errors." A harmony, in other words, that is most evident (as | 
mentioned in my essay) in Euclid's Elements, as schemata and consonancy are therein evident, most of the contents 
(theorems) of which book - deriving from people such as Pythagoras - were known to Aristotle. 


Thus, a translation such as "the chief forms of beauty are order and symmetry and definiteness" can in my opinion 
lead to projecting onto Aristotle what he may not necessarily have meant; and projecting onto in respect of how we 
now, over two thousand years after Aristotle, understand and use such common English terms. Hence, also, why | 
sometimes use obscure English words (which may suggest a relevant meaning) or transliterations (as in physis). 
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Weltschmerz And The Conflict In Gaza 


Question: Given your past, which included anti-Zionist tirades when you were a neo-nazi and then when you were a 
supporter of al-Qaeda, | would be interested in your view of recent events in Palestine. 


Reply: Does the term Weltschmerz express what | feel after decades of experiencing and inciting extremism and a 
decade of reflexion on and rejection of such extremism? Possibly, at least in some ways; [1] for in respect of the 
current (2023) conflict in Gaza | feel sadness, and am not surprised that such a conflict has arisen with the subsequent 
destruction of infrastructure, of homes, and the injuries, the deaths, including of women and children. 


Not surprised, given what | understand is our human physis and our seemingly inability to avoid the error of hubris and 
our obvious ability to favour our own certitude-of-knowing. Will we, can we, as a species learn to develope empathy 
and thus be compassionate and appreciative of the numinous breeding as such empathy and appreciation of the 
numinous do a certain personal humility and thus an uncertitude-of-knowing? Will we, can we, as a species learn from 
our thousands of years old human culture of pathei-mathos? 


It would seem not since we in the West, en masse, apparently have not learned from the horrors of the First and 
Second World wars; from the Vietnam war; from the invasions and occupation of Afghanistan and Iraq. Instead, hatred 
and certitude-of-knowing have triumphed again over personal empathy aided as in all those previous conflicts by 
propaganda both emotive and cunning. 


Contra the bellum iustum of Augustine, since adopted as a principle by modern nation-States and others, where some 
elected or unelected official or President or Prime Minister or Congress or Parliament or potentate or whatever assumes 
or believe they have the authority to declare war, my understanding is that impersonal war, whenever wherever, 
whatever the alleged or assumed justification by whomsoever, is contrary to empathy, compassion, awareness of the 
numinous, and the personal learning that pathei-mathos engenders. 


For such impersonal war with its necessary obedience to a chain-of-command abrogates personal judgement and what 
| have described as ‘personal honour in the immediacy of the moment’. As | wrote in One Vagabond In Exile From The 
Gods, personal honour 


"presences the virtues of fairness, tolerance, compassion, humility, and ebDtaé&ta - as (i) a natural intuitive 
(wordless) expression of the numinous (‘the good’, 5ikn, ovouma&Geta) and (ii) of both what the culture of 
pathei-mathos and the acausal-knowing of empathy reveal we should do (or incline us toward doing) in the 
immediacy of the personal moment when personally confronted by what is unfair, unjust, and extreme. 


Of how such honour - by its and our @votc - is and can only ever be personal, and thus cannot be extracted 
out from the ‘living moment’ and our participation in the moment; for it [is] only through such things as a 
personal study of the culture of pathei-mathos and the development of the faculty of empathy that a person 
who does not naturally possess the instinct for 5(kn can develope what is essentially 'the human faculty of 
honour’, and which faculty is often appreciated and/or discovered via our own personal pathei-mathos." [2] 


Hence, my fallible understanding now is that honour cannot be abstracted out from a personal moment and enshrined 
in Some supra-personal written or aural code. Which, of course, is the exact opposite of what | believed during my 
thirty years as a neo-nazi extremist. Such a change of view was a painful, sorrowful, learning from experience: 


"There are no excuses for my extremist past, for the suffering | caused [...] No excuses because the 
extremism, the intolerance, the hatred, the violence, the inhumanity, the prejudice were mine; my 
responsibility, born from and expressive of my character; and because the discovery of, the learning of, the 
need to live, to regain, my humanity arose because of and from others and not because of me. 


Thus what exposed my hubris - what for me broke down that certitude-of-knowing which extremism breeds 
and re-presents - was not something | did; not something | achieved; not something related to my character, 
my nature, at all. Instead, it was a gift offered to me by others..." [3] 


A gift, a Phoenix, from the deaths of Sue and Francis who 


"died - thirteen years apart - leaving me bereft of love, replete with sorrow, and somewhat perplexed [...] A 
debt somehow and in some way - beyond a simple remembrance of them - to especially make the life and 
death of Sue and Fran worthwhile and full of meaning, as if their tragic early dying meant something to both 
me, and through my words, my deeds, to others. A debt of change, of learning - in me, so that from my 
pathei-mathos | might be, should be, a better person; presencing through words, living, thought, and deeds, 
that simple purity of life felt, touched, known, in those stark moments of the immediacy of their loss." [4] 


In further explanation all | have now are the words of TS Eliot in his poem Little Gidding: 


And what you thought you came for 

Is only a shell, a husk of meaning 

From which the purpose breaks only when it is fulfilled 
If at all. Either you had no purpose 

Or the purpose is beyond the end you figured 

And is altered in fulfilment. 


In respect of wars and supra-personal conflicts, are we then, as a species, doomed to repeat the errors, the hubris, of 
the past? Almost a decade ago | asked myself a rhetorical question: what opinion would a hypothetical visiting alien 
from another star-system form about us? [5] My answer then was that the alien would probably consider us an 
aggressive, still rather primitive and very violent, species best avoided until such time as we might outwardly 
demonstrate otherwise. 


Have we, since the outbreak of World War One in 1914 to the 2023 conflict in Gaza, demonstrated otherwise? 


David Myatt 


17th December 2023 
Extract from a letter to a personal correspondent. 


[1] Postscriptum: "in some ways" as Weltschmerz might be applied to some of the poems and letters of TS Eliot. 

[2] One Vagabond In Exile From The Gods. https://davidmyatt.files.wordpress.com/2023/12/viator. pdf 

[3] Pathei-Mathos, Genesis of My Unknowing. The esSay is included in https://davidmyatt.files.wordpress.com/2019/09 
/reformation-extremism-v3b.pdf 

[4] Myngath. https://davidmyatt.files.wordpress.com/2013/04/david-myatt-myngath. pdf 

[5] https://davidmyatt.files.wordpress.com/2022/03/non-terrestrial-view. pdf 
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Exegesis And Pathei-Mathos 


In my recent (2023) essay A Sacramental Link? | mentioned that my interpretation of the Gospel of John inclined me to 
suggest that Johannine Christianity was "the way of humility, of forgiveness, of love, of a personal appreciation of the 
divine, of the numinous; and a Spiritual, interior, way somewhat different from past moralistic interpretations." [1] 


My interpenetration of that text is however just one of thousands over centuries with many of those other 
interpretations, of that and the other Gospels and the Scriptures in general, causing schisms, conflicts, and accusations 
of heresy as in the case of the Alexandrian priest Arius (born c.250, died 336 AD) who voiced an interpretation of the 
difference between the denotatum 8¢€6c and the denotatum 6 8€6c in, for instance the Gospel of John, leading to that 
interpretation being denounced as heretical. 


Which returns us to the problems of exegesis and denotata, and the axioms of my weltanschauung of pathei-mathos 
which are: 


(i) that it is empathy and pathei-mathos which can wordlessly reveal the ontological reality both of our own physis 
and of how we, as sentient beings, relate to other living beings and to Being itself; 

(ii) that it is denotata - and thus the abstractions deriving therefrom - which, in respect of human beings, can and 
often do obscure our physis and our relation to other living beings and to Being; 

(iii) that denotata and abstractions imply a dialectic of contradictory opposites and thus for we human beings a 
separation-of-otherness; and 

(iv) that this dialectic of opposites is, has been, and can be a cause of suffering for both ourselves, as sentient 
beings, and - aS a causal human presenced effect - for the other life with which we share our planet. 


What is important about empathy and pathei-mathos is that they are directly personal perceiverations and 
experiences, and therefore have what | termed a ‘personal horizon’ meaning that they 


“cannot be extrapolated from such a personal knowing into some-thing supra-personal be this some-thing 
denotata, including an i6€qa/el50c, or an axiom (apxn) or a Source (aitLtoc) for some 'revelation' or ideology or 
similar manifestations constructed by and dependent on appellation." [2] 


The knowing so revealed is only and always our personal fallible answer or answers, and which knowing is invariably a 
wordless empathic knowing that cannot be adequately expressed by words and terms (by denotata) without in some 
manner distorting it because words and terms depend on exegesis, which exegesis can and often does vary from 
century to century. 


In practical terms this knowing implies a certain humility since empathy and pathei-mathos inform us that we are 
fallible beings, arising as this personal knowledge does from the intimations of the numinous that empathy and pathei- 
mathos almost invariably provide: of our connexion to other beings, human and otherwise; of our minute place in the 
Cosmos as one mortal, short-lived, being on one planet orbiting one star in one Galaxy in a Cosmos of billions of 
Galaxies; and of the suffering of so many human beings, century after century, often caused by wars and conflicts 
often based on some certitude of belief in some cause, or on some passion, or on some interpretation of some religion, 
or some ideology or notion or 'destiny' with such wars and conflicts generationally replaced by others based on other 
certitudes of belief or on the same old passions. 


A forgetting of this humility, will-fully or otherwise, has however frequently occurred and still occurs with the individual 
seeking to make their pathei-mathos the basis for some -ism or -ology or more often some interpretation of some 
existing -ism or -ology. However, a remembering of such humility can often lead to the life of the reclusive mystic or to 
a life of compassionately seeking to alleviate in some non-confrontational and practical way at least some of the 
suffering of other life, human and otherwise. 


As | noted in Soli Deo Gloria, 


"all the diverse manifestations of the Numen, all the diverse answers, of the various numinous Ways and 
religions, have or may have their place, and all perhaps may serve the same ultimate purpose - that of 
bringing us closer to the ineffable beauty, the ineffable goodness, of life; that of transforming us, reminding 
us; that of giving us as individuals the chance to cease to cause suffering, to presence the good, to be part of 
the Numen itself. For what distinguishes a valuable, a good, a numinous Way or religion, is firstly this 
commitment, however expressed, to the cessation of suffering through means which do not cause more 
suffering; secondly, having some practical means whereby individuals can transform themselves for the 
better, and thirdly, possessing some way of presenting, manifesting, presencing what is sacred, what is 
numinous, thus reconnecting the individual to the source of their being, to their humanity. 


In my fallible view, any Way or religion which manifests, which expresses, which guides individuals toward, 
the numinous humility we human beings need is good, and should not be stridently condemned. For such 
personal humility - that which prevents us from committing hubris, whatever the raison d’étre, the theology, 
the philosophy - is a presencing of the numinous. Indeed, one might write and say that it is a personal 
humility - whatever the source - that expresses our true developed (that is, rational and empathic) human 
nature and which nature such Ways or religions or mythological allegories remind us of. Hence the formulae, 
the expression, Soli Deo Gloria being one Western cultural manifestation of a necessary truth, manifesting as 
it does one particular numinous allegory among many such historical and cultural and mythological 


allegories. Just as, for example, the sight of King Louis IX walking barefoot to Sainte Chapelle was a symbol of 
the humility which the Christian faith, correctly understood, saught to cultivate in individuals. " [3] 


A Personal View 


While | appreciate how various Ways of living and codified religions can presence and often have presenced the 
numinous and thus have been and are for many a conduit toward a personal humility and compassion, my personal 
perceiveration has been for over a decade and remains my weltanschauung of pathei-mathos, which is just some 
recollections of my experiences and contemplations regarding the loss of loved ones, of working and living on farms in 
England, and of solitary walks along a sea-shore and in the hills and deciduous woods of rural English Shires. 


Given the 'personal horizon' of these recollections and contemplations they cannot not, without removing from them 

their essence of a personal wordless experiencing of the numinous, form the basis for anything supra-personal be it a 
philosophy or a Way to guide others, just as the recollections and contemplations of others ancient and modern, and 

the authors themselves, should not be or become or be seen as a guide or even as a meritorious example. 


As it says in Ayat 63 of Surah 25 of the Quran: 
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"The 'Ibaad of Ar-Rahmaan are those who walk on earth in humility and, when the arrogant speak to them, 
they reply Salaam." [4] 


As the poetess Sappho wrote: 


EyW 5€ oiAnuu’ aBpoodvay [...] TOOTO Kat OL 
TO AduTMpov EpWC KEATW Kal TO KGAOV AEAOYYXE [5] 


| love delicate softness: 
For me, love has brought the brightness 
And the beauty of the Sun 


As it says in the Beatitudes: 


Makdplot oi MTWYXOL TH NVEOUATL, STL AVTWY EOTLV FA BAOLAELA THV ODPAVHV. 

UaAKapLot oi MEVOODVTEC, STL ADTOL MAPAKANONoovTal. 

UAKAPLOL Oi TPAEIC, STL AVTOL KANPOVOENOOVOLY Th YAv. 

UAKAPLOL OL TELVWVTESG Kal SLWWVTECG THv StKaLoGUVNHV, STL ADTOL YOPTADONOOVTAL. 
UAKaPLOL Ot EAEHMOVEC, STL AVTOL EAENBHoovTat. 

UaKapLot oi KABapol TH KapSia, STL AVTOL TOV BEdOV S6wovTa. 

UaKapLot oi Eipnvortoto(, StL AUTO Viol BEOD KANOHoovtTat. 

UAKAPLOL Ot SESLWYUEVOL EVEKEV SLKALOGOVNG, STL AVDTMV EOTW AH BactAe(a THV ODPAVOYV. 


Fortunate, those humble with spiritus, for theirs is the Kingdom of Empyrean. 

Fortunate, those who grieve, for they shall have solace. 

Fortunate, the gentle, for they shall acquire the Earth. 

Fortunate, those who hunger and thirst for fairness, for they shall be replete. 

Fortunate, the compassionate, for they shall receive compassion. 

Fortunate, the refined of heart, for they shall perceive Theos. 

Fortunate, the peaceable, for they shall be called children of Theos. 

Fortunate, those harassed due to their fairness, for theirs is the Kingdom of Empyrean. [6] 


Which interpretations of mine illustrate the problems of exegesis, and why my preference, now and for over a decade, 
is and has been for the wordless perceiverations of empathy and of a personal pathei-mathos. 


David Myatt 
October 24th, 2023 


An archive of my www.davidmyatt.info website, which incorporates the items cited below, is available at 
https://archive.org/download/www.davidmyatt.info/www.davidmyatt.info.zip 
(Accessed October 2023) 


[1] The essay is included in www.davidmyatt.info/dwm-compilation-religion.pdf 


[2] Numinosity, Denotata, Empathy, And The Hermetic Tradition, 2022. www.davidmyatt.info/dwm-denotata-empathy- 
vlb.pdf 


[3] Soli Deo Gloria, 2011. Included in www.davidmyatt.info/dwm-compilation-religion. pdf 


[4] Ar-Rahmaan is one of the names of Allah, signifying The Most Merciful. The 'lbaad of Ar-Rahmaan are the Believers 
who follow the Word of Allah in the Quran and as manifest in the example of the Prophet Muhammad. 


[5] PB. Oxyrhynchus. XV (1922) nr. 1787 fr. 1 et 2 


[6] The Gospel According To Matthew 5: 3-10. My translation and commentary of The Beatitudes is included in 
www.davidmyatt.info/dwm-compilation-religion. pdf 


Since | have used unusual words - for example, the spiritus instead of the conventional ‘the spirit', and Empyrean 
instead of 'heaven' - | append here extracts from my commentary. 


wakdap.oc. A difficult word to translate since "blessed" has acquired particular (sometimes moralistic) 
meanings as a result of nearly two thousand years of exegesis, while "happy" is rather prosaic. The context - 
as in OTL AUTWV EOTLV Fh BaOlAEl(a THV ODPAVWV - Suggests "fortunate" [...] 


mMtTWXOc. Usually translated as "poor" which however has too many exegetical and modern connotations, and 
does not express the metaphorical sense here which implies being "humble" in respect of To nvedua. 


TQ TvEO"aTL [...] THV OVPAVDV. IN respect of TO TvEdUa as the spiritus (rather than as the Spirit) and ovpavdéc 
as Empyrean (rather than Heaven), qv. my commentary on John 1:32 from which this an extract: 


ovpavoc here is always translated as 'heaven' although the term 'heaven' - used in the context of the 
Gospels - now has rather different connotations than the Greek obpavdéc, with the word 'heaven' now often 
implying something explained by almost two thousand years of exegesis and as depicted, for example, in 
medieval and Renaissance Christian art. However, those hearing or reading this particular Greek gospel for 
the first time in the formative years of Christianity would most probably have assumed the usual Greek 
usage of "the heavens" in the sense of the "the star-filled firmament above" or in the sense of "the sky" or as 
the abode of theos and/or of the gods, €v obpav® Geo [...] 


It therefore seems apposite to suggest a more neutral word than 'heaven' as a translation of obpavdéc and 
one which might not only be understood in various 'classical' ways by an audience of Greek speakers (such 
as the ways described above) but also be open to a new, and Christian, interpretation consistent with the 
milieu that existed when the Gospel of John was written and first heard. That is, before the exegesis of later 
centuries and long before post-Roman Christian iconography. Hence my suggestion of the post-classical Latin 
term Empyrean, which can bear the interpretation of the abode of theos and/or of the gods, of "the sky", of 
the "the star-filled firmament above"; and a Christian one suggested by Genesis 2.8 - mapad5etoov ev ESeu 
(the Paradise of Eden) - and also by shamayim. 


This work is published under the Creative Commons 
Attribution-NoDerivatives 4.0 International (CC BY-ND 4.0) License 
and can be copied, distributed, and republished, 
according to the terms of that license. 


Questions Of Hermeneutics And Exegesis 


For over twenty years questions of hermeneutics and exegesis in relation to religions, ideologies, and philosophies 
have interested and concerned me, leading to my conjecture that the use of denotata to express a revelation, a 
Spirituality, an idea, an ideal, or a philosophy, results in not only a dialectic of opposites - for example in the Gospels of 
Christianity Quaptia (conventionally interpreted in Gospel translations as sin) contrasted with 'righteousness' (and 
being saved, rewarded by God with everlasting life in Heaven) and gavAoc (conventionally in interpreted in Gospel 
translations as evil) contrasted with 'good' - but also in problems of exegesis: as in how Hellenistic Greek is expounded 
in terms of a modern language such as English. Thus, is the interpretation of 'sin' from the Hellenistic Greek auaptla 
imposing a meaning that may not have been germane to the milieu of such an ancient period in all or certain 
instances? [1] 


In the matter of the Gospels of John did the author use Guaptia to express, to expound, something - 'sin' - which might 
well have been a foreign concept to speakers of the Greek of that time when there was a common belief among many 
of them in a hierarchy of pagan deities and of propitiation (such as offering gifts or a sacrifice to the gods) for 
misdeeds or for 'offending' a god or gods or to ask for their help? 


Consider the tractates of the Corpus Hermeticum some arguably written around the time or not long after that Gospel, 
with the Poemandres tractate centred around 8¢€6c as in this from v.3: 


ONL EyYW, MaGetv BEAW TA 6VTA KAL VOAOAL THY TOUTWV MUOLV Kal YUMval TOV BEdv: 


"| answered that | seek to learn what is real, to apprehend the physis of beings, and to have knowledge of 
theos." [2] 


Is theos here the Jehovah of the Hebrews and the God of Christianity? Or is it better to understand theos in a non- 
anthropomorphic way as Being, the source of beings, mortal and otherwise? If the interpretation is 'God' then this 
tractate, and many of the others, arguable express early Christian weltanschauungen with an implicit dialectic of 
opposites, unlike the neutral, non-anthropomorphic Being which can metaphysically be understood as 'the divine’, the 
numinous. [3] 


Such a dialectic, as | have previously endeavoured to explain, [4] invariably leads to conflict both internal, within some 
individuals, and external between individuals and entities, such as religious or political groups or factions who or which 
claim to have the correct or a better interpretation or understanding of their beliefs or ideology. Hence extremism [5] 
and the suffering that such extremism causes. 


My personal experiences, over some four decades, and my subsequent reflexion on that experience, have led me to 
conclude that, rather than denotata, the personal experiencing of the numinous through empathy and pathei-mathos is 
of fundamental importance in understanding both our physis (@votc) - and thus our relation to Being and to beings - 
and Being, the numinous, itself. [6] 


To illustrate the dialectic of denotata and the subsequent suffering caused there is the National Socialism of Germany 
between 1933 and 1945. This was a way of life centred around denotata such as kampf, nation, and ethnic identity, 
with individuals judged by, and expected to judge others by, the primary criterion of ethnicity, with particular 
ethnicities assigned a certain value (high or low), and each individual judged by how well they adhered to the duty 
they were expected to do in respect of their nation (their land) and the ethnicity they were said to belong to or 
believed they belonged to. In addition, kampf between individuals, ethnicities, and nations was considered healthy and 
necessary, with such struggle revealing the worth of individuals and thus those considered fit to lead and assume 
positions of authority. 


This German National Socialist way of life was therefore a collective, supra-personal, one with the empathy and pathei- 
mathos of individuals, and the personal judgement and compassion derived from them, ignored or suppressed in 
favour of obedience to the ‘will of the collective’ (the folk, the nation) embodied by Der Fuhrer and through the 
fuhrerprinzip and with disobedience not only disapproved of but liable to be punished. This dialectic of opposites - of 
certain types of individuals or ways of behaviour being better than others and with The Third Reich having a particular 
destiny achievable through kampf - naturally led to the impersonal harshness of the NUrnberger Gesetze, as well as to 
the invasion of Poland and thence to the Second World War with the attendant deaths and suffering of millions of 
human beings. German National Socialism was thus from its beginnings to its ending in 1945 an extremism whose 
principles, causes, and characteristics promoted and incited harsh, uncompassionate, actions. 


In contrast, the personal empathy and pathei-mathos of individuals provides a natural balance devoid of denotata, 
expressed or implied, and can only promote individual actions consistent with compassion. It cannot be extrapolated 
from the individual lexeriencing to form anything supra-personal expressed by a denotatum or by some denotata such 
as an -ism or an -ology be such religious, ideological, or political or otherwise, since in doing so its individual physis, its 
natural nameless balance, is replaced sooner or later by a dialectic of opposites. 


In practical terms this implies the mortal individual could, at best, be a fallible example or inspiration for some others, 
since to claim or to be perceived by others as other than fallible and mortal, and other than a possible and personal 
inspiration, is bBptc (hubris) and a contradiction of the nameless balance that for centuries we have, according to my 


understanding, erroneously denoted by appellations such as 9€6c, 0 8Edc, and God with the inevitable dialectic of 
exegesis and conflict and of suffering. 


In relation to hubris, 


ob &’ &kouve Siknc, und’ UBptv 6gEAAE: 

UBptc yap TE KaKN SELAW BpotW: OVSE WEV EGBADG 
pno(Wc mEpevEV SOvatat, Bapvdet SE 8’ OM’ ALTAG 
eyKUpOaC Athol: 060c 6’ ETEPNGL TAapEABEtV 
Kpetoowy Ec Ta S(kata: A(kn 5’ UmEP “YBeLtoc toyxEt 
Ec TEAOG EEEABOVOG: TABWV SE TE VAATILOG EYVW 


Hesiod, Epya kai Hyépat, vv 213-218 


You should listen to [the goddess] Fairness and not oblige Hubris 

Since Hubris harms unfortunate mortals while even the more fortunate 

Are not equal to carrying that heavy a burden, meeting as they do with Mischief. 
The best path to take is the opposite one: that of honour 

For, in the end, Fairness is above Hubris 

Which is something the young come to learn from adversity. [7] 


é— wv 6€ fh véveoic éott Toic OvOL, Kal Tv PPopay Eic TadTA yivecOat KaTHX TO XPEWV: SLSd6vat yap avTH 
Siknv Kal tlow GAANAOLS TAG AStKiac KaTa THY TOD xPdvoU THEtv. Anaximander [8] 


Where beings have their origin there also they cease to exist: offering payment to balance, one to another, 
their unbalance for such is the arrangement of what is passing. [9] 


David Myatt 
July 2023 


[1] | expounded on the matter of the word sin in Interpretation and The Question of Sin which forms part of my 2013 
essay Exegesis and Translation, Some Personal Reflexions. https://davidmyatt.files.wordpress.com/2013/04/exegesis- 
and-translation-partsone-two.pdf 


[2] My translation, from Corpus Hermeticum: Eight Tractates, https://davidmyatt.files.wordpress.com/2018/03/eight- 
tractates-v2-print.pdf 


[3] From Mythoi To Empathy: A New Appreciation Of The Numinous, appendix II of The Numinous Way Of Pathei- 
Mathos, https://davidmyatt.files.wordpress.com/2022/10/numinous-way-pathei-mathos-v7.pdf 


[4] In Part Seven, The Abstraction of Change as Opposites and Dialectic, of The Numinous Way Of Pathei-Mathos, 
https://davidmyatt.files.wordpress.com/2022/10/numinous-way-pathei-mathos-v7.pdf; and in the essay Numinosity, 
Denotata, Empathy, And The Hermetic Tradition, https://davidmyatt.files.wordpress.com/2022/03/dwm-denotata- 
empathy-v1b.pdf 


[5] In Understanding and Rejecting Extremism | defined extremism and an extremist thus: 


"By extreme | mean to be harsh, so that my understanding of an extremist is a person who tends toward 
harshness, or who is harsh, or who supports/incites harshness, in pursuit of some objective, usually of a 
political or a religious nature. Here, harsh is: rough, severe, a tendency to be unfeeling, unempathic. 


Hence extremism is considered to be: (1) the result of such harshness, and (2) the principles, the causes, the 
characteristics, that promote, incite, or describe the harsh action of extremists. In addition, a fanatic is 
considered to be someone with a surfeit of zeal or whose enthusiasm for some objective, or for some cause, 
is intemperate. 


In the philosophical terms of my weltanschauung, an extremist is someone who commits the error of hubris." 
https://davidmyatt.files.wordpress.com/2022/10/david-myatt-rejecting-extremism.pdf 


[6] My conclusions are outlined in two works: The Numinous Way Of Pathei-Mathos, 
https://davidmyatt.files.wordpress.com/2022/10/numinous-way-pathei-mathos-v7.pdf, and Understanding and 
Rejecting Extremism, https://davidmyatt.files.wordpress.com/2022/10/david-myatt-rejecting-extremism.pdf 


[7] Notes on my translation: 


a. 5{kn. The goddess of Fairness/Justice/Judgement, and - importantly - of Tradition (Ancestral Custom). In “Epya kat 
‘HuEpat, as in OEovovia (Theogony), Hesiod is recounting and explaining part of that tradition, one important aspect of 
which tradition is understanding the relation between the gods and mortals. Given both the antiquity of the text and 
the context, 'Fairness' - as the name of the goddess - is, in my view, more appropriate than the now common 


appellation ‘Justice’, considering the modern (oft times impersonal) connotations of the word ‘justice’. 


b. Mischief. The sense of &tnovwv here is not of 'delusion' nor of 'calamities', per se, but rather of encountering that 
which or those whom (such as the goddess of mischief, Atn) can bring mischief or misfortune into the 'fortunate life' of 
a ‘fortunate mortal’, and which encounters are, according to classical tradition, considered as having been instigated 
by the gods. Hence, of course, why Sophocles [Antigone, 1337-8] wrote wo NEMPWHEVNC OOK EoTL OvNTtOICc GUUMOPAG 
anmaAAayh (mortals cannot be delivered from the misfortunes of their fate). 


c. 6(katoc. Honour expresses the sense that is meant: of being fair; capable of doing the decent thing; of dutifully 
observing ancestral customs. A reasonable alternative for 'honour' would thus be ‘decency’, both preferable to words 
such as ‘just’ and ‘justice’ which are not only too impersonal but have too many inappropriate modern connotations. 


d. vrimtoc. Literal - 'young', 'uncultured' (i.e. un-schooled, un-educated in the ways of ancestral custom) - rather than 
metaphorical (‘foolish', ignorant). 


[8] Diels-Kranz, 12A9, B1 


[9] In respect of ypdvoc, it is not here a modern abstract measurable 'time' but 'the passing’ of living or events as 
evident in the Agamemnon: 


Tlotov xpdvou SE Kal mEeMdpOntat MdAtc 278 
Then - how long has it been since the citadel was ravaged? 
tic 5€ MANY BEewy Gnavt’ anhwwv tov 6’ aiWvoc xpdvov 554-5 
Who - except for the gods - passes their entire life without any injury at all? 
In respect of d&5tkia, here it simply implies unbalance in contrast to the balance that is 5{kn. The translation 'disorder' - 


like 'order' for 5{kn - is too redolent of some modern or ancient morality designed to manifest 'order' in contrast to its 
dialectical opposite ‘disorder’. 


This work is published under the Creative Commons 
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All translations by DW Myatt 


Fifty-Five Years Ago 


On July 20th, 1969, during the Summer Vacation, | among millions of others around the world watched live 
transmissions from the surface of the Moon as an American astronaut became the first human being to step onto the 
surface on an extra-terrestrial object. In common with many people then | believed it was a momentous event that 
heralded a new human era when we, placing aside divisions and differences internal and external, would together as a 
species co-operate and venture forth toward the common goal of exploring and having settlements on extra-terrestrial 
worlds thus having a supra-national goal that would inspire our peoples and possibly help us move toward solving at 
least some of our internal problems. 


How naive | was. Fifty-five years later we as a species are as divided, internally and externally, as we were, perhaps 
more so, with America for instance spending far more on defence and supplying military and other aid to their ‘allies’ in 
conflict zones and elsewhere than they do on funding NASA and the exploration of Outer Space. We also have failed to 
solve many if not most of our internal problems, such as in the case of America and Britain, poverty, homelessness, the 
drug-addiction that engenders crime, and the social misbehaviour, the disrespect, born of a lack of personal honour. 


| also, for decades, naively believed | had found some answers to such internal problems, first in National Socialism 
and then in a particular interpretation of Islam. But hard-learned lessons, often occurring against my will tempered as it 
was by an inner fanaticism, slowly, very slowly, engendered a learning. Of how all | and similar arrogant others were 
doing was contributing to divisions, engendering suffering, and committing the error of hubris. A learning | have, and 
perhaps out of a still-lingering vanity, strived to express through my Numinous Way Of Pathei-Mathos. [1] 


Not that | now expect it to make any difference whatsoever. But it is all | seem to have to offer in expiation. As Hesiod 
wrote over two and a half thousand years ago: 


ov & G&kov_ Siknc, und’ UBptv 6gEAAE: 

UBptc yap TE KAKN SEAW BpoTtw: OVSE LEV EGBAOG 

215 PnlS(Wc MEPEUEV SOvaTal, BapveEt SE 8’ OM’ aUTACG 
eyKUpoac AtHolv: 060c 6’ ETEPNGL TAPEADEIV 
Kpeioowy Ec Ta S(kata: Afkn 5’ umeEP “YBotoc toyxEt 

Ec téAoc EEEABODOa: NAaBWV SE TE vATLOG EyVW 


You should listen to [the goddess] Fairness and not oblige Hubris 

Since Hubris harms unfortunate mortals while even the more fortunate 

Are not equal to carrying that heavy a burden, meeting as they do with Mischief. 
The best path to take is the opposite one: that of honour 

For, in the end, Fairness is above Hubris 

Which is something the young come to learn from adversity. [2] 


David Myatt 
July 20th, 2024 


[1] https://perceiverations.wordpress.com/wp-content/uploads/2022/10/numinous-way-pathei-mathos-v7.pdf 
[2] “Epya kai Hyépat, vv 213-218. Some notes on my translation: 


a. 6(kn. The goddess of Fairness/Justice/Judgement, and - importantly - of Tradition (Ancestral Custom). In this work, as 
in O€ovovia (Theogony), Hesiod is recounting and explaining part of that tradition, one important aspect of which 
tradition is understanding the relation between the gods and mortals. Given both the antiquity of the text and the 
context, 'Fairness' - as the name of the goddess - is, in my view, more appropriate than the now common appellation 
‘Justice’, considering the modern (oft times impersonal) connotations of the word ‘justice’. 


b. Mischief. The sense of &tnovv here is not of 'delusion' nor of 'calamities', per se, but rather of encountering that 
which or those whom (such as the goddess of mischief, Atn) can bring mischief or misfortune into the ‘fortunate life' of 
a ‘fortunate mortal’, and which encounters are, according to classical tradition, considered as having been instigated 
by the gods. Hence, of course, why Sophocles [Antigone, 1337-8] wrote 


WC TIETOWHEVNC ODK EoTL BvNtoOic GUUMOPaS aNaAAaYN 
mortals cannot be delivered from the misfortunes of their fate 


c. 5{katoc. My reading of the text suggests that 'honour' expresses the sense that is meant: of being fair; capable of 
doing the decent thing; of dutifully observing ancestral customs. A reasonable alternative for 'honour' would thus be 
‘decency’, both preferable to words such as ‘just’ and ‘justice’ which are not only too impersonal but have too many 
inappropriate modern connotations. 


d. vrimtoc. Literal - 'young', 'uncultured' (i.e. un-schooled, un-educated in the ways of ancestral custom) - rather than 
metaphorical ('foolish', ignorant). 


Creative Commons Attribution-NoDerivs 4.0 license 


A Note Concerning Aristotle, Reason, And Virtue 


It was after recently reading a passage from Sententia libri Ethicorum by Thomas Aquinas ! that | returned to Aristotle's 
Nicomachean Ethics and found the appropriate section: 


el 6' éotiv Epyov dvOpwWrov wuyxfc Evepyeta KATA AdVOV f) UN &v_EV Adyou, TO 6' AUTO PaUEV Epyov Eivat TH 
VEVvEL TODSE Kal TODSE OTIOVSaiov, WonEp KLOAPLOTOD Kal OnovSatou KLOAPLOTOD, Kal ANAWC SA TOOT' Eni 
MAVTWV, MPOOTLBEMEVNSG TAG KATA THY APETHV OTMEPOXASG MpdOc TO Epyov: KLBapLoOTOD HEV yap KLOapiCeEv, 
omnovdatou 6 tO €0: ci 6' ob TWC, AVOPWMOU 5é TiPELEV Epyov Twriv Twa, TAOTHV 5é wuXAc Evépyetav kal 
TIOGEELC ETA ASYOU, OTOVSalou 5' avbpbc Eb TAaDTA Kal KAAWC, Ekaotov 6' ED KATA Tv OikElav aPETHY 
anmoteAeitat: ci 5' obTW, TO AVOPWMLVOV AyaBdv WUXAG EVEPYELA y(vVETaL KAT' APETHV, El 6E MAElOUG ai ApETat, 
KATH Thv aplothny kal TEAELOTATHV. 1.7 1098a7-18 2 


In the context of the comments by Aquinas, and later translations of the Nicomachean Ethics, it was interesting how 
certain English words had and have been used to translate particular Greek terms and thus imbue the text with 
particular meanings not necessarily relevant to an understanding of Aristotle's philosophy. Such as, in the above lines, 
Wuxr as 'soul', apEtH as 'virtue', and Epyov as 'work' or ‘activity’, with words such as 'soul' and 'virtue' now often 
associated with Christianity. 


My interpretation of meaning of those lines from Aristotle is somewhat different: 


Thus if the goal of humans is to actualize the Quidditas through reason or at least not disconnected from 
reason, and if we also say that regarding the goal of an artist and of a skilled artist of the same genre - of a 
Kithara player and one more skilful, and to all genres - the goal of humans with a certain type of living, of a 
goal to actualize the Quidditas through reason, then according to such premises it would be proper for a 
skilled human to act excellently in accord with reason, and if there be several such human excellences, in 
accord with the most meritable and accomplished of them. 


Where and for example there is 'merit' in place of ‘virtue’ and Quidditas in place of 'soul', with Quidditas (scholastic 
Latin) used by Thomas Aquinas and still a Somewhat neutral world which can suggest several philosophical, non- 
religious, Meanings according to context, such as the physis - character; nature; noumenon; intangibility - of a being or 
existent, as in Aristotle, Metaphysics, Book 5, 1015a: 


EK SFA TOV EipNUEVWV A MPWTN OVOLC Kal KUPiWc AEYOUEVN EoTLV FA OVO{a A THV ExOvTWV APXNAV KLVAGEWS EV 
adtoic f avta: F yap BAN TH TAOTHS SEKTLKA Elvat AEVETAL PUOLC, Kal ai yevéEtC Kal TO PUEGOaL TH &NO 
TAUTNG Elvat KLVHOELC. Kal h &PXA Ths KivroEwWS THv MVGEL SvtTwv ath éotiv, EvuMdpXovod MWC f) SuvapeEt F 
EVTEAEXE(Q. 


Given the foregoing, then principally - and to be exact - physis denotes the quidditas of beings having 
changement inherent within them; for substantia [materies, JAn] has been denoted by physis because it 
embodies this, as have the becoming that is a coming-into-being, and a burgeoning, because they are 
changements predicated on it. For physis is inherent changement either manifesting the potentiality of a 
being or as what a being, complete of itself, is. 


For me, the above example from Nicomachean Ethics relates to what | still find to be the vexatious issues of exegesis, 
of intangibility, of naming or of not naming, since what a name, a denotata, denotes, not only can and does change 
from century to century, from one no longer existing society to another newer one, but also has a tendency to 
separate and divide one being or existent from others leading to the development of categories. 


According to my understanding an enigmatic quotation attributed to Anaximander expresses this: 


aoXN <...> TOV O6VTWV TO AMELPOV <...> 


éE wv 62 f véveoic éott Toic OGL, Kal Thy PPopay Eic TadTa viveocOat KaTHX TO XPEWV: SLSd6vat yap aT 
Siknv Kal tio GAANHAOLC THC AbtKiac KaTa THY TOD xPd6voU THEW [Theophrastus/Simplicius] 


As described in my essay Anaximander, Imbalance, And Opposites 3 | interpreted this as: 


< [the] source ... of beings is the un-definitive 4 ...> 


Where beings have their origin there also they cease to exist: offering payment > to balance, © one to 
another, their unbalance for such is the arrangement of what is passing. 7 


Which understanding is that once what was or appeared to be intangible is denoted by a name it is considered to be a 
particular being, a 'thing', or existent, and thus becomes distinguishable from other beings, we have concealed, 
covered-up, its physis, and as Heraclitus described Polemos is pervasive bringing-into-being discord because the 
process of naming is the genesis of what is perceived to be the opposite of that now named 'thing' or existent, which 
as Anaximander implied it ceases, for us, to be what it was, something of an intangible mystery. ® 


Something, perhaps, that is numinous or which presences the numinous. Hence why, in the weltanschauung of pathei- 
mathos, 2 the wordless human faculty of empathy is considered to be a way to know and understand the physis of 


human beings sans denotata, for it is: 


“our faculty of empathy which provides or can provide an individual intuition - a wordless-knowing or 
awareness - of the numinous, and as a personal human faculty empathy has a personal horizon and thus 
cannot be extrapolated from such a personal knowing into some-thing supra-personal be this some-thing 
denotata, including an i6éq/ei6oc, or an axiom (apxj) or a source (aitLoc) for some 'revelation' or ideology or 
similar manifestations constructed by and dependent on appellation. In the case of a 'revelation' the source 
is often named as God or a god/the god (8€6c, 6 8€d6c) who or which are often described by a myth or 
mythoi. 1° 


But such extrapolation, by an 6€q/ei50c or by an axiom or by a or the source of a ‘revelation’, by the very nature of - 
the causality inherent in - denotata results in €ptc, a discord of opposites: for every denotatum has or developes an 
opposite and thus can cleave physis, as a fragment attributed to Heraclitus poetically expressed. 


eidévat 5€ xoN Tov MOAELOV EdvTa Evvev, Kal Siknyv Eptv, Kal yLVOUEVa TaVTa KAT EPL Kal YPEWHEVA 
<Ypewv> 


One should be aware that Polemos pervades, with discord 6{kn, and that beings are naturally born by 
discord. 1° 


David Myatt 
March 10th, 2024 


1. Primo igitur accipit ex praemissis quod proprium opus hominis sit operatio animae, quae est secundum ipsam 
rationem, vel non sine ratione. Liber 1, Lectio 10. 


2; 


ofa. i 8 éoriv Epyov avOparrou yuxiis évépyera Kata Adyov 

7} ph dvev Adyou, 7d 8 avrd paper Epyov eva rH yévar 
ToveE Kal TODdSe OTroVdaiov, WoTrep KWapioTOD Kai oTrovdaiov 
KBapiorod, Kal adds 8) toir’ én mdvrav, mpoorBepévys 10 
Tis KaTa Tiv apeTiy UrEepoxiis mpos TO Epyov" KBapiorod 
pev yap KBapilay, orovdaiov Sé 76 €d* ci 8 otTws, [avOpa- 
mov S€ Tiepev Epyov Canjy twa, radrnv 5é yuyijs evépyeav 
Kal mpdfeis pera Adyov, orovdaiov 8 avipds ed taira Kal 
KaA@s, €xaorov 8 ed Kara THY oixelay dperiy amoreAdira’ 15 
et § ovrw,] 76 avOpdmwov ayabov yuyxijs evépyea yiverat 
Kat’ dperny, ei 5€ mAelous ai dperai, kata THY dpioTny Kal 
TedeccordTyy. Err 8 ev Bip Terci. pia yap xedaw Eap ov 


3 https://davidmyatt.wordpress.com/wp-content/uploads/2024/02/dwmyatt-anaxmander. pdf 


4. Because the beginning is fragmentary it is difficult to provide a satisfactory explanation of what is meant, although 
many explanations have been suggested over many centuries including the speculation that ‘apeiron’ is the first 
principle, the apxn, of beings, with Gmetpov almost invariably translated by words such as the boundless, infinity, the 
limit-less. 


However, a&metpov is a privation of metpap, a lack of completion; a lack of a verdict; or, often overlooked, a lack of a 
means, a method, an instrument, to reach a particular conclusion or of a tool do a particular task, qv. Odyssey: 
3.431-435, and my translation: 


Oc Egad’, oi 6’ &pa navtec Enoinvuov. HAVE LEV AP Bodc 
ék T€S(ov, HAPov 6 Gor\c Naa vNdc éionc 

TnAeudxou ETAPOL UEYAAHTOPOG, HAVE SE XAAKEDG 

OMA’ Ev XEPOLY EXxWV XOAKNLG, ME(PATA TEXVNG, 

AkKYOVa TE OMdPav tT’ EuMO(Ntdv TE NUPaypNv, 

oiciv te xpvodv Eipyaeeto 


Such were his words, and all of his sons occupied themselves with those things 

So that an ox arrived from the fields; the comrades of the vigourous Telemachus 
Arrived from their well-balanced ship; the goldsmith arrived bearing in his arms 

Those bronze tools with which he accomplished his art: 

A hammer, anvil and well-made fire-tongs 

Which he used to work gold. 


Hence my suggestion here that what Anaximander might have implied is that the source of beings is 'un-definitive’, 
incapable of resolution because we do not posses the tools, such as words, to resolve it. Which explains why he goes 
on to contrast 5ikn with d&6tkia, which balance and unbalance | explain below. 


5. Payment as in a debt owed or because of some personal need or mistake, as in our relatively recent phrase ‘debt of 
honour’. The debt may be to a person or persons or as in ancient times to a deity either in expiation or in the hope of 
avoiding a misfortune wrought by some deity, for example by the "Trimorphed Moirai with their ever-heedful Furies" of 
the gods, Moipat te(uop@ot Uvnuovec Tt’ Eptvvec. 


The suggestion therefore might be that the offer of payment relates to those who, despite the fact that source of 
beings is 'un-definitive’, having tried to define it and in the process constructed a dialectic of opposites, and thus 
brought conflict, realize their error. As Heraclitus noted: 


cidévat 5€ xen Tov MOAEOV EdvTa Evvdv, Kal Siknyv Eptv, Kal yluVOvEVaA TAaVTa KAT’ Ely Kal yPEWHEVA [XPEWV] 


One should be aware that Polemos pervades, with discord 5(kn, and that beings are naturally born by 
discord. 


6. In respect of 5ikn it here simply implies balance in contrast to the unbalance, the privation of balance, that is &5tkia. 
The translations ‘order' or justice or 'fitting' - like 'disorder' or injustice or 'unfitting' for dStkia - are too redolent of 
some modern or ancient morality designed to manifest ‘order’ or justice or what is considered fitting in contrast to their 
assumed dialectical opposites. 


7. In respect of xpdvoc, it is not here a modern abstract measurable 'time' (in ancient times by a sundial; in later times 
by a mechanical clock) but 'the passing' of living or of events as evident in the Agamemnon: 


Totov xpdvou SE Kal nEeMdpOntat MdAtc 278 

Then - how long has it been since the citadel was ravaged? 

tic 5€ MANY BEewy Gnavt’ anhwwv tov 6’ aiWvoc xpdvov 554-5 

Who - except for the gods - passes their entire life without any injury at all? 


8. Compare the expression KEKOUUUEVOV LWUOTHPLov from tractate One, v.16 of the Corpus Hermeticum, and ®votc 
Kop0ntEeo8at mlAsi from Heraclitus fragment 123. The former suggesting "a mysterium esoteric" even to this day - 
https://davidmyatt.wordpress.com/wp-content/uploads/2023/08/eight-tractates-v2-print.pdf - and the latter suggesting 
that the natural companion of Physis is concealment, https://davidmyatt.wordpress.com/wp-content/uploads/2024/03 
/heraclitus-fragment-123.pdf 


9. qv. Introduction: Physis And Being in The Numinous Way Of Pathei-Mathos, 2022, 
https://davidmyatt.files.wordpress.com/2022/10/numinous-way-pathei-mathos-v7.pdf 


10. Numinosity, Denotata, Empathy, And The Hermetic Tradition, https://davidmyatt.wordpress.com/wp-content 
/uploads/2022/03/dwm-denotata-empathy-v1b. pdf 
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Anaximander, Imbalance, And Opposites 


two in Latin, have been much debated over the centuries with all three suggesting an ancient weltanschauung which 
resonated with later weltanschauungen such as hermeticism and alchemy, which is possibly why the two Latin 
quotations were included in a 1572 CE compendium on alchemy in the section titled Turba Philosophorum itself a Latin 
translation of an earlier Arabic text by Muhammad ibn Umayl al-Tamimi (c.900-960 CE). 


My methodology in interpreting these quotations derives from my understanding that certain Latin and Greek words as 
originally used by their authors represent philosophical, or hermetic or alchemical, principles or substances or what we 
now term ‘archetypes’, and that it is therefore erroneous to translate them by English words which over centuries may 
and often have acquired ordinary meanings, such as air’, 'water’, ‘fire’. 


The question of such principles is, as Aristotle wrote in his Metaphysics, (3.996a) an interesting and complex question 


answered by many in certain ways with others proposing as first principles Fire, Water, and Air - GAAoc 5€ tic mp 0 5€ 
bS5woe fA apa - which leads him to the question of whether or not such principles are universal or individual. 


The Latin Texts 


The Latin of the first quotation in Turba Philosophorum is: 


ignis ergo et aqua Sunt inimici, inter quos nulla est consanguinitas, eo quod ignis est calidus et siccus, aqua 
vero frigida et humida 


Auriferae artis, quam chemiam vocant, antiquissimi authores, sive turba philosophorum 
Basileae, 1572 


My interpretation of meaning: 


Ignis 1 and Acua 2 are not friendly for there are no ties of kindred among them: Ignis is fiery and resolute 
while Acua is cool and moistening. ? 


1. Retaining the Latin rather than simply translating here as 'fire' because Ignis (mupdc) is a philosophical, hermetic and 
alchemical, principle (or substance or archetype) as in the Corpus Hermeticum. For example: 


ob cl 6 Oedc. 6 Gdc KVOPWTOC TadTAa Bok Sta MUPSG, Ht’ KEPOG, Sta vAC, 5a KSatoc, Sta mvebUaToc, Sta THV 
KTLOUATWV GOV 


You are theos. Your mortal loudly calls out: through Ignis [Fire, mupdc], through Air, through Earth, through 
Water, through Pneuma, through your created beings. 


Logos A. The Esoteric Song, Tractate XIII, 20. Myatt, Corpus Hermeticum, 2017. ISBN 
9781976452369 


Compare also a fragment attributed to Heraclitus: 


EK TUPOG TA MAaVTA OUveoTavat Eic TODTO AvaAVEOBAL Nadvta 6€ yivecOat KaB’ EivapEVNV Kal Sta TAC 
Evavtlohpouiac NpwOoSat Ta 6vTa Kal MaVTA WOXWV Elvat Kal Satudvwv nNANnpeN [Diogenes Laertius, 11:7] 


The foundation/base/essence of all beings [ 'things' ] is pyros to which they return, with all [of them] by 
genesis appropriately apportioned [separated into portions] to be bound together again by enantiodromia, 
and all filed/suffused/vivified with/by woxnh and Deemons. 


2. Acua. | have opted for a somewhat obscure regional (Sardinian) variant of aqua rather than simply retaining the 
Latin or translating as 'water' because aqua is now a somewhat commercialized word with the Greek dw, like Pyros, 
a hermetic and alchemical principle, qv. Corpus Hermeticum, Tractate IV, 1: 


TOUTO VAP EOTL TO OWUM EKELVOD, OLX ANTdv, ODS5E Opatdov, OVSE HETONTSV, ODHE Staotatdv, OSE GAAWL TLVL 
OWUATL SUOLOv: OUTE yap NDP Eotw OTE VSwW—E OUTE ANp OUTE nvEedUG, GAAG TdavTa ar’ aDTOD. dyads yap Ov, 
UOVWL EAUTHL TOUTO AvabGEtvat NOEANOE Kal THY yAV KOoUNOAL, 


That Being has no body that can be touched or seen or measured or which is separable or which is similar to 
any other body: not of Fire [pyros] or Water [b5wp] or of Pheuma even though all such things are from that 
Being. (Myatt, op.cit.) 


3. (i) qv. "moistness and consistency" in the second quotation, below. (ii) cf. William Caxton: "one somer is softe and 
moyste, and another is drye and wyndy." Myrrour of the Worlde, 1481 CE. 


ooo 


The Latin of the second quotation in Turba Philosophorum is: 


doceo autem vos stellas esse igneas et aera ipsas continere et quod si aeris humiditas et spissitudo non 
esset, quae solis flammam separaret a creaturis, omnia subsistentia sol combureret. 


The Arabic of Muhammad ibn Umay| al-Tamimi (c.900-960 CE) from Kitab al-ma ‘al-waragi containing the quotation is: 


cata Ylore jill, clalls [. . .] cpile pall ppg diosa! JS 
cabs, ayb slay aul o> WI OU aril, ald lagi 
aiyl> go aigh » lagi, L cols be, jas log Lals 
tule) «0 p@lS clo Uy . lilly clall cy, Lrlero Slogll jLas 
cptld aol yJl go digcuull crzairl [3] ai UoS5 Slog! slew 
OU buy 3] ble jue, tiled Login yo Te Ul yo » Lag 
TU yarastsl! 61> 


My interpretation of meaning: 


| inform you that stars are Igneous, that Aeros ! bounds them, and it is the moistness and consistency 2 of 
Aeros which keeps the flames of the Sun separate from created beings for otherwise the Sun would consume 
them. 


1. Aeros. Here as in hermeticism and alchemy, anp is a particular philosophical principle, substance, or archetype. As 
in Poemandres tractate of the Corpus Hermeticum, for example v.5: 


Kal O ANP EAAMPOG WV HNKOAOVONGE TW MVEHUATL, AVABaivovtoc avVTOD HEXPL TOD MUPOG AMO yAG Kal Vbatoc, 
Wc SoKeiv KpEeUaoPal AVTOV aT’ aADTOD 


Since Air [a€poc, Aeros] is agile, it followed the pnuema, up and above Earth and Water [Acua] and as far as 
Fire [Pyros], to be as if it were hanging from that, there. 


2. spissitudo from spissus, qv. omtSnc and cf. mukvdc. Here 'consistency' rather than 'broad' or 'dense'. 


The Greek Text 


aoXn <...> TOV O6VTWV TO AMELPOV <...> 


é— wv 62 fh véveoic éott Toic OGL, Kal TV PPopay Eic TadTA yivecOat KATH TO XPEWV: StSd6vat yap avTH 
S5iknv Kal tio GAANHAOLC THC AdtKiac KaTa THY TOD xPd6voU THEW [Theophrastus/Simplicius] 


My interpretation of meaning: 


< [the] source ... of beings is the un-definitive ? ...> 


Where beings have their origin there also they cease to exist: offering payment 2 to balance, ? one to 
another, their unbalance for such is the arrangement of what is passing. 4 


1. Because the beginning is fragmentary it is difficult to provide a satisfactory explanation of what is meant, although 
many explanations have been suggested over many centuries including the speculation that ‘apeiron’ is the first 
principle, the apxn, of beings, with dnetpov almost invariably translated by words such as the boundless, infinity, the 
limit-less. 


However, a&metpov is a privation of metpap, a lack of completion; a lack of a verdict; or, often overlooked, a lack of a 
means, a method, an instrument, to reach a particular conclusion or of a tool do a particular task, qv. Odyssey: 
3.431-435, and my translation: 


Oc ~pa0’, ol 6’ &pa navtec Enoinvuov. HAVE LEV AP Bodc 
ék mteSiovu, HAGov 6 Boric Napa vNndc éionc 

TnAeudyou EtTapOL WEYAAHTOPOG, HAVE SE YAAKEDG 

OMIA’ Ev XEpOlV Exwv XQAKNLa, Ne(pata TEXVNG, 

&kUova TE o~dpav tT’ EvmMointdév TE nupdayeny, 

oio(v te xpuadv cipyaEeto 


Such were his words, and all of his sons occupied themselves with those things 

So that an ox arrived from the fields; the comrades of the vigourous Telemachus 
Arrived from their well-balanced ship; the goldsmith arrived bearing in his arms 

Those bronze tools with which he accomplished his art: 

A hammer, anvil and well-made fire-tongs 

Which he used to work gold. 


Hence my suggestion here that what Anaximander might have implied is that the source of beings is 'un-definitive’, 
incapable of resolution because we do not posses the tools, such as words, to resolve it. Which explains why he goes 
on to contrast Sikn with d&Stkia, which balance and unbalance | explain below. 


2. Payment as in a debt owed or because of some personal need or mistake, as in our relatively recent phrase ‘debt of 
honour’. The debt may be to a person or persons or as in ancient times to a deity either in expiation or in the hope of 
avoiding a misfortune wrought by some deity, for example by the "Trimorphed Moirai with their ever-heedful Furies" of 
the gods, Moipat tofuop@ot Uvnwovec tT’ Epwwvec. 


The suggestion therefore might be that the offer of payment relates to those who, despite the fact that source of 
beings is 'un-definitive’, having tried to define it and in the process constructed a dialectic of opposites, and thus 
brought conflict, realize their error. AS Heraclitus noted: 


ci6e€vat 5€ xen TOV NOAEHOV E6vTa Evvov, Kal Siknv Eplv, Kal YLVOHEVaA TAVTA KAT’ Eptlv Kal YPEWHEVA [ypEwWV] 


One should be aware that Polemos pervades, with discord 5(kn, and that beings are naturally born by 
discord. 


3. In respect of 5ikn it here simply implies balance in contrast to the unbalance, the privation of balance, that is d6tkia. 
The translations 'order' or justice or 'fitting' - like 'disorder' or injustice or 'unfitting' for d5tkfa - are too redolent of 
some modern or ancient morality designed to manifest 'order' or justice or what is considered fitting in contrast to their 
assumed dialectical opposites. 


4. In respect of ypdvoc, it is not here a modern abstract measurable 'time' (in ancient times by a sundial; in later times 
by a mechanical clock) but 'the passing’ of living or of events as evident in the Agamemnon: 


Tlotov xpdvou SE Kal mEMd6pOntat MdAtc 278 
Then - how long has it been since the citadel was ravaged? 
tic 5€ MANY BEewy Gnavt’ anhwwv tov 6’ aiWvoc xpdvov 554-5 


Who - except for the gods - passes their entire life without any injury at all? 


Imbalance And Opposites 


What | find in these fragments attributed to Anaximander is germane to our perception of our human physis and of 
how we have tried to understand it through words - denotata - and thus by certain named 'principles', and that 
ultimately we have to accept that we cannot, should not, attempt to understand it through words which bring-into- 
being a named opposite and thus a conflict between those perceived, believed in, and conflicting dialectical opposites 
with their attendant strife, discord, enmity, hatred, and suffering. That such a wordful perception is un-definitive 
because the tools we have hitherto manufactured and rely on are useless. 


Thus, my own fallible answer to Aristotle's question of whether or not such principles are universal or individual is that 
they are ineluctably personal, with all we can presently hope do is use the wordless knowing of our empathy, and of 
our own pathei-mathos, as a guide. 


David Myatt 
21St February 2024 
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